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INTRODUCTION. 


This edition of nineteen chapters selected from the Baudhayana 
Grhyaparisigstasutra is based on the following editions and MSS: 


1. D. 


2. G. 


The Bodhayana Grihya-siitra '), ed. by L. Srinivasacharya, 
Mysore, 1904. (Bibliotheca Sanskrita, No. 32). In Devanagari. 
Entirely uncritical. The editor has used five MSS, two in 
Devanagari, two in Grantha, and one in Telugu characters. 
Notes are very scarce; in several passages where the text 
of the MSS is corrupt the editor seems to have solved the 
difficulty by substituting a text of his own invention, without 
warning the reader. In all MSS the text is divided into 
Prasnas and Adhyayas only; the arbitrary division into Sitras 
is due to the editor. The chapter on the Paficagavyavidhi 
(Ii, 20 in D) only occurs, according to a footnote on p. 258, 
in MS 514 of the Mysore Library. It is wanting in all MSS 
I have seen. 

This is also the case with the whole of Prasna V (8 Adhyayas) 
in D. It is not mentioned in which MSS this Prasna is found. 
“) Bodhayanagrhyasttram, ed. by Manakhal N. Muddu Dikshita, 
Madras, 1905. In Grantha characters. 

A. careful diplomatic edition of one MS, giving the southern 
recension of the text. | 
*) A well-written transcript of a MS in Madras, copied for 
and in the possession of Prof. W. Caland, of Utrecht. In 
Grantha. 

A MS from Trichinopoly, in the possession of Prof. Caland. 
In Grantha. 
MS Bihler 33 in the India Office Library. Devanagari. 


1) Gp. C. H. Raabe, Bijdrage tot de kennis van het Hindoesche Dooden- 
ritueel, Leiden, 1914, p. 65 (Appendix). 
2) Cp. Ll. ce. p. 1x, ff. 
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6. Be. A transcript of a MS in Benares, made for Prof. Caland. 
Devanagari. Carelessly written. 

7. J. MS 3566 in the India Office Library (Jackson Collection). 
A transcript of a MS in the Bhan Daji Collection of the 
Bombay Royal Asiatic Society, made in 1905. Devanagari. 
Clearly written, but full of mistakes and gaps. It contains 
only fragments of the Grhyaparisistasttra. 

Parts of the chapters II, 18 and II, 16 are found in the Nirna- 
yasindhu of Kamalakarabhatta, p. 166 ff. of the lithogr. ed., Bombay, 
1862. I have indicated the variants by NS. 

The MSS M, T and Be have been very kindly placed at my 
disposal for a considerable time by Prof. Caland. 

G and M differ only in small particulars, and represent with T 
the southern recension of the text. T, however, is more or less 
independent. B and Be are closely related. They have a number 
of mistakes in common, e.g. apa Gcamaniya instead of apa aniya 
(II, 17: 9.31); vatajavair instead of vatajitair (II, 18: 11.16); saguna 
instead of sagana II, 22:14. 5); sakayavaka aiksamiilaphalas instead 
of Sékayavakabhaiksamilaphalas (II, 9: 20.26); putram instead of 
stitram (LV, 2:27. 2). 

The reading of J often differs from B and Be. They must have 
had the same origin, for the mistake ckivarunam instead of ekavaram 
(IIT, 8:19.18) occurs in all three MSS. 

D is a mixture of the southern and the northern recension, as, 
I must admit, my text is also. For a really good critical edition 
more MSS will have to be consulted than I have done, and more 
will have to be known about the ultimate origin of the MSS and 
their respective value. 

I have kept the conventional form of the name Baudhayana '), 
which is found in B, Be and J. The other MSS use thoughout the 


form Bodhayana. 


Braihmanism and Hinduism. 


The object of this edition is to call attention to some hitherto 
neglected materials for the study of a period in the religious history 
of India about which comparatively little is known, namely the 
period of transition from Brahmanism into Hinduism. For the 
knowledge of the philosophical aspects of Brahmanism and Hinduism 


4) Cp. E. Hultzsch, The Baudhiayanadharmasgastra, Abh. fiir die K. d. M. 


_ VII (4884), No. 4, p. vill. 


2) 
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the texts which are edited and translated here have little or no 
value, but they do help us to understand better the development 
of liturgy, and they bring some new facts concerning mythology. 
Up to the present the liturgy of early Hinduism had to be studied 
from stray chapters in the Puranas, and I have not found that this 
part of the Puranas has received any special attention. The texts 
added to the work of Baudhayana form a welcome addition to this 
source of knowledge, because they place the matter in another light. 
In the Purinas we have the finished product of the new view of 
theology and mythology, which we are used to designate by the 
name Hinduism. In the texts of Baudhayana we find the old 
Brahmanism and the new Hinduism combined. 

In order to show the importance of these texts, it will be necessary 
to give a short account of the development of Brahmanism into 
Hinduism, as far as those mythological ideas are concerned which 
have direct bearing on Baudhayana’s work. For this reason also I 
have discussed some comparatively minor points more amply than 
otherwise would have been necessary. 

The naive and optimistic religious beliefs of the Vedic times, 
expressed in hymns and prayers addressed to the gods, were pro- 
foundly altered in the succeeding period, that of Brahmanism. 
During that period we witness the ever-increasing influence of 
priesthood on the religion. The priests laid great stress on the strict 
observance of the rules of rite and sacrifice, a strictness which had 
the effect of making their own services the more indispensable. 

The religious cult in the Vedic and the Br&hmanical period has 
always been twofold '). Some hymns of the Rig Veda and a great 
number of verses and maxims of the Atharva Veda were used as 
prayers and sacred texts (re, yajus) in the ceremonies performed 
at the occasion of a birth, a wedding, a funeral, the worship of 
the ancestors, and similar events of daily life. These are called 
grhyakarmani, or domestic ceremonies, and are minutely described 
in the Grhyastitras. The sacrificer in these occasions was the house- 
holder himself, the assistance of a Brahmana (priest) was optional, 
and one fire sufficed in case burnt offerings were needed. In addition 
to these grhyakarmani, which every orthodox Hindu had to per- 
form, great sacrificial festivals where held, which could only be 
performed by a wealthy man, generally a king. In these cases 
three holy fires were needed, and the ceremonies were conducted 
by a number of officiating priests, led by four high-priests. The 


1) Cp. M. Winternitz, Geschichte der indischen Litteratur, p. 139 ff. 
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king or lord who gave the sacrifice, the yajamana, had little to 
do with it, his chief duty was to provide bountiful presents for the 
priests at the conclusion of the sacrifice. No wonder that the priests 
made a very careful study of these remunerative ceremonies, and 
explained them with the most elaborate minuteness in the works 
called Brahmanas. These ceremonies were called érautakarmani, or 
ceremonies based on the §rutz, the revelation, i. e. that literature 
which was considered to have been derived from the gods. The 
grhyakarmani or domestic ceremonies on the other hand were based 
upon the smrti, i. e. usage, and had no divine authority. 

It cannot be decided with any degree of certainty in what century 
or even centuries the Brahmanas were composed. The date which 
is generally given, 800—500 B.C., appears to be too late, or at 
any rate too strict. This much is certain that they already existed 
in their present form 500 B.C., perhaps even 800 B.C. It is im- 
possible to say how long they had existed before that time. Winter- 
nitz ") gives the formula « — 500 B.C. 


These speculations on the cult contained little which could appeal 
to the common people. Hence it was possible that two great popular 
religious movements could arise almost contemporaneously in the 
Kast of India: Buddhism and Jainism (c. 500 B.C.). 

In the same period, and in the centuries following, many other 
heretical movements came into being in the West. Bhandarkar ”) 
gives a remarkable quotation from the Niddesa, — which, though a 
kind of commentary, is regarded as one of the books of the Pali 
Buddhistic Canon —, where the various religious systems and super- 
stitions existing at that time (fourth century B.C.) are enumerated. 
This list mentions the followers of Vasudeva, who later were known 
by the name Bhagavatas, and these subsequently proved to be the 
most important. The cult of Vasudeva must be as old as Panini 
(Bhandarkar 1. ¢.); and may be of the same period as Buddhiem 
and Jainism (l.c. p. 9). 

These heresies did not, however, lead to the extinction of Brah- 
manism. It continued to exist, and ultimately defeated the rivals 
by the pliable way in which it met heretical movements in general. 
It constantly extended its boundaries, and incorporated the worship 
of originally foreign deities, cleverly adapting itself to the apparent 





1) Winternitz, I. c. p. 258, who gives p. 246—258 an account of the con- 
troversy concerning the date. 
2) R. G. Bhandarkar, Vaisnavism, Soivism and minor Religious Systems 


Strassburg, 1913, p. 3. (Encyclopedia of Indo-Aryan Research). : 
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wish of the people to possess a less formal and rigid, and a more 
emotional religion. With Buddhism and Jainism its efforts failed. 
With these movements no reconciliation was possible, but in many 
other cases the Brahmanas succeeded in finding a way to connect 
some cult which had arisen with a Vedic deity, and thus to give 
it a veneer of respectability in the eyes of the followers of the 
old faith. No wonder that at last not much remained of the original 
Brahmanism. The new phase is called Hinduism. 

It is clear from the preceding that no proper demarcation-line 
can be drawn between these two religious systems. The process of 
reform was a very gradual one, extending over many centuries. 
The resulting Hinduism of the present day has so many aspects, 
social as well as religious, that it is very difficult to define it. For 
practical purposes the definition of Lyall’) will suffice, that Hin- 
duism is, “the collections of rites, worships, beliefs, traditions, and 
mythologies that are sanctioned by the sacred books and ordinances 
of the Brahmans and are propagated by Brahmanic teaching. And 
a Hindu is one who generally follows the rules of conduct and 
ceremonial thus laid down for him, particularly regarding food and 
marriage, and the adoration of the gods.” 

The Epic is our only source of information concerning Hinduism 
for a period of a thousand years, if we except a few references 
in the Law-books (Manu and Visnu) and in inscriptions. In the 
inscriptions we do not find any details of the cult of the times, 
but they have one great advantage over the other and more ample 
sources of knowledge: they can generally be dated with reasonable 
certainty. This is not the case with the Mahabharata. Practically 
all we know about the date of this poem is, that it must have 
existed in its original form in the fifth century B.C., and that it 
was remodelled and enlarged ti!l 500 A.D. Although we know also 
that some of its parts are older than others, it is impossible to 
determine their respective date with any approach to certainty. 
Without the help of the few names in the inscriptions, it would 
therefore be very difficult to reconstruct the growth of a cult out 
of the unordered mass of materials which is found in the Maha- 
bharata, Even as it is the problem is still far from being solved. 

It is the Mahabharata and not the Ramayana which introduces 


4) A. CG. Lyall, ‘Hinduism’, in Religious Systems of the World, London, 
4889, p. 114; quoted by W. Crooke, ERE VI, 699, article ‘Hinduism’, where 
other definitions are cited and discussed. Cp. also H. von Glasenapp, Der 
Hinduismus als soziales und religioses Phinomen, Deutsche Rundschau, Marz 
1919, p. 386. 
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the new deities of the Hinduistic religion. Native tradition is 
probably right in asserting that the Ramayana has been written 
by one man, Valmiki, which means that he collected and remodelled 
a number of already existing poems. The first and the last (seventh) 
book only must have been added at a later date. It contains little 
of interest for the study of the new beliefs. 

The Mahabharata on the other hand was not composed by one 
poet, but by many, in a period probably covering a thousand years, 
so that it does not represent the ideas of a single individual, but, 
to some extent, of the people. It is possible, and even likely, that 
in its original form it did not contain Hinduistic traits, but at 
present it is scriptural for all sects. There is as much Vaisnavism 
as Saivism in the poem ’). 

Krom a religious point of view one episode of it, the Bhagavad 
Gita, is the most important, because of the enormous influence this 
poem exercised on the philosophical development of Hinduism. 

The scriptures for the later phase of Hinduism are the eighteen 
Puranas *). The list enumerating them is generally given in this 
form: Brahma, Padma, Visnu, Siva, Bhagavata, Naradiya, Mar- 
kandeya, Agni, Bhavisya, Brahmavaivarta, Linga, Varaha, Skanda, 
Vamana, Kurma, Matsya, Garuda and Brahmanda. The Vayu, which 
is omitted here, is for the greater part identical with the Brahmanda. 

The recognized contents of each Purana may be brought under 
five headings: Sarga (original creation), Pratisarga (periodic dis- 
solution and re-creation), Manvantara (descriptions of periodic ‘ages’, 
past and future), Vaméa (ancient genealogies), and Vaméanucarita 
(accounts of persons mentioned in the genealogies). 

This arrangement, however, has not been kept. Many Puranas 
have been considerably enlarged and interpolated at different periods, 
especially the Skanda and the Bhavigya. This makes it extremely 
difficult to assign a date to the Purénas in their present form. It 
is now generally accepted that the Puranas have developed out of 
a much older body of literature. 

Bihler*) has found in the Apastambiya-Dharmasiitra, which 
belongs to the 4th or 5th century B.C., two quotations from ‘the 
Purana’, and one from a ‘Bhavisyat Purana’. The latter quotation 
has not been found in the present Bhavisya Purana; as for the 


1) E. Washburn Hopkins, The Religions of India, London, 1896, p. 349, note. 

2) The best surveys of the Puranas are the one by Winternitz, Geschichte 
etc., p. 440—483, with full bibliographical notes, and the article by. Pargiter 
in ERE X, 448. 

3) Ind. Ant. XXV, 1896, p. 323 ff, and SBE II?, 1897, p. XXIX ff. é 
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two other ones, Bihler has traced similar passages in several Puranas. 

It is certain that Puranas existed long before the Mahabharata 
was finished '), which does not mean that they necessarily must 
have had the form and the names of the books which we know 
at present. Biihler had to conclude his article on the subject (Ind. 
Ant. XXV, 1896, p. 828) with the words, ‘Hor the present, I fear, 
it is not possible to trace the history of our Puranas beyond A.D. 
600 or to advance anything, that will carry conviction, regarding 
the upper limit for their composition.’ 


Nearly all gods who were worshipped in the Vedic period were 
in course of time either relegated to the rank of minor deities, or fell 
entirely into oblivion. Siya, Varuna, Indra and Agni are the only 
gods whose worship survives in an attenuated form; of these Surya, 
the sun-god, is perhaps the most significant in the Pauranic period. 

Their place was taken by other deities, who in the Veda were 
gods of the second rank; primarely Visnu and Rudra-Siva. For the 
philosophical aspect of Hinduism Brahma, must be added to these 
two. Theoretically he was a god of the same rank, but in the 
popular estimation he never was considered to have the same 
influence on the life of men as Visnu and Siva, and he very rarely 
received exclusive worship. He is the Pitimaha, Hiranyagarbha, 
Prajaipati of the Vedas and Brahmanas, the creator of the world. 
In the Pauranic period he was conceived to form with Visnu and 
Siva a trinity (trimitti), in which he had the function of creator, 
Visnu that of preserver, Siva that of destroyer. A 

In the Rig Veda Visnu appears as a form of the sun-god (Surya, 
Savitr, Aditya). There are few hymns solely addressed to him, and 
these mostly describe the three strides with which he encompassed 
heaven. He has three abodes, like Savitr; two of which are on 
earth, but the third is unknown to men. The reverence for this 
mysterious highest place or step (paramaip padam) of Vignu led 
to his gradual rising to the rank of the supreme spirit. In the 
Brahmanas this process is clearly visible *), thus in the opening 





internitz, l. c., p. 442. 

= an 1B aetna seb The Religions of India, p- 460 ff.; Monier 
Williams, Brahmanism and Hinduism, p. 102. Jacobi, ERE II, 814, article 
‘Brithmanism’, does not entirely agree with this. He states: “On the whole, 
however, Visnu’s position in the Brahmanas 1s the same as SENSOR INE is 
regarded as the equal of the other gods, not yet as their superior. But 
the Brahmanas record only the views of the priests; popular opinion may 
have differed from theirs, although ignored by them as not worthy of notice. 


(cp. Muir, OST IV, 156 ff.).” 
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words of Aitareya Brahmana, (quoted in the Vaikhanasa Grhya- 
sutra IV, 10, v. infra, Appendix I), ‘Agni indeed is the lowest 
of the gods, Vignu the highest; between these two are all the 
other gods.’ 

In the Upanigads Vignu is the only great god left from the Rig 
Veda. Then begins the process of amalgamation. Vasudeva, the 
deity of the heretical movement of the Bhagavatas, came to be 
considered as a form of Vignu. The same happened with Narayana. 
The most important of the gods who were identified with Visnu 
proved to be Krsna, originally a Rajput hero who has coalesced 
with a shepherd god (Govinda) into a new deity. This Govinda- 
Krsna seems first to have been identified with Vasudeva, and after- 


wards as Vasudeva-Krsna with Visnu. 

The Bhagavad Gita, which extols Krsna, became the gospel of 
a renascent Visnu-cult. 

Visnu does not manifest himself in his own form, but in the 
form of avataras (descents or incarnations), the number of which 
is generally given as ten. The origin and development of the 
doctrine of the avataras can be traced already in the Brahmanas '). 
It is unnecessary to discuss them here, as none of them is mentioned 
in Baudhayana. 

Vigsnu has a peculiar auspicious mark on his breast, a curl of 
hair, called Srtvatsa*). He has four arms, and holds a symbol in 
each of his hands: cakra (a wheel or disc), ga%kha (a conch-shell), 
gada (a club), and padma (a lotus-flower). 

Love and trust were the prime factor in the development of 
Visnu into a supreme deity. In the cult of Siva an element of fear 
is always noticeable, however disguised it may be. His cult was 
Brahmanized at an earlier date than that of Visnu. His prototype 
is the Vedic Rudra, the terrible god of the thunderstorm, who in 
his destructive form is accompanied by the storm-winds (Maruts), 
regarded as his sons (Rudriyas). But he does not always appear in 
this manifestation; when propitiated he may be kind and helpful 
to men. In the latter case his name is Siva, (the Benignant), or 
Pagupati (Lord of cattle). He is called the physician, for he brings 
disease but cures it when appeased. His attrioute, like that of Siva 
later, is the trident (¢riéala). 

In the Rig Veda Rudra’s position is of more importance than 
that of Visnu. In the Brahmanas his nature becomes much more 


1) Cp. Jacobi, ERE II, 810 ff. 
2) Cp. Vaikh. Grhs. IV, 11; infra, Appendix I. 
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complex. The bewildering mass of epithets given to him in the 
Satarudriya (TS. IV, 5,1; VS. 16) shows that he still was considered 
to possess a benignant form (Siva tanuh) and a malignant form. 
He is the god of wild and awe-inspiring scenes, of mountains 
(Giriga) and forests, and of the beings who live in them or resort 
to them: animals, but also thieves and robbers. He is regarded as 
having a blue neck (nilagriva). Some of his epithets belonged 
originally to Agni, all whose names were handed over to him. In 
his benignant form he is called Siva, Sambhu (benignant), or Sam- | 
kara (benificent). 

The eight names by which he is invoked in Baudhayana are 
of very old date. Bhava (the lord of beings), Sarva (the archer), 
Igina, Paéupati, “Rudra, Ugra (the fierce one), Agani, and Mahan 
(or Mahadeva) occur together in SB. VI, 1, 3, 7, and Kaus. Br. 
6, 1, 9. In the Grhyasitras the same list occurs, but Asani 1s 
replaced by Bhima (the terrible one), like in the Grhyaparisista- 
sutra (IT, 16: 8. 31). 

The epithet Virtpaksa means, ‘with deformed eyes’, or perhaps, 
‘with oblique eyes’; at least the head on the Gudimallam Linga ') 
is distinctly Mongolian: in type. 

Siva is chiefly worshipped in the form of the Lizga, the phallus. 
Where this phallic worship originated from, and how it came to 
be connected with this particular deity is unknown. 

At first it was thought that this cult was borrowed from ab- 
original tribes 7). This was contested on the ground that the legends 
in the Mahabharata, the Puranas, and elsewhere concerning the 
Linga pointed to a Northern (i.e. Aryan) origin. The name of the 
phallic symbol in the South of India is either liga or isvara, 
there is no trace of an originally Southern name for it. Phallic 
worship among the aborigines of the Dekhan of the present day 
seems to be non-existant, or is at any rate very scarce; and even 
if it does exist, it would not mean that the Aryans necessarily 
must have adopted the cult from the aborigines. Of the twelve 
great Linga-shrines in India only three are situated outside the 
distinctively Aryan area °). 


1) Cp. below p. x1, and footnote. 

2) Stephenson, JRAS VIII, 1842, p. 330. ; 

3) Muir, OST II, 202; IV, 189 ff.; 405 ff. A strong proof in favour of the 
non-Aryan origin of phallic worship would be that no Brahmanas officiate 
in temples of Siva, as is asserted by Hopkins (Rel. of India p. 488), B. Lewis 
Rice (Mysore Gazetteer I, 468), and others. Both make an exception for the 
temples at Benares. Kittel (Ursprung des Linga Cultus p. 10, refuting Lassen, 








x 


These considerations led to the theory that Linga-worship origin- 
ated among the Aryans themselves. 

This view was defended by Kittel '), and approved by Weber in 
his recension of this work. Kittel hesitatingly suggested borrowing 


from the Greeks, without being able to forward proofs in defence ' 


of this theory. The same suggestion with the same absence of 
proofs was made by Oppert (Orig. Inhab. p. 381), and Hopkins 
(l. c. p. 471). Rajendra Lala Mitra (Antiquities of Orissa, Calcutta 
1875, Vol. I)?) says, ‘The Semites of the West and the Turanians 
of the North cherished the dogma [fof phallic worship] very ex- 
tensively and much may be said in favour of the loan having 
proceeded from them.’ The phrase ‘much may be said’ is a mere 
figure of speech here; at least we hear no more about it. 

Bhandarkar returns to the old theory of borrowing from the 
aboriginal tribes. He says (l.c. p. 115), “There are two places in 
the RV, in one of which Indra is prayed to not to allow those 
whose god is Signa to disturb the rites of the singers (VII, 21, 5); 
and in another he is represented to have conquered the riches of 
a city after killing those whose god is Sisna. Here evidently those 
whose god was Signa, or phallus, are meant as the enemies of the 
Vedic Aryas, who disturbed their holy rites. Notwithstanding all 
that is said about the matter, my own belief is that the persons 
here referred to were really some tribe of the aborigines of the 
country, who worshipped the phallus. Just then as the Rudra-Siva 
cult borrowed several elements from the dwellers in forests and in 
places out of the way, so it may have borrowed this element from 
the barbarian tribes with whom the Aryas came in contact. This 
element, however, does not appear to have come in all at once, 
especially among the learned classes... .’ : 

The references to the siénadevah in the Rig Veda (discussed and 
analysed by Muir OST II, 407; IV, 345 ff.) had lately not been 
in such a way connected with the Siva-Linga. There lies such a 


Ind. Altertumsk. I, 783, ed. 1847) strongly opposes this view, and argues that 
it only applies to the temples of the Liigayats, a non-Brahman sect, foundéd 
by Basava in the 13th century in South India; a movement of revolt against 
the Brihmana supremacy. According to Kittel only Brahmanas officiate in 
the old shrines of Siva. 

1) F. Kittel, Uber den Ursprung des Linga Cultus in India, Mangalore, 
1876. Rec. Weber, Indische Streifen III, 471 {!. Crooke is mistaken when he 
counts Kittel amongst those who connected phallic worship with the non- 
Aryan tribes (ERE VI, 700). 

2) Rec. Weber, Ind. Str. III, 279. 
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long period between these allusions and the Linga-worship that a 
connection between the two, like Bhandarkar seems to imply, was 
generally discredited. Bhandarkar appears to indicate that phallic 
worship led a kind of subterranean existence for many centuries 
among the Aryans, unrecognized and ignored by the ‘twice-borh’ men. 

This view is not very convincing. Except in the two above- 
mentioned passages in the Rig Veda there is no trace whatever of 
phallic worship in the whole of the Veda, not even in the latest 
of the works which are reckoned to belong to it '). It is not probable 
that this worship should have existed all that time without any 
reference being made to it. 

It is significant that Bhandarkar, who is perhaps the greatest 
living authority on Hinduism, is not able to adduce. proofs for 
his theory. 

How phallic worship came to be connected with the cult of 
Siva is likewise unknown. Senart (Lég. du Buddha, p. 489) has 
suggested that the Linga might be a kind of refashioning of the 
trigila, the trident, the old attribute of Rudra-Siva, ‘Vimage du 
feu et de l’éclair’, But there is nothing inherently phallic in the 
form of the trident. According to Weber (Ind. Str. III, 474), how- 
ever, the Priapus-cult of the Greeks had the trident as emblem, 
and Weber considers it not entirely impossible that the Hindus 
came to know of this Greek mode of worship, connected the trigila 


with phallic cult, and subsequently gave it a more appropriate form. 


Crooke (ERE VI, 701) thinks that the connection of the Linga 
with Siva was due to his being considered a god of fertility. In 
support of this theory he points out that the bull, Siva’s attendant, 
is very often found as an emblem of gods of fertility, citing many 
authorities for this. 

Concerning the time when Linga-worship came into practice we 
have the following indications. It is not mentioned in the Maha- 
bhasya of Patafijali, which may be dated 140 B.C. at the very 
earliest. Bhandarkar (1. c.) concludes from the fact that the coins 
of Wema-Kadphises show a human figure of Siva with a trident 
and a bull, but no Liga, that this attribute was not yet connected 
with Siva in the middle of the third century A.D. 

This last inference must be wrong. According to Gopinatha Rao ”) 


1) The list of Lingas in the Taittiriya Aranyaka X, 16 (Urdhvalinga, 
suvarna-, divya-, bhava-, sarva-, sivalinga, etc.) occurs only in one recension, 
and is obviously a late addition (v. ed. Bibl. Ind. p. 913). 

2) Elements of Hindu Iconography, II, part 4, p. 63 ff. Of the Gudimallam 
Liiga several photographs are given. 
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the two oldest existing Lingas are one from Bhita, now preserved 
in the Lucknow Museum, and the Gudimallam Linga. The Bhita 
Linga has an inscription, which makes it possible to assign it with 
reasonable certainty to the first century B.C. The Gudimallam Linga 
is less easy to date. Rao supposes that it belongs to the first 
century A.D., if not to a still earlier period. This Linga has the 
remarkable feature of being entirely phallic in shape, unlike the 
conical stone by which the symbol is generally represented. 

Durga is the commonest of the many names by which the con- 
sort of Rudra is known'). In this goddess many other deities have 
coalesced, as it very often happens in Hindu mythology. There is 
a centripetal force in the religious conceptions of the Hindus, which 
greatly facilitates the adoption of new deities, by assimilating them 
with their next of kin in the Hindu Pantheon. The names of the 
formerly independent deities then survive as epithets of the old 
deity, and they influence the character of the old deity by trans- 
ferring to it their original powers and activities. 

This process is very marked in the case of Durga. As the wife 
of Rudra-Siva she was called Uma. As the consort of a manifest- 
ation of Rudra-Siva, Giriéa, the Lord of the Mountains, her name 
was Parvati or Haimavati. These names occur in the Brahmanic 
period. 

Subsequently her nature changed into a more or less independent, 
powerful, wrathful, and terrible goddess: the characteristics of some 
local goddesses of the aborigines, to whom animals and even human 
beings were sacrificed; in other manifestations we can discern an 
original fire-goddess. In her ferocious forms her names were: Karala 
(frightful), Kali (black, or female time as destroyer), Mahakali (the 
great destroyer), Candi (angry), etc. 

Weber accounts for the malignity of her character by connecting 
her with Nirrti, the Vedic goddess of evil. 

Skanda?), the celestial war-god, is a son of Siva, or, according 
to some accounts, of Agni, who is a form of Siva in the later period. 
He is a post-Vedic god, first mentioned in the Chandogya Upanisad 
VII, 26, 2, where he seems to be identified with the sage Sanat- 


1) For a full list of names see Dowson, Classical Dict. of Hindu Myth., 
1903, s. v. ‘Devi.’ Cp. further Jacobi, ERE V, 117 (art. Durga); Bhandarkar 
lc. p. 142 ff. Muir OST IV, 432 has translated Arjuna’s hymn addressed to 
Durga in MBh VI, 23. Another hymn MBh IV, 6. 

1) Cp. Jacobi, ERE Hi, 807; Bhandarkar 1i.c. p. 150 f.; Hopkins |.c. 444 f.; 
Monier Williams l.c. p. 412 ff. 
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kumara. His worship is of local and probably West-Indian origin, 
and many different accounts of his birth and parentage are given 
in the Mahabharata, the Ramayana and the Puranas. According to 
some of these legends he was nourished by the six stars constituting 
the constellation of Krittika (Pleiades), For that reason he was 
represented as having six heads (sad@sya), and called the son of 
the Krttikads or Karttikeya. He is known by many other names: 
Kumara (the Youth), Guha (the Mysterious One), Mahasena, etc. 
His name Subrahmanya is of Southern origin. In Baudhayana the 
appellation Dhtrta appears, for which cp. p. XXI. 

Visakha '), originally an independent deity, became later one of 
the forms of Skanda. In the Mahabharata IX, 44, 36 three are 
enumerated: Visakha, Sakha, and Naigameya. Bana *) is one of his 
attendants. 

Skanda rides on the peacock, called Suparnasuta *), the son of 
Suparna, a name of Garuda. 

Another son of Siva is Ganega‘). The origin of this god, who 
is one of the latest to appear in the Hindu Pantheon, is not easy 
to determine. The common view of him has been very clearly set 
forth by Jacobi (ERE II, 807). His first appearance, according to 
Jacobi, was not as Ganesa or Ganapati, ‘Leader of the Ganas’, or 
troops of Siva (whose proper leader is Nandi), but as Vinayaka, 
or Vighnega (Lord of obstacles). He is the creator of obstacles and, 
in that way, hinders success. Therefore he has to be invoked at 
the beginning of any difficult undertaking, for as the creator of 
impediments, he may also become the remover of them. As such 
he is invoked at the beginning of every book °), thus becoming in 
a secondary way a god of learning. 

Bhandarkar (1. c. p. 147 ff.) approaches the \uestion along a 


1) Infra IV, 2:25.7, and 26.8. 

2) Infra TV, 2:26. 5. 

3) This may be the right reading for sxvarnasutah (IV, 2:25.10, note) 
which is found in T instead of aparnisutah and other unintelligible forms 
in the other MSS. 

4) Cp. Monier Williams, 1. c. p. 211 ff.; Hopkins, 1. c. p. 451, 481 ff.; and 
Grierson, ERE VI, 176 (Ganapatyas), where several references are given to 
Gazetteers concerning the modern worship of Ganega. The Ganesapurana has 
been analysed by Stevenson, JRAS, 1846, p. 319 if. 

5) Cp. Hopkins, 1. c. p. 488; Monier Williams, 1. c. p. 211 f. Bhandarkar 
believes that Ganapati’s reputation for wisdom is due to the confusion between 
him and Brhaspati, the Vedic god of wisdom, who in RV Il, 23, 1 is called 
Ganapati. 
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different line of reasoning. He has found several references to this 
god beyond those which were known. Jacobi mentions at the end 
of his article a class of demons called Vinayakas, noted in PW 
VI, 1087, where we find a reference to MBh XII, 10477, Harivaméa 
10697, and later literature. Bhandarkar makes this the basis of his 
argument. He has found an interesting reference to these Vina- 
yakas, four in number, in the Manavagrhyasitra (2, 14). They are 
represented as demons which have a malicious influence on the 
life and work of men. The Sitra gives an account of the signs 
by which the demons manifest themselves, and explains the ceremony 
by which they may be appeased and evil consequences averted. 

The same ceremony, in a somewhat more developed or com- 
plicated form, is given by Yajiiavalkya in his Smrti (1, 271 ff.). 
‘He begins by stating that Rudra and Brahmadeva appointed Vina- 
yaka to the leadership of the Ganas, (i.e. made him Ganapati) and 
assioned to him the functions of raising difficulties and obstructions 
in the actions of men.’ In the Smrti only one Vinadyaka is addressed, 
who manifests himself in six forms, of which the names are given. 
The mother of Vinayaka is Ambika. 

Tt will thus be seen that, in his own nature, this god is an 
unfriendly or malignant spirit, but capable of being made friendly 
and benignant by propitiatory rites. In this respect, he resembles 
Rudra himself. That the Vinayakas had come to be objects of faith 
before the Christian era, may be taken to follow from the occurrence 
of the ceremony mentioned above in a Grhyasutra. But the one 
Ganapati-Vinayaka, the son of Ambika, was introduced into the 
Hindu pantheon much later.’ 

Bhandarkar then notes that in the Gupta inscriptions the name 
of Viniyaka is not mentioned, but that there are images of Gana- 
pati in the caves at Ellora, which are to be referred to the latter 
part of the eighth century. He concludes from these indications that 
the cult of Ganapati must have arisen between the end of the fifth 
and the end of. the eighth century, and that therefore the Smrti 
of Yajiiavalkya cannot have been written earlier than the sixth 
century. 

Ganapati is represented with the head of an elephant (hastimukha). 
The images in the caves of Ellora already have this form. 

The consort of Visnu is S77 or Laksmi'), the goddess of wealth 
and beauty, also impersonating fortune in the sense of Fortuna. 
Various accounts are given of her parentage, the best known of 


4) Cp. Jacobi, ERE II, 808. 
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whicn is that she was born from the froth of the ocean when the 
gods churned it in order to obtain amria or nectar’). She is always 
represented as enthroned on a lotus, and holding a lotus-flower in 
her hand. 

Sarasvati was originally a river-goddess in the Rig Veda. She 
became in later times the goddess of wisdom and learning. 

The later history of the Hinduistic sects has no bearing on the 
Grhyaparisistastitra, and need not be discussed here. 


Kditions of Baudhayana. 


The Kalpasttra of Baudhayana is with those of Apastamba and 
Hiranyakesgin the only one (as far as is known at present) which 
has come down to us in a nearly complete form, that is to say, 
containing all four parts: Srautasittra, Grhyasttra, Dharmasttra 
and Sulvasitra. The oldest parts of it (especially the Srautasutra 
and part of the Grhyasttra) must date back to a period not much 
later than that of the Brahmanas: this is proved by the language. 
In the native tradition Baudhaiyana was considered the oldest ot 
all ‘teachers’ *). The continuity of the whole work, however, was 
lost at an early date, so that for a long time some parts of it, which 
must have existed, could not be found at all*), or when found, 
could not be assigned with certainty to their right place with 
regaril to the rest. 

W. Caland has tried to reconstruct the whole work *), and he 
has succeeded to a great extent where Bihler, twenty-one years 
before, had to confess his failure because of lack of materials °). 
The Srautasttra is in course of publication by W. Caland (Biblio- 
theca Indica). The Grhyasttra, Grhyaprayascittastitra, Grhyapari- 
gistasutra and Pitrmedhastitra have been collectively published in 
India (in the editions which I call D and G); the Pitrmedhasutra 
in Europe besides: the first Prana by W. Caland °), the second 
and third Pragna by C. H. Raabe‘). The Dharmastitra has been 


4) Cp. Monier Williams, I. c. p. 408. 

2) Cp. G. Biihler, SBE XIV, 1882, Introduction. 

3) There are still some missing, cp. W. Caland, Uber das rituelle Sttra 
des Baudhayana, p. 41 f., Abh. fiir die Kunde des Morgenl. XII, part 1, 1903. 

4) lc. p. 42 ff. 

5) SBE XIV, Introduction. 

6) Abh. f. d. Kunde des Morgenl. Vol. X, part 3. 

7) Bijdrage tot de kennis van het Hindoesche doodenritucel, Leiden 1944. 
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both published *) and translated?) in Europe. The Sulvastitra has 
been published and translated by G. Thibaut °). 

The Grhyasttra comprises according to the counting of W. Caland 
the Pragnas 38—35 of the whole work, (they are the Prasnas I—II 
in the passage quoted from Biihler, v. infra); the Grhyaprayascitia 
Pragna 36 (Biihler Prasna IV); the Grhyaparibhasa Prasna 37 
(Biihler Pragna V); the Grhyaparisista Prasna 38—41 (Biihler 
Prasna VI—IX). The fifth Praéna of the Grhyaparisista which the 
editor of D adds*) has therefore not been met with either by 
Bihler or by Caland, who have seen more MSS than the seven 
which I consulted; a reason the more to consider it spurious. 


The Grhyaparisistasutra and Hinduistic Worship. 


The only published account of the Grhyaparisistasttra (Paralipo- 
mena to the Grhyaritual), or Grhyasesasiitra as it is called in D, is 
found in Biihler’s Introduction to his translation of the Baudhayana 
Dharmasastra (SBE, XIV, p. xxxt1—xxxin). This authority states 
the case very clearly, and [ cannot do better than quote him here. 

“The destruction of the continuity of Baudhayana’s Kalpasttra 
has had the consequence which is commonly observable in other 
dismembered works, that several of its detached portions have 
received considerable additions from later and, as it would seem, 
from several hands. There can be no doubt that a small portion 
only of the nine Prasnas, found in the Western copies of the 
Grihyasutra, really belongs to Baudhayana. For the description 
of the Grihya rites, which strictly follows the general plan laid 
down in the first Sitra, is completed in one or two Pragnas. Next 
follows a Pragna on the anukritis, rites resembling those comprised 
in the subdivisions treated before, and then a Pragna on prayascittas, 
or expiations of mistakes committed during, and of the neglect of, 
the performance of the Grihya-karmani. The remaining Prasnas 
are filled with a medley of paribhagas, some of which have been 
given before, while others are added afresh. 


4) E. Hultzsch, Abh. f. d. Kunde des Morgen!., Vol. VIII, 1884, part 4. 
There also exists an edition with commentary in the Gov. Or. Libr. Series, 
by L. Srinivasacharya. 

2) G. Bahler, SBE XIV, 1882. 

3) ‘Pandit’, Vol. IX, ff. 

4) Cp. my list of MSS used, p. 1. 
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Many of the newly-added rites do not belong to the ancient 
Brahmanical worship, but to the Pauranic religions, the service of 
Siva, Skanda, Narayana, and other deities, and some show an 
admixture of Tantric elements. In some of the later Praénas, 
especially IV and V, the language closely resembles that of the 
first three, and shows the same stereotyped phrases and the same 
Vedic anomalous forms. But in other sections, particularly VI—IX, 
we find, instead of Sitras, the common Anustubh Sloka throughout, 
and expressions peculiar to the metrical Smritis and the Puranas. 
At the end of most Adhyayas we read the phrase, ity aha Baudha- 
yanah, or bhagavan Baudhayanah, ‘thus speaks B., or the divine B’. 

Finally, while the first three Prasnas are divided into Kandikas 
or Khandas, the following ones consist of Adhyayas or chapters. 
These differences, as well as the fact that the most important 
Grihya rites, arranged according to a special plan, are done within 
the first three Prasgnas, necessarily lead to the conclusion that the 
whole remainder does not belong to Baudhayana, but consists of 
so-called Parisistas, which were composed by the adherents of his 
school. Further, the fact that the last six Pragnas do not show 
everywhere the same style and language makes it probable that the 
additions were made at different times and by different persons.” 

Bihler was wrong when he said that in Sections VI—IX (i. e. 
Pragna I—IV of the Grhyaparisistasttra) we find the common 
Anustubh Sloka throughout, as a glance at the texts which I print 
will show. These have been taken from Sections VII—IX according 
to Biihler’s counting. For reasons which will be given later I am 
unable to agree with Biihler’s opinion that influence of Tantra is 
visible in this part of the work. 

But he is entirely right in acknowledging the great influence of 
the Pauranic religion and ritual. I must adopt the same rather 
vague terminology, ‘Pauranic religion and ritual’, because I have 
found no sign of one particular Purana having influenced Baudha- 
yana more than another. In nearly every Purana chapters are found 
dealing with the rite of adoration of specified gods. 

These chapters may give us a better understanding of the general 
method of divine worship (Pia) in Hinduism, they may serve as 
a kind of commentary to Baudhayana’s description of Pija, but 
there the resemblance ends, at any rate as far as those chapters 
in Baudhayana are concerned which are entirely or mostly in prose. 
The chapters in verse, of which I have printed two, (II, 15 and II, 21) 
are written in the Anustubh Sloka which Buhler mentioned, and 
they have indeed the slipshod style and the peculiar ring of the 
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verse which we are accustomed to find in the Puranas. But I have 
not found there any striking counterpart even of these. 

I do not believe that a more extensive search in the Puranas 
than I have been able to carry out, will materially alter the state- 
ment which I made above. The chapters in Baudhayana are not in 
the first place remarkable because they show the Pauranic mode 
of worship, but because they show this mode of worship blended 
with and grafted upon the old Brahmanic ritual which we find 
explained at length in the Grhyastitra of Baudhayana. This pecu- 
liarity is, to my knowledge, not found anywhere else to the same 
extent. There are several works of the Brahmanic period which 
contain additions mentioning Puja '), but they are of another kind 
than Baudhayana’s Grhyaparisista. Nearest to them come the three 
chapters in the Vaikhanasa Grhyasttra, describing the worship of 
Visnu, which I have printed in text and translation in the Appendix. 
They are of particular value, because we possess two extensive 
commentaries on them, while nothing of the kind seems to exist 
for Baudhayana’s Grhyastitra with the additions. 

The chapters II, 13 (Visnupratisthakalpa) and II, 16 (Rudrapra- 
tisthakalpa) are discussed together in the Nirnayasindhu by Kama- 
jakarabhatta, who wrote in 1611 of our era. This work is of some 
value for textual criticism of these chapters, but it does not explain 
difficulties in the text ”). 


I have selected nineteen chapters from the Grhyaparisistasitra, 
nine from Pragna II, nine from Praéna ITT, and one from Pragna TV. 
I would have inserted the Adhyayas II, 20 (the Paticagavyavidhi), 
and V, 5 (the Arka-vivaha, the well-known ceremony of the tree- 
marriage), but for the fact that they are only found in D. In 


1) Thus in the first place the description of Visnuptja in Visnusmrti ch. 65. 
Baudh. Grhs. I, 14 must be interpolated, as it mentions Puja. In the Agv. 
Grhyaparisista II, 10 (ed. Bibl. Ind. p. 302) the upaciras are enumerated: 
avahanam asanam padyam arghyam fcamaniyam sninam vastram aicamanam 
upavitam fcamanam gandhapuspani dhupadipam naivedyam panartham jalam 
uttaram dcamaniyam mukhavasam stotram pranimam daksinam visarjanafi 
ca kuryat. 

2) Except in one place. It tells us (p. 167) which is the verse designated 
by the name sakunastikta or sakunastikta (p. 2.13), namely: ‘kanikradat’, RV 
Ii, 42; but we can find that also in the commentaries on Vaikh. Grhs. In 
PW the word is translated “das Vogellied (aus dem RV)”, with reference 
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to Varahamihira Brh. 8. 46, 73. Kern translates here “augural hymn”. + 





XIX 


Pragna Ii the counting of the Adhyayas in the MSS does not cor- 
respond '); I have followed D. 
The Adhyayas treat of the following subjects. 

Ii, 18 The consecration of an image of Visnu, with an extensive 
description of the ritual. 

Ii, 14 The ritual of the adoration of Mahapurusa, a form of Visnu. 

II, 15 The ceremony of the bathing of Visnu. 

Il, 16 The consecration of an image of Rudra-Siva. This chapter 
is practically similar to II, 13, except for the Mantras; for 
that reason I have not given a separate translation of it. 

II, 17 The adoration of Mahadeva, a form of Rudra-Siva. To be 
compared with IT, 14. 

II, 18 The ceremony of the bathing of Rudra. 

II, 19 The second consecration of an image, to be performed in 
case the worship of a god has been neglected during a 
specified period. 

II, 21 The ceremony of the bathing of Deva, a form of Rudra-Siva. 
Like II, 15, this short chapter is entirely written in verse. 
I have not been able to give a satisfactory translation. 

II, 22 General precepts concerning the Puja of Visnu and Rudra- 
Siva, the persons allowed to take part in it, and where and 
when to perform it 

The chapters of the third Prasna describe the rite of worship 
of several deities, namely: 


Ii, 3 Durga. 
Ill, 4 Upasruti. 
Ill, 5 Sri. 


III, 6 Sarasvati. 
III, 7 Visnu. 
Til, 8 Ravi. 
THT, 9 Jyestha. 
III, 10 Vinayaka. 
III, 15 Rudra. 
The last chapter, IV, 2, describes the ceremony of the bali-oblation 
to Dhirta (Skanda, Karttikeya). 


Sectarian tendencies are hardly noticeable in these chapters, but 


4) The chapters 13—19 in D correspond to ch. 12—18 in GTM, ch, 41—17 
in BBeJ; ch. 20 in D is wanting; ch. 21 is ch. 19 in GTM, ch. 18 in BBeJ; 
ch. 22 first part is ch. 20 in GTM, ch. 19 in BBeJ; ch. 22 second part is 
ch. 21 in GTM, ch. 20 in BBe. 
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there does seem to exist a certain preference for Vignu '). Each 
chapter on the worship of Visnu (or Mahapurusa) has its counter- 
part in one on the worship of ‘Rudra-Siva (or Mahadeva); in fact, 
Rudra has one chapter more (II, 18). The chapter on Visnu, how- 
ever, 18 always placed first; the corresponding one on Siva Fillo. 
Then there is the digticemt quotation from the Bhagavad Gita 
(iI, 22:14.15), introduced by the words, ‘Thus speaks the Lord’ 
(tad aha bhagavin). The sect-name Vaisnava actually occurs in 
Itt, 7:19.1, where at the end of the ceremony the worshipper, 
about to eat, has to call out, ‘I am a Vaisnava’, and has to share 
his food with anyone who answers him in the same terms. 

That the author was a Krsnaite Vaisnava seems likely not only 
because of the quotation from the Bhagavad Gita, but also because 
of the occurrence of the name Krsna, with the epithet Jagaddhita, 
‘the benefactor of the world’, (II, 15, end), who is here completely 
identified with Visnu. 

The avataras of Visnu are not mentioned. That Krsna occurs 
in connection with Visnu need not mean that he is considered an 
avatara of Visnu 7). 

The usual attributes of Visnu are known; we find mention of 
the sankha (II, 22, end). In Vaikhanasa Grhyasttra [V, 11 a full 
description of Vignu’s appearance is given. 

Brahma is several times referred to, but only in Mantras. He is 
not separately worshipped, and the Trimitrti is not mentioned. The 
conception of the Trimurti must date back to the fifth or sixth 
cent. A.D. *). I do not think that we may conclude from the two 
last facts that Baudhayana’s chapters must have been written before 
that date. The evidence is too inconclusive; moreover, it seems 
probable that some of the chapters at least were composed after 
that period (Cp. p. XXIII, ff.). 

Tt is optional in Baudhayana to worship Rudra‘) either in the 
form of an image, or of the Linga. The ritual remains the same, 
except where the Mantra is given for the ceremony of the ‘opening 
of the eyes’ of the image. ‘In case there should be a Linga, (this 
instruction) does not apply’, the next sutra says, adding the obvious 
reason, ‘there being no eyes’ (II, 16: 7. 16). 


1) Visnupuj& is described in Skandapuraina, Nagarakhanda, adhy. 239, 
Bombay ed., 1910 ff., vol. VI, p. 273. 

2) Bhandarkar, l.c. p. 42. 

3) Hopkins, ].c. p. 387; Jacobi, ERE, II, p. 814. 

4) An account. of the worship of Siva is given Sivapurana, ch. 7; cp. also 
ch. 8, ch. 25 ff. 
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No mention is made of the trident, but the bull occurs II, 22, end. 

The name Dhurta for Skanda') does not to my knowledge occur 
in the Puranas. 

On this name cp. the following quotation from W. Galena! 
Kritische Bemerkungen zu vedischen Ritualtexten (Wiener Zs. f. d. 
Kunde d. Morg., XXIII, 1909, p. 52—53). 

Zur Maitrayani-Samhita (Ausg. L. von Schroeder). 

“Das Wort dhtrta (I, 8, 5: 121.10 und Kath. VI, 7 : 56.20) 
scheint bis jetzt nicht gedeutet zu sein. Ich schliesze dies nicht nur 
aus der von Schroeder an beiden Stellen aufgenommenen Variante 
dhurte, sondern auch aus der Weise, wie Bloomfield (“Konkordanz’’ 
S. 68a) das Yajus zitiert, nl. anabho mrda dhurte. Eis ist aber beide 
Male dhiirta zu lesen, wie auch Ap. érs. VI, 11, 3 und Hir. érs. 
III, 18 haben. Das Yajus lautet also: dhiirta namas te astu, vgl. 
auch Man. srs. I, 6, 1, 41 mit Knauers Bemerkung z. d. St. Der 
Namen des Kommentators zu Apastamba dhiirtasvamin ist danach 
synonym mit bhavasvamin oder rudrasvamin. Im Baudhayana-grhya- 
parisista behandelt ein ganzes Kapitel (IV, 2) den dhiirtabal. In 
diesem Ritual wird Dhurta als Skanda, wie Ath. Y. paris. 20.4 
(vgl. Bohtlingk, Sanskrit Wéorterb. K.F. VII, 351), oder als Kartti- 
keya angeredet.”’ 

The literal meaning of the word dhiurta is ‘scoundrel’. Skanda 
seems to have been, like his father Siva, a patron of thieves and 
robbers. In the drama called Mrechakatika some burglars invoke 
Skanda as their patron deity °). 

There is one passage in this chapter which deserves special 
attention. Towards the end of the ceremony the performers take 
up the image of Dhiirta, and circumambulate the fire three times, 
dancing, and turning their left side towards it (nrtyantas trir 
apasalaih pariyanti, IV, 2:26.22). It is specially prescribed in all 
ceremonies to turn with the object on one’s right hand side. The 
reverse only occurs in offerings to the Manes, and in ceremonies 
which are intended to injure a person or his possessions (abhicara) *). 


1) The adoration of Karttikeya is described in the Bhavisyapurana, adhy. 
99, 23, 24, 39 and 40 of the Brahmaparvan, ed. 1897. This edition is a fraud, 
cp. Aufrecht ZDMG, 57, p. 276 ff, but if seems to contain most of the 
original matter. 

2) Monier Williams, l.c. p. 77, note. 

3) Cp. W. Caland, Een Indogermaansch Lustratiegebruik, Versl. en Meded. 
Kon. Ak. v. Wetensch., Afd. Lett., 4e Reeks, vol. II, p. 276, and the quotation 
(1. c.) from the Sadv. Br. II, 10: yatha Smasinakaranam tathabhictraniyanaim 
[sc. devayajanakaranam ]. 
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The ceremony in Baudhayana must be of an inauspicious nature, 
for a few lines further down the sacred cord is put on and a 
Mantra is recited to avert the evil consequences of abhic@ra, which 
I translate by magic. It is not clear which form this abhicara is 
supposed to take. 

There are two chapters in Baudhayana which describe the adora- 
tion of deities otherwise scarcely known: the Upaégrutikalpa (III, 4) 
and the Jyesthakalpa (III, 9). 

Upasruti is explained as ‘a supernatural voice heard at night, 
and personified as a nocturnal deity revealing the future’ in the 
Sanskrit Dict. of Monier Williams, a translation of PW, I, 975, 
where we are referred to Mahabharata V, 13, 26. There can be 
no doubt that the Upaéruti mentioned here is the same as the one 
in Baudhayana. The epithets given to her in Baudha@yana show 
that she is a night-goddess: ratrv7, ni4a, ksapa, all mean ‘night’, 
krsn@ is ‘the dark one’, andhakirini means literally ‘the blind- 
making’ (goddess); but I must confess that I do not understand 
the real meaning of the interesting but enigmatic ceremony which 
is described. The translation of the last part of it is merely ten- 
tative; the passage in the Mahabharata does not help us. I have 
not met the name Upasruti in the Puranas which I have seen. 

According to the Sabdakalpadruma (quoted in PW ITI, 158), 
Jyestha is found in the Padmapurana as an elder sister of arent 
who was born, like Laksmi, out of the froth of the ocean when 
it was churned by the gods in order to obtain amrta. 

I have not found any other reference to this deity. It must be 
the one mentioned in the Padmapurana, for Sri is one of the names 
by which she is invoked. The name Pundarikaksi (lotus-eyed) may 
mean that she stands in some relation to Visnu; the epithets hasti- 
mukha (elephant-headed), and vighnaparsada (female attendant of 
Vighna) suggest Vintyaka (Ganega). 

Which verse is meant by the ‘Jyesthamantra’ I have not been 
able to ascertain. 


Tantra. 


If any tantric influence is noticeable in Baudhayana, as Bihler 
thought (cp. p. XVII), we may expect to find it in the first place 
in the description of the adoration or Durga (III, 3). The worship 
of this goddess became connected with that of the Saktis, the female 
powers or spirits. This Sakti- -worship was probably not an origin- 
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ally t@ntric conception '), but in later times it is almost exclusively 
described in tantric works. 

I am not able to decide whether certain manifestations of Durga, 
which at present are purely tantric, were so likewise when they 
first appear in literature. The question is of some importance for 
Baudhayana. He enumerates eleven manifestations of Durga, one 
of them being Mahavaisnavi. The name Vaignavi occurs in Mar- 
kandeya-Purana 82 as that of Visnu’s Sakti, or female power. Thus 
the name Maharaudri in Baudhayana must mean the Great Sakti 
of Rudra ). It is questionable, however, whether we may take the 
occurrence of these two names to be a proof of tantric influence °). 

As far as can be judged from the written documents, tantric 
Puja may be performed in the same manner as Vedic Puja, the 
only difference being the use in tantric Puja of b%aksaras *) (sy!- 
labic Mantras), other than ‘om’, the sacred syllable. These bijak- 
saras (hrim, hrom, yam, etc.) are found nowhere in the Grhyapa- 
risista, and in no case the description of Puja in Baudhayana 
disagrees with that given in the Puranas. What the Grhyaparisista 
would look like if they were really tantric is clearly shown by 
the way in which the two chapters II, 13 and II, 16 have been 
refashioned in the Nirnayasindhu. The text of these chapters has 
been left intact, but long lists of bijaksaras have been inserted. This 
does not mean, however, that the texts originally contained tantric 
elements. This applies not only to the chapters which I have selected, 
but also to the rest of the Grhyaparisistastitra. Except for the 
two doubtful epithets of Durga I can find nothing in support of 
Biihler’s opinion that some chapters show tantric influence, and I 
am unable to see which chapters he had in view. 


The Date of the Grhyaparisistasutra. 


Concerning the period when the Grhyaparisista were written, we 
“have the following indications. There is in the first place the quo- 


4) Cp. Monier Williams, ].c. p. 480 ff. 

9) Another name of this kind may be Mahabhagavati in T, where MG 
have Mahabhagavati. 

3) An extensive description of the present-day (tantric) worship of Durga 
is found in Durga Puja, by Pratapachandra Ghosha, Calcutta 1871. 

4) Cp. Monier Williams, l.c. p. 197 #f., whose description of tautric rites should 
not be accepted without taking into consideration the opposite view of A. Ava- 
lon, Tantra of the Great Liberation (Mahanirviina Tantra), {ntroduction. 
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tation from the Bhagavad Gita (IX, 26) in II, 22. Garbe’s opinion 
about the date of this poem is: ‘We shall not go materially wrong 
if we assign the composition of the original Gita to the 2nd cent. 
B.C., its redaction to the 2nd cent, of our era’ M). 

The way in which the quotation is introduced shows that the 
Bhagavad Gita already was considered to have scriptural value, 
In another chapter in the Grhyaparisista (II, 15) Krsna is identified 
with Visnu. When this identification took place cannot be decided 
with any certainty. In the later parts of the Mahabharata 2) it is 
an accomplished fact, but we do not know in which century these 
books were composed. Kpigraphic resources are lacking in the first 
four centuries of our era; the first inscriptions which mention 
Vasudeva-Krsna belong to the fifth century °). 

We may safely assign the terminus ante quem non of the chapters 
in which the Bhagavad Gita and Krsna are mentioned to one or 


two centuries after the completion of the Gita, i.e. to the third or 
fourth cent. A.D. 


There exists another indication concerning the date of the Grhya- 
parisista, not in the chapters that I have printed, but in the first 
Pragna (adhy. 16): the Grahaganti *), or propitiation of the planets. 
Th. Bloch noticed that in this ceremony the sequence of the names 
of the planets is given in the Grecian, not the Indian order (I, 16, 
sutra 6 and 7 in D). This shows, he says: ‘..... dass mindestens 
bis ins 3. Jahrh. unserer Zeitrechnung hinein diese beiden Werke 
lie. Baudh. Grhyasittra and Dharmagastra] vor Erweiterungen und 
Zusitzen nicht sicher waren’ ss 

This date agrees fairly closely with the one arrived at above. 

Tt is possible that the Grhyaparisistasiitra has to be assigned to 
a less remote period, judging from the Vinayaka-worship, described 





1) ERE IT, 538, article ‘Bhagavad Gita’; cp. of the same author, ‘Die Bha- 
gavad Gita’, Leipzig 1905, p. 59. Bhandarkar (l.c. p. 13) is inclined to assign 
the original Gita to a much earlier period, namely before the beginning ot 
the 4th cent. B.C. 

2) The Anugit& portion of the Asvamedhikaparvan, chapters 58—55; San- 
tiparvan 43; cp. Bhandarkar 1. e. p. 34 ff. 

3) Bhandarkar, l.c. p. 42 ff. 

4) In this chapter there are several élokas which are also found jn the 
Matsya Purana (ed. Poona, 1907) ch. 92, namely és]. 44 and 12, cp. Baudh. 
Grps (in D) 1, 16, 1214; él. 79 and 80, cp. I, 16, 40 and 38. Mutual bor- 
rowing is not probable. They must have had a common source. 

5) Th. Bloch, Uber das Grhya- und Dharmastitra der Vaikhanasa, Leip- 
zig 1896, p. 4. 
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in Iif, 10. According to Bhandarkar (1. c. p. 148) the cult of Vina- 
yaka-Ganapati did not come into practice before the end of the 
oth cent. A.D. He bases his opinion on an argumentum ex silentio: 
the fact that the name Vinayaka is not found in the Gupta inscrip- 
tions. An argument like this is not conclusive, but it may be right, 
especially as Ganesa does not appear in the Mahabharata, except 
in one legend in the Northern recension of the poem '). 

In Baudhayana Vinayaka is already identified with Ganega. He 
is called Hastimukha. The names which are given to the Vinayakas 
in the Manavagrhyasutra and in Yajiiavalkya do not occur here 2). 
If we admit that the Vinayaka-chapter was written after c. 600 
A.D., this does not compel us to adopt the same terminus ante 
quem non for the whole Grhyaparisista. As Bihler already remarked 
(above, p. XVII), there is a difference in style in the chapters 
which makes it probable that they were added by different hands 
at different periods. 

The two chapters in verse, II, 15 and II, 21, seem to me 
of more recent date than the others, and II, 15 contains the 
reference to Krsna. The chapter II, 22 is strikingly different from 
the rest in its subject-matter; it does not describe a mode of wor- 
ship, but treats of several moot points in the rules of the cult, as 
they are set forth in the preceding Adhyayas, citing the opinion of 
the teacher Saliki as opposed to that of Baudhayana. And it is in 
this chapter that we find the quotation from the Bhagavad Gita, 
and the only reference to the conch as attribute of Visnu, and to 
the bull as Siva’s vahana. , 

There is nothing inherently impossible in the supposition that 
chapters like II, 13 and II, 16 (the consecration of an image of 
Visnu and of Rudra) were written in, let us say, the 2nd century 
A.D., for, as I have shown above, the Linga-worship, which is 
mentioned here, is pre-Christian. They contain Pauranic Mantras, 
and we cannot trace the history of the Puranas, as they exist at 
present, beyond c. 600 A.D.; but Paja, and the Mantras used in 
it, may be pre-Christian for all we know. On the other hand, if 
anybody cares to argue that these chapters are of the 7th century 
or even later, I cannot refute this. 

In these circumstances I consider it impossible to formulate any 
opinion concerning the age of the Grhyaparisistasutra. 


1) Cp. JRAS, 1908, 380 ff. 
2) Cp. above p. XIII f., and the reference to Bhandarkar. 
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Pija. 


The Puja described in Baudhayana is practically the same as 
that used in the Puranas. Its origin is unknown '), likewise the 
period when it came into use among the Hindus. Puja has no 
place in any of the five’ subjects which make up the recognized 
contenis of the Puranas; the chapters describing it must therefore 
be a late addition, which does not imply that Paja itself may not 
be of very old date. This method of worship may have existed a 
very long time before it was incorporated in the Puranas. 

The number of acts of worship (upaciras) in Pija is generally 
given as sixteen or eighteen. There exist many versus memoriales *) 
enumerating them; the one which seems especially to concern 
Baudhayana is found in the MS which I call B, as an interpolation 
between BGrhs. I, 1 and 2; and also, with slight variation, in D, 
p- 32, in a footnote to BGrhs. I, 11. It runs: 

asanavahanam padyam arghyam acamanam tatha | 
snanam vastropavitam ca gandhapuspam tathaiva ca 
dhtpam dipam ca naivedyam punaracamanam tatha | 
tambulodvasanam ceti upacaras tu sodasa || 

In D the two last lines are: 

dhupadipam ca naivedyam paniyacamanam tatha | 
tambulodvasanam ceti hy upacaras tu sodaéa || | 

We do not find in Baudhayana a description of the way in which 
the acts are performed, which is supposed to be known. For that 
reason I shall cite the oldest account of Puja as seen by a non- 
Brahmin, which is found in Ain i Akbari *) (c. 1590). 

“Since according to their belief, the supreme Deity can assume 
an elemental form without defiling the skirt of the robe of omni- 
potence, they first make various idols of gold and other substances 





1) The native tradition concerning the origin of Puja is found in W. Ward, 
A View of the History, Literature and Religion of the Hindoos, 34 ed., 4 
vol., London 1817—’20, vol. II, p. 20: ‘an imitation of the service Raid to 
Krsna when he used to return from tending the cattle’. 

2) Apte, Sanskrit Dict. s.v. sodasopacarah and astadasopacarah. This last 
verse occurs also in the Vachaspatya of Taran&th Tarkavachaspati, s. v. upacHra. 

In a slightly different form the 18 upaciras are enumerated in the Cata- 
logue of the Skr. MSS. in the Gov. Or. MSS. Library, Madras, vol. XVI, 
p. 6239: a quotation from the Harit#likavratakal pah. 

3) Vol. III, p. 279, transl. Blochmann and Jarrett, Calcutta 1873—1895. 
The passage is quoted by W. Ward, A View, etc., vol. I, Introd. p. LXVI ff, 
from a transl. in extracts by Francis Gladwin, London 1800. 
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to represent this ideal and gradually withdrawing the mind from 

this material worship, they become meditatively absorbed in the 

ocean of His mysterious Being. Sixteen ceremonies conduce to this 
end. After the performance of the Homa and Sandhya obligations, 

the devotee sits down facing the east or north, and taking up a 

little rice and water sprinkles (the idol) with the intention of be- 

ginning the worship of God. Then follows the Kalasa-piija or 
pitcher-worship '). The water of the pitcher which is required for 
the ceremony is venerated in a special manner *). He next performs 
the Saikha-pija 5), wherein the white shell is venerated which is 
filled with water to be poured over the idol. Next follows the 

Ghanta-puja *), in which the gong is plastered with sandalwood 

unguent and worshipped. When these are concluded, he sprinkles 

a little rice with the intention of soliciting the manifestation of the 

deity. Such is the first of the sixteen ceremonies. 

(2) The intention is made that the prayer of the supplicant may 
be accepted. A throne of metal or other substance is placed as 

a seat for the deity °). 

(3) He pours water into a vessel that he may wash his feet when 
he comes, it being the custom of the country to wash the feet 
of superiors when they enter a house °). 

(4) He throws down water thrice on the ground to represent the 
rinsing of the mouth by that mystical being, as it is also a 
custom of this country among the more refined classes to offer 
this service to a superior before meal-time ‘). 


(5) Sandal, flowers, betel, and rice are thrown into water and thus 


offered °). 

(6) The idol is lifted up with its seat and carried to another place. 

_ With the right hand a white conch-shell is held while with 

. the left a gong is struck and the water is poured over the idol 
which is then washed °). : 

(7) The idol is then dried with a cloth and placed upon a throne 
and it is dressed in such costly robes as circumstances can 
furnish !°). 

(8) It is then invested with the sacred string ''). 


1) Cp. infra II, 45. 

2) A twig of each of the following sacred trees: Ficus religiosa, Ficus 
indica, Ficus glomerata, Mimosa albida and the Mangifera indica are placed 
in the pitcher of water as an oblation. (Note of the translator). 


3) Not mentioned in Baudhayana. 4) avihana. 
3) sana. 6) paddya. 7) Gamana. 8) arghya. 
9) snana. 10) vastra. 11) upavita. 
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(9) The sectarial mark is next made in twelve places with sandal '). 

(10) Flowers and leaves are then strewn over it”). 

(11) It is fumigated with perfumes °). 

(12) A lamp is lit with clarified butter ‘). 

(13) Food according to ability is then placed on a table before the 
idol, which is then distributed to people as the idol’s leavings 5). 

(14) Is the Namas-kara which is a posture of supplication. He repeats 
the praises of God with heart and tongue and falls prostrate 
with his whole body like a staff. This prostration is called 
danda-vat (staff-like); he so prostrates himself that eight of 
his limbs touch the earth, — the two knees, the two hands, 
the forehead, the nose, and the right and left cheeks. This is 
called sa@stanga, (eight members). Many perform these two 
obeisances in supplication before the great. 

(15) Circumambulating the idol several times °). 

(16) Standing like a slave before it, and taking leave *). 

In each of these ceremonies, prayers are repeated and particular 
acts are performed. Some consider only five of these ceremonies 
from the 7th to the 13th, as imperative, others practise more; 
except a Sudra and a Sannydsin, all others perform this worship 
thrice daily.” 

Of the modern descriptions of Puja the best is that of the Linga- 
puja in the temple of Ramegvaram in South India, by J. Burgess 
(TA, 1883 (XII), p. 315). Less circumstantial accounts are found in: 
Monier Williams, Brahmanism and Hinduism, p. 415; Dubois, 
Hindu Manners, Customs and Ceremonies, p. 419; Rev. Ishuree 
Dass, Domestic manners and customs of the Hindoos of Northern 
India, Benares, 1866, p. 76 ff.; A. Avalon, Tantra of the Great 
Liberation (Mahanirvana Tantra), Introd. p. xcvu. 

The invocation (Gvahana) and the dismissal (visarjana, udvisana) 
are unnecessary, according to the Grhyaparisista *), in cases where 
there is a permanent image or Lifga, i.e. one not specially made 


1) gandha. Sectarial marks (tilaka) were probably unknown in ¢he time 
of the Grhyaparisista. The act in Baudhayana must have consisted in some 
fragrant sandalwood-paste being rubbed on the idol. 

2) puspa. 

3) dhiipa. 

4) dipa. 

5) naivedya. 

6) pradaksina. 

7) udvasana. 

8) Cp. If, 14, end; II, 17, end; II, 18: 11.48. 
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for a given occasion only. This touches the thorny question whether 
the adoration of images by the Hindus should be called idolatry 
or not. The modern Hindus generally will not have it given that 
name, e.g. Manmatha Nath Dutt, A prose English Translation of 
Agnipuranam, Calcutta, 1903, Vol. I, p. 98 note: “These two 
peculiar religious rites [i.e. avahana and visarjana| distinctly show 
that the Hindus do not worship the idol but the spirit which they 
temporarily invoke in that idol.” From the passages in Baudhayana 
it is clear that there certainly are occasions when the deity is 
considered to inhabit the image or the Linga permanently. Crooke 
(ERE VI, 709 f.) discusses the question of idolatry, and quotes 
from Wright, History of Nepal, 127: “In Nepal, while the idol 
of Gramadevi Jayabhagesvari is being re-painted, the spirit of the 
deity is extracted and kept in a jar until the work is finished, 
when it is restored to its abode.” Here we have the same idea. 


Mantras. 


The Mantras in the Grhyaparisista are of three kinds. Most of 
them are Vedic, taken either from the Samhita, the Brahmana, 
and the Aranyaka of the Taittiriyas, the school to which Baudha- 
yana belongs, or, in some cases, from other Vedas. Then they are 
generally given in full, not as pratika '). 

A few seem to have been taken from Upanisads, but 1 have not 
been able to locate them ”). 

The rest of the Mantras is Pauranic. A peculiarity of the Pauranic 
Mantras is that, unlike the Vedic Mantras, they are much subject 


-to alteration. They are rarely found twice in exactly the same 


form. This is due to the fact that the Pauranic mode of worship 
was not based upon a sacred and unchangeable body of literature, 
like the Veda. Some of the Mantras I have been able to locate in 
one or more Puranas. It seemed useless, however, to try to trace 
them all, or to give all references which I found, as in no case 
the occurrence of a Mantra both in Baudhayana and in a Purana 
Implies mutual borrowing. 


4) I have given a translation of the unabridged Mantras only; to translate 
the pratikas I considered unnecessary. 

2) Thus ‘pranavena dharayed brahma’, II, 13: 2.49. The phrase is not 
given in Bloomfield’s Vedic Concordance, or in J. A. Jacob, Upanisadvakya- 
kosah, A Concordance to the Principal Upanisads and Bhagavadgita, Bom- 
bay, 1891. 








The Grhyaritual acéording to Baudhayana. 


For the Grhyaritual the Grhyaparisistasttra constantly refers to 
the Grhyastitra, in terms like devayajanollekhanaprabhrty agnimu- 
khat tkriva II, 13: 2.6; svistakriprabhrti siddham @ dhenuvarapra- 
danat III, 6:17.23, etc. I shall give here the regular paradigm 
of sacrifice according to Baudhayana, as his terminology differs 
in some respects from that used by the other Grhyasiitras. 


devayajanollekhanam. The place of sacrifice is prepared; it is marked 
off by drawing three lines on the ground, etc. 
agnimanthanam. Fire is produced by friction. 
agniparicarah. Darbha grass is strewn round the fire, ete. 
patrasamsadanam. The required sacrificial vessels are placed ready etc. 
pavitrakaranam. Consecration of the two pavitras, the blades of 
Darbha grass used as strainers, by means of which the water 
and the clarified butter are purified. 
idhmaproksanam. ‘The fuel is sprinkled with water. 
pranitapranayanam. A vessel with water is carried towards the 
east, and placed north of the sacrificial fire. It is left standing 
there till the end of the sacrifice (v. infra). 
ajyasamskarah. The clarified butter (aya) is prepared for the two 
ajya-portions (a@jyabhaga). 
agniparidhanam. ‘The three paridhis (pegs) are laid round the fire, 
one to the south, one to the west, and one to the north. 
agniparisecanam. Water is sprinkled round the fire. 
aghtirau. Two jets of clarified butter are poured out crosswise into 
the fire. 
agnimukham. Consisting of twelve oblations of ajya, offered with 
certain verses and yajimsi, with svaha at the end. Then 
follows the central point, which varies in every ceremony 
according to the circumstances. It consists of: 
pradhanahomah, the principal oblations, with eventually 
upahomah, additional oblations. 
In every sacrifice the following oblations are ‘tantra’, i. e. 
belonging to the regular paradigm: 
ahutis with the jaya-abhyatina- and rdastrabhrit-Mantras and 
Verses, 
the amatyahomah, 
the prajapatyahomah and 
the sawvistakrtt Ghutth (oblation to Agni Svigtakrt). 


* 
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agniparisecanam, with the same yajUmsi as before, but not in the 
same order (ahena). sf 

praniavyunnayanam. The pranita water is poured out in the direction 
of the digas (cardinal points; v. supra). 

varadanam. A dhenuvara is given, i. e. a milchcow, to be chosen 
from the herd of the sacrificer by the priest who performed 
the sacrifice for him. 


Cp. Baudh. Grhs. I, 3 and 4 (in D); Hir. Grhs. I, 1, 6—2, 13, 
(SBE, XXX, 138 ff.); Ap. Grhs. I, 12—II, 8 (SBE jl.c. p. 252 if). 


: The Text. 


The great number of variants shows that the text must have 
suffered considerably in course of time. Some passages (notably III, 
10, end, and IV, 2:5.8/ff.) are even untranslatable. This is also 
the case with the whole of ch. II, 21; here the text is probably 
correct, but I can hardly make any sense out of it. In noting variants 
I have probably erred on the safe side, i.e. of giving too many. 

Words hitherto unknown (e.g. kutsa, III, 9: 20.1) are scarce 
in the Grhyaparisista. In Vaikh. Grhs. (IV, 11) we meet the word 
adhava, explained as ‘water’, and pranidhi, a technical term for 
one ofthe jars used in sacrifice. 

For the translation of the many stereotyped phrases I have been 
greatly assisted by Bihler’s translation of the Baudh. Dharmasastra 
in SBE XIV. 

The old form devyaz (dativus pro genetivo) occurs III, 5:16. 23; 
likewise vedyai (IV, 2: 24.6). Cp. Caland, Uber das rituelle sitra 
des Baudhayana, Abh. f. d. K. des Morg. XII, part 1, p. 45. 

Instead of vyahrttbhih the MSS regularly write vyahrtibhih. This 
form is also the usual one in the other work of Baudhayana, e. g. 
the Srautasttra; likewise in many Puranas. 

To add a list of Mantrapratikas I considered unnecessary in an 
edition consisting of selections, like this. 
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Abbreviations. 


Baudhayana Dharmasastra. 
Baudhayana Grhyasitra. 

Baudhayana Grhyaparisistastitra. 
Encyclopedia of Religion and Ethics. 
Indian Antiquary. 

Journal of the Royal Asiatic Society. 


Kaug. Br. Kausitaki Brahmana. 


MBh 


Mahabharata. 


Muir, OST Muir, Original Sanskrit Texts. 


PW - 
RV 
SBE 
SB 
TA 
TB 

TS 

vs 
ZDMG 


Sanskyit Wérterbuch, Béhtlingk und Roth, Petersburg. 
Rig Veda. 

Sacred Books of the East. 

Satapatha Brahmana. 

Taittirtya Aranyaka. 

Taittiriya Brahmana. 

Taittiriya Samhita. 

Vajasaneyi Samhita. 

Zeitschrift der Deutschen Morgenlindischen Gesellschaft. 





BAUDHAYANAGRHYAPARISISTASUTRAM 


PRASNA II. 


Adhyaya 18. 


athato visnupratigthakalpam vyakhyasyamo! dvadasyim ekada- 
syam sronayam ...... va yani cényani Subhanaksatrani tesu pur- 
vedyur eva yugman brahmanan annena parivisya punyaham svasty 
rddhim iti vacayitva samagatayam nisayam kapilapaficagavyena 
sahiranyayavadirvankurasvatthapalasaparnena suvarnopadhanam pra- 
tikrtim krtvabhisificaty apo hi sthé mayobhuva iti tisrbhir hira- 
nyavarnah gucayah pavaka iti catasrbhih pavamanah suvarjana ity 
etenanuvakena vyahrtibhih! puspaphalaksatamisrayavadtrvankuram 
padapithe niksipatidam visnur vi cakrama iti! pratisaram badhnati 
raksohanam vajinam ity! athainam naditatakahradanirjharasarastir- 


- thanane anyatamesy ahatena vasasa kuéabandhamalyam acchadyadhiva- 


sayaty ava te heda ud uttamam ity! atha svo bhute snatvahatavasasas 
catvaro brahmanah pratimaim utthdpayeyur uttistha brahmanas pata 
ity! atha éucau dese samavasthapya 

gayatrya grhya gomitram gandhadvareti gomayam | 

apyayasveti ca ksiram dadhikravneti vai dadhi | - 

gukram asi jyotir asity ajyam devasya tveti kusodakam || 


ity etat paficagavyam namatraha 
kapilaya varam ksiram svetayas ca varam dadhi | 
raktayas tu ghrtam Srestham éesau éabalakrsnayoh || 


1. Adhyatya 13 is wanting in J. — ekaidasyam om. BM. 2. vi om. M. 
The reading of the other MSS presupposes a second name of a naksatra. 
Cp. the beginning of the Rudrapratisthakalpa (II, 16). 5. sa om. BBe TNS. 
— yava om. T. — °opadhinam DMT. 8. vyihrtibhis ca D. — °misrair 
yava® D. — yava om. M. 9. padayor BBe TMG. — abadhnati D. 

10. vajinam @ jigharmi iti D. 41. kusabaddhamalyam T, kusagamdhamal- 
yam BBe, kusabaddhamalam MG. — acchadyadhisrayati D, achadyadhisritya 
BBe. 17. asi jyotir om. BBe. — devasya tva kugodakam D. 49. palam 
Be instead of varam.. 20. Thus D; raktayasnehasamyuktam BBe TMG. 
Cp. the Rudrapratisthakalpa. 
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2 
ity! eten& vo rajanam iti snapayati! sgamipalagakhadirabilvagvat- 
thavikankatanyagrodhapana samrasirisodumbaranam sarvayajiikavrk- 
sanam carmakasayakalasenabhisificaty asvatthe vo nisadanam ity 
etena | manimuktapravalarajatatamranam apsu Dimagnanam pirna- 
kalasenabhisiiicati hiranyavarna iti purvoktena| hiranyena tejasa 
caksur vimocayet tejo sity | atha devayajanollekhanaprabhrty agni- 
mukhat krtva pakvaj juhoti visnor nu kam paro matrayeti dva- 
bhyam ! purusasuktenajyahutir juhuyad idam Visnur vi cakrama iti 
padayoh spréet! punas tenaivajyahutir juhuyad visnor nu kam iti 
nabhidege spréet! punas tenaivajyahutir juhuyad ato deva avantu na 
iti mirdhni sprset | punas tenaivajyahutir juhuyad atha sarvangam 
upaspréet paurusena siktena! homanta ud u tyam jatavedasam ity 
utthapya éakunena suktena devalayam pravesya manimuktapravala- 


suvarnarajatani padapithe nidhayato deva avantu na it Visnum’ 


sthapayed! atha gandhapuspadhupadipany akagonmukhani krtvopot- 
thayavahanam karoti pranavayuktavyahrtibhir vyastaih samastaié 
com bhuh purugam avahayamy om bhuvah purugam avahayamy 
om suvah purusam avahayamy om bhir bhuvah suvah purusam 
avahayamity avahya rainambukalagenabhisificati! pranavena dharayed 
brahmeti vijiayate! pranavena ktircam dadati| durvavisnupadasya- 
makapadmapatrakalasena padyam dadaty | elalavangatakkolakarpira- 
misrakalasenacamaniyam dadaty! apah ksiram kuéagraié caksatair 
yavatandulair yavaih siddharthakaié calvarghyam dadatima apah 
sivah sivatamah pitah putatama medhya medhyatama arghyas ta 
jusantam pratigrhyantam pratigrhnatu bhagavan mahavisnur Visnave 
nama iti padyam acamaniyam arghyam dadatidam Visnur vi cakrama 
iti pratisaram visramsayati! devatam namaskrtyatha gandham dadati! 

Ime gandhah subha divyah sarvagandhair alamkrtih | 

puta brahmapavitrena pitth siryasya rasmibhih || 
pratigrhyatam pratigrhnatu bhagavan mahavisnur vishave nama 
iti! malyam dadati | 





4, etendnuvikena D. — timrarajatinam MG. 5. hiranyavarnim iti navar- 
cena D. 7. visnor nu kam iti puronuvakyim anticya paro matPayd iti 
yajyay& juhoti D. — pakvaj .... dvabhyam om. BBe. 8. atha purusa® D. — 
upajuhoti D. 14. jinuni Be. — upajuhuyat T. 12. sprset D. — upaspréet 
atha T. 13. devam svalayam B Be TMG. 20. visnukranti MG, visnu- 
kranta DNS, visnutpatti (?) T, visnuparna (?) B. 21. tatkola MGT, kam- 
kola B Be. 22. ipa M. — apah must have been used here as accusative. 
Other examples PW, V, p. 1003. — ksira B Be DTM. ~— 938. yavaih om. D, — 
carghyom D. — dadyad B Be. 24, sivih om. B Be, éantié givaé D. 

25. jusatim TMG. — pratigrhyatim B Be TMG. 26. T om. padyam .... 
nama iti (1. 30), 27. °krtvatha D, atha om. MG. — gandhan G. 


3 


ime malyah gubha divyah sarvamalyair alamkriah | 

puta brahmapavitrena putah stiryasya rasmibhih | 
pratigrhyatam pratigrhnatu bhagavin mahavisnur visnave nama 
iti! puspam dadati! 

ime puspah subha divyah sarvapuspair alamkrtah | 

puta brahmapavitrena putah stryasya rasmibhih || 
pratigrhyatam pratigrhnatu bhagavan mahavisnur visnave nama 
iti! dhiipam dadati! 

vanaspatiraso dhupo dhupadhyo dhupa uttamah | 

aghreyah sarvabhutanam dhipo ’yam pratigrhyatam || ~ 
pratigrhnatu ‘bhagavan mahavisnur vigsnave nama iti! dipam dadati! 

jyotih Sukram ca tejas ca devanam satatam priyah | 

bhasvarah sarvabhiitanam dipo ’yam pratigrhyatam | 
pratigrhnatu bhagavan mahavisnur visnave nama ity | atha dvddaga- 
namabhih puspani dadyat! tair eva tarpanam krtva krsaram payasam 
gulodanam haridrodanam iti havimsi! pavitram te vitatam iti paya- 
sam nivedayedi ghrtaplutam pirnagaravam gulodanam nivedayet ! 
krsaramisram ajyam juhuyad | vasudevaya svaha saikarsanaya svaha 
pradyumnaya svaha@ aniruddhaya svaha sintyal svaha sriyai svaha 
sarasvatyai svaha pustyai svaha visnave svaha! visnor nu kam! tad 
asya priyam! pra tad visnuh! paro matraya! vi cakrame! trir deva 
iti! dvadasanamabhir amusmai svahamusmai svaheti! svistakrt- 


prabhrti siddham a dhenuvarapradanad! atha sarvesam havisém 


balim upaharati | 


tvam ekam adyam purusam puratanam | narayanam viévasrjam 
yajamahe || 

tvam eva yajfio vihito vidheyas | tvam atmanatman pratigrhnisva 
havyam || ity | 


athagrenagnim asvatthaparnesu hutasesam nidadhati bhir bhuvah 
suvar om iti! dvié catur va pradaksinam sahdgnim parikramati | 
visvabhuje namah sarvabhuje namo atmane namah paramatmane 
nama iti! brahmaciri grhastho va dvadaga brahmanan samyatan 
haridrodanam bhojayet! samtisthate pratisthavidhih. 





5. T abbrev. the Mantra. 9. dhiipebhyo BBe DT. 10. ighrinah B Be. — 
sarvadevandm D. 11. pratigrhyatam pratigrhnatu D. Thus also 1.44. — atha 
dipam D. 12. Sukras ca D. 13. bhaskaras MG, prabhakarah B Be T. 
15. tarpanini B Be DMG — kréaram Be, krsarapiyasagulodanam D, gudo- 
danam BG (thus always). 18. krsaramisrajyafi M, krsaram tilamigram 
ijyam 1D, krsaram ajyamigram B Be. 19. isinyai D. 20. ptisne TMG. — 
purusastktena visnor D. 22. dvadasabhir namadheyair TMG. 23. sarva- 
havisam B Be D. 30. signim D. 32. D adds: sarvatmane namah. 
33. bhojayed aciryiyamguliyakam kumdaladvayam vastrayugmenacaryam 
pujayed iicaryaya gis tisro dadyain mahamsi éreyamsi prapnoti sarvin kamin 
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Adhyaya 14. 


athato mahapurugasyaharahah paricaryavidhim vyakhyasyamah | 
snatah sucih éucau same dege gomayenopalipya pratikrtim krtvaksata- 
puspair yathalabham arcayitva saha puspodakena mahapurusam ava- 
hayed om bhih purusam avahayamy om bhuvah purusam avahayamy 
om suvah purusam avahayamy om bhur bhuvah suvah purusam 
avahayamity avahyayatu bhagavan mahapurusa iti! kugair asanam 
dadyat! savitrya patram abhimantrya praksalya tirah pavitram apa 
aniya punas tenaivapo *bhimantrya saha pavitrenadityam dargayed 
om ity & tamitos! tasam trini pada vi cakrama iti padyam dadyad | 
atha vyahrtibhir nirmalyam vyapohyedam vigsnur vi cakrama ity 
arghyam dadyad! divo va vigniv ity acamaniyam ' athainam snapa- 
yaty apo hi sthé mayobhuva iti tisrbhir hiranyavarnah éucayah 
pavaka iti catasrbhih pavamanah suvarjana ity etenanuvakena brahma 
Jajiianam vamadevyarca yajuh pavitrenety ' athadbhis tarpayati kega- 
vam tarpayami narayanam tarpayami madhavam tarpayami govindam 
tarpayami visnum tarpayami madhusiidanam tarpayami trivikramam 
tarpayami vamadevam tarpayami éridharam tarpayami hréikesam 
tarpayami padmanabham tarpayami damodaram tarpayamity ! etair 
eva namadheyais tarpayitva vyabrtibhih pradaksinam udakam pari- 
gicya pranavena vaso dadati savitrya yajfiopavitam idam visnur vi 
cakrama ity dcamaniyam gandhadvaram iti gandham iravatity aksatam 
tad vignor iti puspam savitrya dhttpam ud dipyasveti dipam devasya 
tveti havirnivedanam! athasmai dvadasanamabhih puspani dadyat ' 
trini pada vi cakrama iti pratipadam dadyat sumrdika bhavantu na 


ity antenathainam vaisnavibhir rgyajuhsamatharvabhih stutibhih stun- 





avapnoti samtisthate (visnu° Be) pratisthavidhih B Be. — visnupratisthi- 
vidhih D Be. 

2. devasya pratikrtim D. 3. bhagavantam avahayed BBe MG. 6. avaha- 
yimy om ayatu B Be, ity avahya om. B Be M. 7. D adds after dadyat: 
bhagavato ‘yam kurco darbhamayas trivrd dharitas suvarhnamayas tam jusasva 
iti. — atha savitrya patram adbhih praksalya D. 8. apo om. B; tenai- 
vapsv abhimantrya TMGB. — sapavitrena® D. 9. dadati D, 10. Ssirmal- 
yam apohya BBeG. — vi cakrama om. BBe. 14. The series of names 
only in BBe (the same series BGrhs I, 11, 17) — kesavam tarpayamiti (°ity 
adi TMG) dvadasandmadheyais tarpayitva (tarpayitva om. D) vyahrtibhih 
DTMG. 21. Hcamaniyam om. T, arghyam G. — icamaniyam gandhadva- 
ram iti om. MB Be. — gandham dadyad irav° BBe. — The text is corrupt. 
I have followed the reading of D: icamaniyam. The succession of the upacaras 
then is similar to that in II, 18, p. 43. 25 ff. The Mantra to be used with 
acamana, however, is not ‘idam visnur vi cakrame’, but ‘divo va visnau’ 
(1. 414). 23. dadati TMG. 24, ity etena MBe, enam va(?) B. 
25. “atharvabhistunvanti T. 





D 


vanti! vyahrtibhih purugam udvasayed om bhith purugam udvasayamy 
om bhuvah purusam udvasayamy om suvah purusam udvasayamy 
om bhur bhuvah suvah purusam udvasayamy om prayatu bhagavan 
mabapurusa iti! pratimasthanesy avahanotsarjanavarjam sarvam sama- 
nam mahat svastyayanam ity acaksata ity aha bhagavan baudhayanah. 


Adhyaya 15. 


athatah sampravaksyami visnoh snapanam uttamam | 
prasadasyagrato vidvan kuryat snapanamandapam || 1 
mandapasya ca madhye tu vedikam samprakalpayet | 
acalapratisthito yatra devas tatra na vedika || 2 

tasyah samipe tatsthine kalasasthinam uttamam | 
sankhya ca nava tesam tu sthapanam pranavena tu || 3 
yat kim cit kriyate catra pranavenaiva kathyate | 
sthapanam kalasanim tu pragady aigsanam antatah || 4 
etenaiva kramenatra sarvam karma vidhiyate | 

navamain kalasam madhye sthapayed antato buddhah || 5 
kureegu sthapayet sarvan vrihiprasthasthitesu ca | 
vrihayah salayah proktah kalasasthapane buddhaih || 6 
tesim abhave yat kim cid grimyam dhanyam ihocyate | 
purayet kalasan sarvain éuddhasphatikasannibhaih || 7 
jalais tu madhyamam tatra paficagavyena purayet | 
kurcan nidhaya sarvesu sarivair apidhaya ca || 8 
ariktair eva kartavya Saravair navabhih sada | 
apidhanakriya fesim gilijair eva tandulaih || 9 

arcayet kalasin sarvan gandhapuspadibhih kramat | 
prapte muhurta avahya paramatmanam atmavan || 10 
purvoktavidhinavahya devam aniya vedikam | 

arcayitva tatas caivam aksatair eva sarvatah || 11 
anitam vedikayam tu gomayenaparena tu | 

upalipte ‘ksataih kirne salibhir vrihibhis ca tat || 12 
pranmukham devam asinam samnidadhyat tu tatkganam | 
tatraiva tv acalasthine na c&vaihanam isyate || 13 





1. udvasayimi ity adibhih pray&tu bhagavan mahapurusah ksemiaya vija- 
yaya punassamdarsanaya ca iti D. 4, avahanodvasanavarjam ity aha B Be, 
ivahanodvdisanavarjam aharahas tv acaksata ity aha D. 13. prigaidisanam 
D, esinam MG. 16. vrihiprasthe sthitesu TMG. 18. ihesyate D. 
21. kurcam TMG. — vidhaya BBe. 22. kartavyah D. 97. tato visnum 
arcitair eva sarvasah D. 29. kirnais TMG. — ca tan B Be TMG. 30. tatah 
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tatraiva nityasamnidhyad devasya paramatmanah | 
asanadi kramad dadyat stiktam paurusam asritah || 14 
tatah kalasgam adaya kuryat snapanam aditah | — 
mantra ete tu mantavyah snapane paramatmanah || 15 
vaigsnavam sukiam apo hi hiranyeti ca saptakam | 
pavamananuvakam ca sarve sadharanah smrtah || 16 
anuktamantram yat kim cin na grhniyat tato buddhah | 
anena vidhivat kriva snapanam purusasya tu || 17 
dattva payasam annam tu sesam parisamapayet | 
nityadevarcane yat syat kalagasnapanasya vai || 18 
snapanasya trayas cokta brahmajajfianamantratah | 
vamadevyam tatah kuryat pavitram yajusaé ca yat || 19 
pavamanas ca nityah syad etat sarvam saméapayet | 
viguvayanasankrantau candrastryagrahe tatha || 20 
arcanayas ca vicchede kadacit kalato bhavet | 

upaghate ‘pi canyasmin duhsvapne tu bhayamkare || 21 
adyam tu snapanam kuryat sarvasantir bhavisyati | : 
ayane cotsavam kuryan mucyaite sarvapatakaih || 22 
ihaloke paratrapi sukham evasya vardhate | 

pascad visnos ca sayujyam etity atra na saméayah | 
jagaddhitaya krsnaya snapanam krtavan hi yah || 23 
ity aha bhagavan baudhayanah | 


Adhyaya 16. 


athato rudrapratisthakalpam vyakhyasyamas! caturthyam astam- 
yam ardrayam apabharanyam va yani canyani subhanaksatrani tesu 
purvedyur eva yugman brahmanin annena parivisya punyaham 
svasty rddhim iti vacayitva samagatayam niséyam kapilapaficaga- 
vyena sahiranyayavadurvankurasvatthapalasaparnena suvarnopadha- 
nam pratikrtim krtvabhisificaty apo hi stha mayobhuva iti tisrbhir 
hiranyavarnah sucayah pavaka iti catasrbhih pavamanah suvarjana 
ity etenanuvakena vyabrtibhih! puspaphalaksatamisrayavadirvan- 
kuram padapithe niksipati namas te rudra manyava iti! pragisaram 


1. Beginning of J. 3. snapanam T. 4. snapane J. 6. “anuvakas ca 
B Be J. — sarva TMG. 7. kis cin DMG. 9. sese B. 10. nitye devar- 
cane MG. — kalasasthadpanasya vai BBe, kalasasthipanam tu vai TMG, 
kalasasnipanam tu vai OD. 13. Instead of this line D repeats Sl. 16, b. 
45. k@labhedatah D. 16. upaghatesu canyasu (cinyesu M) MG, vanyasmin D. 
24. va caturdasyam va yani D. 27, °opadhanam DTMG. 30. vyahrtibhis 
ca D. — puspaksataphalamisra® MG, puspaphalayaviksatamisra? BBe, phala~ 
puspayavaksatamisra® J. 





( 


badhnati raksohanam vajinam ity! atha naditatikahradanirjharasa- 
rastirthanam anyatamesy ahatena vasasa kusabandham acchadyadhi- 
vasayaty ava te heda ud uttamam ity! atha svo bhite snata 
ahatavasasas catvaro brahmanah pratimim utthapayeyur uttistha 
brahmanas pata ity! atha sucau dese samavasthapya 

eayatrya grhya gomitram gandhadvareti gomayam | 

apyayasveti ca ksiram dadhikravneti vai dadhi | 

gukram asi jyotir asity ajyam devasya tveti kusodakam || 
ity etat paficagavyam namatraha 

kapilaya varam ksiram Svetayas ca varam dadhi | 

raktaya yaram ajyam vai éesah sabalakrsnayoh || ity! 
etena namas te astu dhanvana ity astabhih snapayati! samipalasa- 
khadirabilvasvatthavikankatanyagrodhapanasamrasirisodumbarasarva- 
yajiiikavrksinam carmakasgayakalasenabhisificaty asvatthe vo nigada- 
nam ity etena! manimuktapravalanam apsu nimagnanam purnaka- 
lasenabhisificati hiranyavarna iti pirvoktena! hiranyena tejasa 
cakgur vimocayet tejo ‘siti! litge cen nivartate cakgugor abhavad! 
atha devayajanollekhanaprabbrty agnimukhat kriva pakvaj juhoti 
ya ta igus éivatamai ity antad anuvakasyathaj yahutir upajuhoti 
drape sahasranity etabhyam anuvakabhyam pratyrcam! sarvo vai 
rudra iti padapithe spréet! punas tabhir evajyahutir juhuyat kad 


rudrayeti nabhidedée spréet! punas tabhir evajyahutir juhuyan namo 
hiranyabahava iti murdhni spréet! punas tabhir evajyahutir juhuyat 


sarvangam upasprsed rudrena samastena! tata ud u tyam jataveda- 
sam ity utthapya paficabrahmasamjiiena sadyo jatam ity adi pafica- 
nuvakena devilayam pravesya manimuktaprayailasuvarnarajatani 
padapithe nidhaya namas te rudra manyava ity adi samasiena 
rudrena rudram sthapayéd! atha gandhapuspadhipadipany akason- 


‘mukhani krtvopotthayavahanam karoti pranavayuktavyahrtibhir 


vyastaih samastaié com bhih purusam avahayamy om bhuvah 
purusam avahayamy om suvah purusam avahayamy om bhir bhu- 
vah suvah purusam avahayamity avahya ratnimbukalasenabhisificati 





9. kugabaddham TM, kugabaddhamalim G, kugsabandham malam D. 3. snatva 
*hatavasasag D. 7. vai om. BBeJ. 8. devasya tva D. 10. Svetiyds tu D. 
40—11. J om. the Sloka. — palam instead of varam BBe. 41. ajyam ca D. — 
gesah B Be. 42. namas te rudra manyava G. — atha gami® D. — °kha@dira® 
DMT. 15. °muktapravalaparnanim T. 16. °abhisificaty Apo hi stha mayo- 
bhuva iti tisrbhih hiranya® TMG. 48, pakvaj juhoti om. B Be J. — juhoti 
namas te rudra manyava ity MG. 49. anuvakasya pratyrcam TMG. — 
atha om. M. 24. samastena homanta ud J. 25. °samjnakena D. — sadyo 
jatam ity adi om. BBeJD. 6. rajatadini T. 27. iti samastarudrena T. 
— Gdisamastena rudrena BBeJD. 30. vyastabhis samastabhis D. 32. iti 
(om. T) Syitu bhagavan mahadevah ity DT. 
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pranavena dharayed brahmeti vijfiayate! pranavena kircam dadati! 
dirvavisnupadasyamakapadmapatrakalasena padyam dadaty! elala- 
vangatakkolakarpuramisrakalasenacamaniyam dadaty! apah ksiram 
kusagraig caksatair yavatandulair yavaih siddharthakais caivarghyam 
dadatima apah sivah' éivatamah putah putatama medhya medhya- 
tama amrta amrtarasah padya acamaniya arghyas ta jusantam 
pratigrhyantam pratigrhnatu bhagavan mahadevo rudraya nama iti 
padyam acamaniyam arghyam dadati! namo ‘stu nilagrivayeti 
pratisaram visramsayati! devatam namaskrtyatha gandham dadati 

ime gandhah gubha divyah sarvagandhair alamkrtah | 

puta brahmapavitrena putah stryasya raémibhih || 
pratigrhyatam pratigrhndtu bhagavan mahadevo rudraya nama it1' 
malyam dadati 

ime malyah subha divyah sarvamalyair alamkrtah | 

puta brahmapavitrena putah suryasya rasmibhih || 
pratigrhyatam pratigrhnatu bhagavan mahadevo rudraya nama iti! 
puspam dadati 

ime puspah subha divyah sarvapuspair alamkrtah | | 

puta brahmapaviirena pttah suryasya rasmibhih || 
pratigrhyatam pratigrhnatu bhagavan mahadevo rudraya nama iti! 
dhiipam dadati 

vanaspatiraso dhipo dhiipadhyo dhipa uttamah | 

aghreyah sarvabhutanam dhtipo ’yam pratigrhyatam || 
pratigrhnatu bhagavan mahadevo rudraya nama iti! dipam dadati 

jyotih sukram ca tejaS ca devanam satatam priyah | 

bhasvarah sarvabhtitanam dipo ‘yam pratigrhyatam || 
pratigrhnatu bhagavan mahadevo rudraya nama iti! bhavayety 
adibhih puspani dadyat tair eva tarpanam krtva krsaram pa&yasam 
culodanam haridrodanam iti havimsi! pavitram te vitatam iti 
payasam nivedayed! ghrtaplutam pUrnasaravam gulodanam niveda- 
yet! krsaram ajyamisram juhuyad bhavaya devaya svaha sarvaya 


9. durvie om. D. — °visnukranti® G. 3. °tatkola® TMG, °kamkola® B Be J. 
— apah B, apa M, om. J.—ksira BBeJD. 4. cahatair TMG. — carghyam D. 
5. sivatamas santas sintatamah ptitah TMG. 6. jusatam pratigrhyatam 
DBJ TMG. 8. namas te rudra manyaveitiD. 9. gandhanG. 13. atha 
milyam D. 17. atha puspam D. 24. atha dhtpam D. 22. dhupebhyo T. 
23. ighranah BBe, om. J. 24. pratigrhyatam pratigrhnatu D. — atha 
dipam D. 26. prabhakarah BBeJ TMG. 27. pratigrhyatam pratigrhnatu 
D. — atha (om. Be) bhavaya ity astabhih DBe, bhav&ya devayety adibhih 
TMG. 28. tarpanani D. 30. gudodanam BG. 331. krsaramisram 4jyan 
G, krsaramisrajyai TM. — bhavaya devaya svaha ity astabhih bhavasya 
devasya patnyai svaiha ity addibhih atha haridrodanam juhuyat bhavasya 
devasya sutaya svaha ity astabhih atha tryambakam D. 
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devaya svahesanaya devaya svaha pasupataye devaya svaha rudraya 
devaya svahograya devaya svaha bhimaya devaya svaha mahate 
deviiya svaheti! gulodanam juhuyad bhavasya devasya patnyal 
svaha sarvasya devasya patnyail svahesanasya devasya patnyai svaha 
pasupater devasya patnyai svaha rudrasya devasya patnyai svaho- 
grasya devasya patnyai svahai bhimasya devasya patnyai svaha 
mahato devasya patnyai svaheti! haridrodanam juhoti bhavasya 
devasya sutaya svaha sarvasya devasya sutaya svahesanasya devasya 
sutaya svaha pasupater devasya sutiya svaha rudrasya devasya 
sutaya svahograsya devasya sutaiya svaha bhimasya devasya sutaya 
syaha mahato devasya sutaya svaheti! tryambakam yajamahe ma 
no mahantam ma& nas toka arat te goghne vikirida vilohita sahas- 
rani sahasrasa iti dvidaéanamabhih éivaya sankaraya sahamanaya 
sitikanthaya kapardine tamrayarunayapaguramanaya hiranyabahave 
saspifijaraya babhruéaya hiranyaya svaheti! svistakrtprabhrti siddham 
a dhenuvarapradanad! atha havisam balim upaharati 

tvam ekam adyam purusam ptiratanam | rudram Ssivam vis- 

vyasrjam yajamahe || 

tvam eva yajfio vihito vidheyas | tvam atmanatman pratigrh- 

'nisva havyam || ity! 
athagrenagnim aévatthaparnesu hutaéesam nidadhati bhtr bhuvah 
suvar om iti! trig catur va pradaksinam sahagnim parikramati 
visvabhuje namah sarvabhuje nama atmane namah paramatmane 
nama iti! brahmacari grhastho va dvadasa brahmanan samyatain 
haridrodanena bhojayet! samtisthate pratisthavidhih. 


Adhaya 17. 


athato mahadevasyaharahah paricaryavidhim vyakhyasyamah | 
snatah éucih sucau same dege gomayenopalipya devasya pratikrtim 
krtvaksatapuspair yathalabham arcayitva saha puspodakena maha- 
devam avahayed om bhth purusam avahayamity ady ayatu bhaga- 
van mahadeva iti! yo rudro agnay iti yajusa patram abhimantrya 
praksalya tirah pavitram apa aniya punas tenaivabhimantrya saha 


41. yajamahe om. B Be JT. 49. toke ardraya rudrah heti rudrasya arat 
te agnih D. 43. sahasrani sahasradha DTMG, sahasrani sahasrasa om. TMG. 
14. sitikarniya TMG. 15. saspifijalaya BBe.— babhlusadya DBT. 16. atha 
om. D. 29. dvih DT. — sahagnim pradaksinam D. 25. haridrodanam BJ. 
26. ato om. M. — aharahah om. T. 2/7. same Sucau DT. — devasya om. 
B Be JMG. 299. MGT omit the Gvahanamantra, B Be give it in full, J ab- 
breviates. 31. icamaniya (!) B Be. — tenaivapsv abhi° B Be (Cp. p. 4. 8). 
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pavitrenadityam darsayed om ity & tamitos! tasam padyam iti 
padyam dadyad! atha vyahrtibhir nirmalyam vyapohyarghyam 
fcamanityam dativathainam snapayaty apo hi stha mayobhuva iti 
tisrbhir hiranyavarnah sucayah pavaka iti catasrbhih pavamanah 
suvarjana ity eteninuvakena brahma jajiiinam kad rudraya tvari- 
tarudram vamadevyam yajuh pavitram apo va idam iti cabhisekam 
kuryad! atha vyahrtibhih pradaksinam udakam parisicya pavitram 
padamiile nidhayadbhis tarpayati bhavam devam tarpayami sarvam 
devam tarpayamiéanam devam tarpayaimi pasupatim devam tarpa- 
yami rudram devam tarpayamy ugram devam tarpayami bhimam 
devam tarpayami mahdntam devam tarpayamity astabhir | om namo 
bhagavate rudraya tryambakdyeti vastrayajfiopavite dadyad! bhavaya 
devaya nama ity astabhir astau puspani dadyat! tvaritarudrena 
gandhapuspadhupadipan dadyad! devasya tveti havigo nivedanam | 
tryambakam iti parigecanam dadyad! amrtopastaranam asiti prati- 
padam krtva havir aviruddham sarvam svadu vastu kandamilapha- 
lani praksipen! muhtirtam anaveksamana asino havir udvasayamiti 
nivedyam udvasyamriapidhanam asiti pratipadam krtva tryambakam 
ity @camaniyam dadyat! sarvopakaranair arcayitva bhavaya devaya 
nama ity astabhir amusmai namo ‘musmai nama iti gandhadin 
dadati! raudribhir rgyajuhsamatharvabhih stutibhih stunvanty drsais 
ca stotrair! namaskrtya prayatu bhagavan mahddeva iti visarjayati | 
lingasthanesvy avahanodvasanavarjam! mahat svastyayanam ity acak- 
sata ity aha bhagavan baudhayanah. 


Adhyiya 18. 


athato rudrasnanarcanavidhim vyakhyasyama! adita eva tirthe 
snatvodetyahatam vasah paridhaya sucih prayato brahmacari sukla- 
vasa isanasya pratikrtim kriva tasya daksinapratyagdese tanmukbah 
sthitvatmani devatah sthapayet! prajanane brahma tisthatu padayor 
visnus tisthatu hastayor haras tisthatu bahvor indras tisthatu jathare 


4. padyam iti om. M. 9. dadati D. — vyapohya athainam snapayaty all 
MSS except D.(Cp.p.4.10f). 3. datvabhisificaty GpoD. 6. yajuh pavitram 
om. DBBeJ. — abhisekam kuryad om. D. 8. T abbreviates. —* bhavam 
devam tarpayamity astabhih D. 44. astubhir om. TMG, °ity astav ity om 
B Be J. 13. astabhir om. MG. — astau om. DT. 44. dhtpa om. MG. — 





Lie 


‘gnis tisthatu hrdaye sivas tisthatu kanthe vasavas tisthantu vaktre 
sarasvati tisthatu nasikayor vayus tisthatu nayanayos candradityau 
tisthetam karnayor aévinau tisthetam lalate rudras tisthantu mir- 
dhny adityas tisthantu sirasi mahadevas tisthatu sikhayam vamadevas 
tigthatu prsthe pinaki tisthatu puratas sili tisthatu parévayoh siva- 
sankarau tisthetam sarvato vayus tisthatu sarvato ’gnir jvalamalapa- 
rivrtas tisthatu sarvesv angesu sarva devata yathasthanam tisthantu 
mam raksanty ity! agnir me vaci Ssrita iti yathalingam aigani 
sammrjyathainam gandhaksatapatrapuspadhtpadipair aradhayed | 
athainam prasadayaty | 

aradhito manusyais tvam siddhair devasuradibhih | 

aradhayami éaktya tvanugrhana maheévara || 


1 *)8 ! * 
tryambakam yajamaha iti cathainam avahayaty | 


& tva vahantu harayah sacetasah | évetair asvaih saha ketu- 
madbhih || 
vatajitair balavadbhih manojavair | ayahi éighram mama havyaya 
garvom || iti! ® 

sthapite navahanam! athdsma dsanam dadati sadyo jatam iti! bhave- 

bhava iti padyam ! bhayodbhavaya nama ity arghyam! rudraya nama 

ity acamaniyam! athainam paficagavyena snapayaty apo hi stha 
mayobhuva iti tisrbhir hiranyavarnath éucayah pavaka iti catasrbhih 
pavamainah suvarjana ity etenanuvakena brahma jajiianam kad 
rudraya sarvo vai kaya naé citra ipo va idam ity etaih snanam 
dadaty! athadbhis tarpayati bhavadibhir iti! vamadevaya nama iti 
vastram! jyesthaya nama iti yajfiopavitam! rudraéya nama ity aca- 
maniyam! kalaya nama iti gandham! kalavikaraniya nama ity 
aksatam! balavikaranaya nama iti puspam! balapramathanaya nama iti 
dhupam! sarvabhitadamanaya nama iti dipam! manonmanaya nama 








2. J om. nasikayor ....... sarvesv (1. 7). — stiryacamdramasau B Be. 
3. asvinau devau B. — mlUrdhny ddityas tisthantu om. B Be; B inserts it 
after mam raksantv (1. 8). 4. vasudevas DBe. 5. stlis BBe. 6. tisthatu 
tato bahis sarvato BBeG. — agnijvala m~alaparivrtas tisthantu DGM. 
7. tigthatu om. G. 8. ity agnir .... dradhayed om. Be J. — raksamtu mir- 
dhni adityah tisthantv agnir me vaci Srita iti yathalingam amgani sammré- 
yathainam prasddayaty B. — raksantu agnir me vaci sritah vagh ghrdaye 
hrdayam mayi aham amrte amrtam brahmaniti yathilimgam afigani sam- 
mrsya maim raksaddhvam iti athainam MG. 10. prasadhayaty B Be JMG, 


| ihe °dipam DI. — dadati D z Be J. = nivedayet D. 15. parisekam DB Be J. 12. bhaktya variant in D. — maheévareti MG. 16. vatajavair B Be, vata- 
el 16. kandamtlani M. = phalani dadyat D. 18. tryambakam yajamaha jair J. 20. icamaniyam vyahrtibhir nirmalyam vyapohyathainam D. — 
Hy ity M. 21. “atharvabhih T. 23. lingam stha@panesv T. — “varjam paficagavyena om. DBBeJ. 23. citra &bhuvat, apo va idam sarvam iti ca 


vyabrtibhih pradaksinam udakam parisicya pavitram paidamitle nidhayadbhis 
tarpayati bhavam devam tarpayamity astibhih vimadevaya D (Cp. p. 10. 7). 
— snanam .... bhavadibhir iti om. JMG. 25. vastram om. Be J. — vastra- 
yajfiopavite BeJ. — acamanam BJ. 27. valuvikarantya Be. 


aharahah svastyayanam D B Be JT. — ity acaksata om. TMG. 95. Adhyaya 
48 not in T. 26. Suskavasth BBe. 27. iginasya om. BBeJ. 29. hastayor 
haris D. — bahvo rudras D. — jathare ’gnis tisthatu om. J. — D ims. udare 
prthivi tisthatu. 
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iti kale naivedyam dadaty! athaisma astabhir mantrair astau puspani 
dadati bhavaya devaya nama ity! athasya rudratanur upatisthate 
‘ghorebhyo “tha ghorebhya ity! atha rudragiyatrim japet tatpuru- 
saya vidmaha ity etam rudragayatrim sahasrakriva avartayec chata- 
krivo ’parimitakrtvo va daéivaram! athainam agisam aéasta isanah 
sarvavidyanim ity! athasya murdhni kalagadharaya santatam abhi- 
sifican namas te rudra manyava ity ekadasanuvakan japet! sarvo 
val rudra iti trin anuvakan! sadyo jatam iti paficanuvakan! ima 
rudrayeti dvadagarcin anyams ca raudramantran yathadakti japed | 
evam ekadasakrtvo japej! japainte japinte ’gnavisni sajosasety eka- 
dasanuvakanim ekaikam anuvakam japet! sarvesam ante punar 
aradhayed uktam aradhanam! tad etad rudrasninarcanam papaksa- 
yarthi vyadhimocanarthi érikimaé santikamo moksakama Syuskama 
arogyakamas ca kuryad! evam kurvann etat sarvam avapnoti! piya- 
sadi mahahavir nivedyam dadyad! acdryaya daksinam dadati daga 
gavah savatsah svarnavibhusita rsabhaikadikas tadalabha ekam gam 
daksinam dadyad ity aha bhagavan baudhyanah. 


Adhyaya 19. 


athatah punahpratisthakalpam vyakhyasyamah! pirvoktesu naksa- 
tregsu yani canyani subhanaksatrani éuklapaksa udagayane vasanta- 
dikale pirvapratisthitasyapi buddhipirvam ekaratram dviratram eka- 
masam dvimasam varcanavicchede sudrarajasvaladyupasparsane véa | 
purvedyur eva yugman brahmanan annena parivisya punyaham 
svasty rddhim iti vacayitva samagatayam niéayam jaladhivasam 


1. naivedyam rudriiya namah ity aicamaniyam daditi D. — athasma .... 
nama ity MG only, om. DBBeJ. — asta MG. 2. asya om. B. — athis- 
yaghoratantr D. 4. etas M. — rudragayatrim om. MG, raudrimD. 5. daga- 
varam M. 6. athaitasya B Be J. — abhisificati DB BeJ. 7. SArvo.... 
trin anuvakin om. Be J. 9. yathasakti japed om. MG. 10. °krtvo 
"bhisificati D. — japinte once only BJ. — ekaidasanim anuvakanam BJ. 
41. ekaikam ekaikam BBe, ekam ekam D.— anuvakamom.BBe. 419. aradha- 
yet sadyo jatam ity Asanidi dipantam ptrvoktam sarvam krtva manonma~ 
naya namah iti payasadi mahahavir nivedayed raudribhis stutibhis stunvanti 
tad etad D. — °snanarcanavidhih MG, °vidhim B Be J. 13. santikimah 
pustikamas tustikama ayuskima arogyakamo moksakamaég ca D. — ayuskama 
om. BBe J. 14 ca kury&t atha yathasakti daksinam dadati dasagavas 
suvarnabhtsita rsabhaikidasis tadabhava ekam gam dadyat ity aha D. 
15. nivedya acaryaya MG. — dadati om. BBe. 16. savatsih om. MG. — 
svarnabhtsita rsabhaikidas&#h MG. 17. daksinadm om. M. 18. athatah 
punahpratistha om. T. 19. guklapaksa om. T. 20. plirvam prati? all MSS 
except Be. — buddhiptrvakam D. 21. stidrarajasvaladyupaplute va D. — 


vi om. T. 22. brihmanan bhojayitva "siso vacayitva TMG. 
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kriva évo bhtite utthapya dvau kalaéau sthapayed ekam paticaga- 
vyena purayitvaparam suddhodakena sahanavaratnena! tatah snapa- 
yed! agtasahasram astasatam astaviméatim va purusasuktena miula- 
mantrena snapayitva puspani dadyad! yathaisambhavam arcayitva 
gulodanam nivedayed! evam krte ’sya éantir bhavati! buddhipur- 
venarcanavicchede snapanam kartavyam! evam kurvanaya svasty 
rddhim ity acaksata! evam punahpratisthamantrena pratisthapayed 
ity aha bhagavan baudhayanah. 


Adhyaya 21. 


athatah sampravaksyami devasya snapane vidhim | 
mahato lingadeée va karayed vedikam budhah || 1 
mandapam ca puranoktam krtva snapanam arabhet | 
rudram devam givam sakgad yac ca sarvasya daivatam || 2 
tasmad avahayet prajiiah sarvatrivahane vidhih | 

esa autsargikeh prokto devatariim ca tarpane || 3 
narayanadi visnoh syad rudrasya tu sivadikam | 
japadhyanadi sarvam syad vikalpam manasi érayet || 4 
raudram ca suktam apo hi hiranyeti ca saptakam | 
vaikalpikair eva kuryan madhyeti tu na vidyate |} 5 

atha haike vadanty evam snapane tu mahaprabhoh | 
sadyojatadi paiicaivam sarvo vai rudra ity api || 6 

etair anyaié ca kuryad vai snapanam sarvakilikam | 

evam ca kuryat snaine tu snapanam ca tatha bhavet || 7 
ity aha bhagavan baudhayanah. 


Adhyaya 22. 


athato mahadevayoh pujakarane sarvatra trini pad& vi cakrame 
tryambakam yajamaha ity etabhyam yathalingam asanam padyam 


1. utthaya DBBe J. — kalagau va BBe J. 2, ptrayitva om. T. — saha- 
ratnena DMG. — tatah om. D, tat tat snapayet T, tacad (?) gayatryastasahas- 
ram (tatadgayatrya°® B, (i. e. tatas tadgayatrya°?), tato rudragiyatrya° Be) 
astasatam astivimsatim vabhimantrya snipayed J BBe. 3. astasatam om. G. 


— purugastiktena om. D. — mUlamantrena rudragayatrya snap° D. , 4. yatha- 
Jabham D. 6. snapanam TMG. — kurvanah D, kurvanam Be, kurvinam BJ. 
7. rddhim apnotity D. — pratipadayed TMG. Y. snipane TG. — vidhin 


tatah T. 11. mantapam D Be MG. — snapanam BBe JT. — D ins. after 1. 44 
Slokas corresponding to p. 5. 9—25. Var.: 1. 14: etair eva kramair atra, 
l. 16: sarvan vrihibhis tandulesu ca. 12. rudradevam D. — Sivah Be. 
44. eso TM, evam J. 18. madho iti na variant in D. 49. mahan pra- 
bhoh BBe. 20. paficaiva DJ. 22. snipanaé ca J, snipane ’re& D, snapayed 
ity aha BBe. 25, athadto (atha D) devayoh DB Be J. 
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arghyam acamaniyam cety! etayos ca traivarnikadharmatvat sar- 
vatra vacanal lokaprasiddhapraptapratisedhabhavat kriyata iti ha 
smaha baudhayana! evam pratisthapya va kuryat tayor eva sayuj- 
yam salokatam apnoti! yadi triméatsamvatsarad trdhvam kriyeta 
tato devayoh paramam padam brahmasamjiiitam tad eva sagana 
apnoti! yadi tatpravanah syad ya u cainad evam vidur yasmai pra- 
brite yasmai va karoti tasmai éatam dadyan masanam brahmano 
rajanyah sahasram dadyad vaisyo yathasraddham dadyan! na strist- 
drau kuryatam yadi kuryatim svatantropanata evety acarya asra- 
yah! svatantrayoé ced vrttiksino ’pi brahmanah pataty eveti salikir| 
atha devayor yathakami syad yasyim kasyam cid avasthayam jale 
va sthandile va pratimasu va sarvam krtvabhyarcayen na tu pra- 
madyed! desibhave dravyabhave sadharane kuryan manasa va ’rcayed 
iti! tad aha bhagavan! 
patram puspam phalam toyam yo me bhaktya prayacchati | 
tad aham bhaktyupahrtam aénami prayatatmanah || 

iti! bhaktinamra etan mantran adhiyita! na ty evanarcakah syad 
anyatarasyabhistatas tayor eva sayujyam salokatam apnoti! yenai- 
tayor arcanim kurute ’nyatra sisyaputrebhyah striyas ca tasmai 
sauvarnam fankham suvarnopadhanam va dadyad rsabham rudrasya 
daksinety aha bhagavan baudhayanah! pratisthakarane snapanaka- 
rane vacaryaya yad upakaranam sarvam dattvaikadasa ga dadyad 
iti salikih. 


PRASNA III. 
Adhyaya 3. 


athato durgakalpam vyakhyasyamo! yajiiopavitam raktapadmapuspam 
sambharan upakalpya masimasi kritikapurvahne gomayena gocarma- 


4. arghyam om. D. — iti om. D. — ca om. D. — sarvatra dharmatrivaca- 
nasrayeti sarvan lokin prasiddha® T. 2. vicanal JB Be. — kriyeteti MG. 
3. “sthipya yo vii J. 4, apnotiti yadi T. — kriyate T. 5. “samjiiakam J. 
— saguna B, saguna Be. 6. tatpranavah DTM. 8. vaisyayor JB. 
9, yadi kuryatam om. Be, yadi acaryatam T. — svatantropadese ucirya asraya 
iti D; svatantropanate evan tarpanam krtvi tayeva svatantra® T. — acarya 
asrayah om. BJ GMT. — eva M, evam G, both om. iti. 40. svatantrayos" 
tayos ced DBJ. — J braihmanah om. the rest of the Adhya@ya. — Salikih D. 
44. atha devayor: beginning of Adhy. 21 in GMT, of 20 in BBe. 12. sthan- 
dile va om. G. 13. desabhave tad dravyi® MG. — manasa& va ’vahayed 
idam TMG BBe. 48. anyatarasyinabhistatas T, anyatarasyobhayor va 
tatas tayor D. — ya etayorD. 19. putrasisyebhya D. 22. tad upakaranam 
D. — gam dadyad G, datva rsabhaikadasa ga dadyad ity aha bhagavan 
bodhayanah D. 24. raktam puspam sam° Be, raktapuspasam® J. 
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matram caturasram sthandilam kriva proksya éaucena samvrtas 
fisthan bhagavatim avahayej! jatavedasa ity om aryam raudrim 
avahayamity avahya tam agnivarnam iti kurcam dadaty agne tvam 
parayeti yajfiopavitam dattvathainam snapayaty apo hi stha mayo- 
bhuva iti tisrbhir hiranyavarnaéh éucayah pavaka iti catasrbhih pava- 
mainah suvarjana ity etenanuvakena marjayitva aryayai raudryai 
mahakalyai mahadyoginyai suvarnapuspyai vedasankirtyai mahayajii- 
yai mahévaisnavyai mahabhagavatyai manogamyai sankhadharinya 
ity ekadaéganamadheyair gandhapuspadhipadipair amusyai namo 
"mugyai nama ity etair eva namadheyair arcayitva savitrya bhaga- 
vatyai durgadevydi havir nivedayamiti havir nivedya sesam ekada- 
sanimadheyair hutva pafica durga japed daéa svasti japej jato yad 
agne vasat te visno vastos pata eva vandasva & no niyudbhir hiran- 
yavarno abhayam krnotv aévavatim tvam varuno brhaspate yuvam 
indraé ca vasvah svasti na indro vrddhasrava iti japitva éam ca me 
mayas ca ma ity etair ekadasabhir anuvakais ca japet! savitrya bha- 
gavatyal durgadevyai havir.udvasayamity udvasya gesam brahma- 
nebhyo dattva samvatsaram upasita! sarve kamah sidhyantity aha 
bhagavan baudhayanah. 


' Adhyaya 4. 


athita upasrutikalpam vyakhyasyama! adityavare “ngarakavare 
va caturthyam astamyam caturdaéyam bharanyam krttikayam va 
kriyeta! purvedyur akrtabhuktih gucir brahmacari bhitvatha pradose 
"gnim upasamadhaya samparistirya tasya daksinata upasrutim ava- 
hayed om bhi ratrim devim avahayamy om bhuvar upasrutim 
devim avahayamy om suvar maharatrim devim avahayamy om bhir 
bhuvah suvar mahakalaratrim devim avahayamity! avahyathainam 
snipayaty apo hi stha mayobhuva iti tisrbhir hiranyavarnah sucayah 
pavaka iti catasrbhih pavaménah suvarjana ity etenanuvakena 


4. suvratas B Be DJ. 3. kircam datva D. 5. sucayah pivaka om. D. 
6. suvarjana om. D. 7. suvarnapustyai BBe TMG, °pusyai(?) J. — deva- 
sankirtyai J) BBeJ. — °yajiiyai D, °yajii@yai G, °yaksyai variant in D. 
8. vaisnavyai mahaprthivyai mano® D; mahabhagavatyai om. BBe J, °bhiga- 
vatyai T. — °dhirinyai namah ity D. 10. etair evarcayitva D, etair eva 
marjayitva sivitrya BBeJ, etair eva miarjayitv? nimadheyair arcayitva T. 
14. durgiiyai devyai BBe. 143. hiranyavarnah D. 14. asvadvati T, asvavatih 
DBBe J. — tvam varuna uta TMG. 15. indriyascasvastiD. 416. anuvakais, 
thus D, om. BBeJ TMG. 47. durgayai devyai B Be. 21. va om. TMG. 
— apabharanyim TMG. 22. purvedyuh krtaikabhuktih variant in D. 
23. tasya: thus DM, tasmin BBe TG, om. J. 24. ratrim TMG; thus always. 
26. °athainah G (errata). — DT abbrev. the Apohisthtyamantra. 
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samskrtya juhoti ratryai devyai svahopasrutyai devyai svaha maha- 
ratryai devyai svaha mahakdalaratryai devyai svaha nigayai svaha 


ksapayai svaha krsnayai svahandhakarinyai svaha yata indra bha- 


5 yamahe svastida visas patir iti dvabhyam juhoty! atha samantam 


parisekam krtva ratrisuktenopatisthate. 

vyahrtibhi ratrim devim udvasayamity udvasyatha vrajec chma- 
Sanadege! devagare érotriyagare kulaladege va gacched! navadhanur- 
matrat karnau badhnati! svasti na indro vrddhaérava ity etam 


10 ream japitva vimuficed! vyaktam yat tat pratigrhyatam anurupam 


yujyatam sarvakarmanam carambha ity aha bhagavan baudhayanah. 


Adhyaya 5. 


athatah érikalpam vyakhyasyamah! paficamyam suklapaksasya 
paurnamasyam api va srikadambamayam bilvasaramayam sthandilam 
vidhiyata! shordtropositah sgucih krtagaucah same dese gomayena 


15 gocarmamatram caturasram sthandilam upalipya candhasumanasah 


samprakirya hiranmayena patrenodakumbham pirayitva gandhan 
sumanasa etasmin! hiranyavarnim harinim iti dvabhyam om bhuh 
griyam avahayamy om bhuvah sriyam avahayamy om suvah sriyam 
avahayamy om bhir bhuvah suvah ériyam avahayamity avahya 


99 kardameneti dvabhyam prasiddham proksyasvaptrvam iti snapayitva 


gandhadvaram iti gandham dadati kamso ‘smi tam iti puspam da- 
daty upaitu mam iti dhipam dadati candram prabhasam iti dipam 
dadaty adityavarna iti naivedyam dadaty! atha devyai dakginato 
’onim upasamadhaya samparistirya mahavrihibhis tandulaih payasi 


95 carum srapayitva havir dvidha krtva manasah kamam ity abhipretya 


kamam annam vajyamiéram éristiktena paiicadasarcena havir juhoti | 


4. marjayitva om. J. — atha gandhaih MG. — dhUpadipair TM. 2. ra- 
triyai B, ratridevyai Be. 3. G ins. maharajfiyai devyai svaha mahakala®. 
5. dvabhyam ca D, om. MG. 7. émagane B Be JT. — ya[c]chrotriyagare B Be. 
8. kulalakarudege D. 9. karne BJ. — etabhyim rcau BBeJ. 41. ca om.T. 
42. Suklapaksasya paficamyam D. 43. api om. TMG. — sriyam Radambama- 
yim bilvasiramayim D. — sthandile va DTMG. 44. vidhiya D. — sucau 


same G: 45. caturasram om. Be J. — gandhan sumanasas TMG, gamdham 
sumanasah B. 46. hiranmayenodapatrenodakumbham TMG, °patrenoda- 
kam D, — gamdhasumanasam B Be J. 17. sumanasas T. — tasmin DTG. 


90. dvabhyam va proksya B. — aévapurnam B Be; Scheftelowitz, RV Khila 
Il, 6, 4, p. 72 has this reading in his text, noting asvapUrvam as a variant. 
22. candram hiranmayim D: RV Khila II, 6, 10. 93. candrim prabhasim 
iti naivedyam dadati D, om. BBe JT. — devya D. 24. payasam D, who 
notes payasi as a variant. 26. annam om. G. — vai om. M, cajyamisram J. 
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tena siktena sriyai namah pustyai namo dhatryai namah sarasvatyai 
nama iti balim upaharati! padmapuspani yathalabham grhitva 
pratyangam nimarsti! ksutpipasam ity alaksmim nirnudaty! evam 
eviharahar masimasi va mahantam posam pusyati dhanyam yaéas- 
yam ayusyam arogyam putryam pasavyam tasya mahat svastyaya- 
nam ity aha bhagavan baudhayanah. 


Adhyaya 6. 


athatah sarasvatikalpam vyakhyasyamah! guklapakse trayodasyam 

cotiarayoh phalgunyor va punye nakgatre ‘tha devayajanollekhana- 
prabhrty @ pranitabhyah krtvagrenignim sarasvatim avahayaty ~ 

ayatu varada devi akgaram brahmasammitam | 

gayatrim chandasim mata idam brahma jusasva nah || 
sarasvatim avahayamity avahyatra sthanani kalpayati vagdevyai 
kalpayami girdevyai kalpayami sarasvatyai kalpayami brahmyai 
kalpayamity | athainam snapayaty apo hi stha mayobhuva iti tisrbhir 
hiranyavarnah gucayah pavaka iti catasrbhih pavamanah suvarjana 
ity etenanuvakena marjayitvathadbhis tarpayaty etair eva nama- 
dheyair gandhapuspadhipadipair amusyai namo ’musyai nama iti! 
paridhanaprabhrty agnimukhat krtva pakvaj juhoti payasam va 
codayitri sunrtanam paviravi kanyeti dvabhyam! athajyahutir upa- 
juhoti pra no devy & no divo ye te sarasva irmaya uta nah priya 
priyasv ima juhvana yas te stanah éaégayo devim vacam ajanayanta 
yad vag vadantity etena siktena! svistakrtprabhrti siddham 4 
dhenuvarapradanad! athagrenagnim palasaparnesu hutasesam nida- 
dhati! havir nivedayitva bahyan balin dattvodetyaparenagnim prah- 
mukham kumaram upavesya vidyarambham kuruta! anantaram 
devim udvasayed 

uttame éikhare devi bhimyam parvatamirdhani | 

brahmanebhyo ’bhyanujiiati gaccha devi yathasukham || 
iti! punaragamanaya punahsamdarganayaivam eva masimasi vidya- 


kamksi sarasvatim aradhayed ity aha bhagavan baudhayanah. 
4, pustyai namo dhrtyai namo dhanyai namo dhatryai namah BJ. 3. sa 
evam BMG. 5. arogyam ayusyam D. — pustyam Be, punyam J. — yasas- 


yam again inst. of pasavyam BJ. — mahat om. TMG. 8. vottarayoh DTMG. 
— phalgunyor BeJ. 411. matedam all MSS. 12. vadinyai J. 413. gaurdev- 
yal BTMG, madinyai J. 144, athainah D. — DTM abbrev. the Mantra. 
16. atha om. D, atha sidbhis T. — tarpayitvaitair D. 22 anena MG. 
23. hutasesam nidadhati om. BBeJ. — nidadhati havir om. D. 25. anan- 
taram devim om. BBeJT. 27. TM abbrev. the Mantra. 28. brahmanebhyo 
hy anujiiinam D. 29, punardarsanaya J, variant in D; punardinaya 
DBBe TM. — vidyakamksi vidyirambhed ity aha T. 
4 
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Adhyaya 7. 


athato visnukalpam vyakhyasyama! asadhakarttikaphalgunasukla- 
paksesu dvadaégyam yad va éraddha bhavaty ahoratram upositah 
Syo bhite prag vodag varanye sucigrhe va yatra rocate manas tatra 
sthandile ’gnim upasamadhaya samparistirya pranitabhyah krtva 
siddhe payase yat te pavitram pavitram te vitatam ity udahrtyom 
iti vidyudgandhosiramayam bhagavantam svetapitaraktapratisarena- 
vestya sthapayitvavabayed om bhth purusam avahayamy om bhuvah 
purusam avahayamy om suvah purugam avahayamy om bhir bhuvah 
suvah purusam advahayamity avahya prasiddham asanasnanapa- 
dyacamaniyani dadyat! sarvasurabhigandhapuspadhtpadipamal yar 
abhyarcya yathopapannam barhisv asvatthaparnegu prastare gobhir 
justam iti dhtpabhajane nyasyati! tatah sodasajyahutir juhoti puru- 
sastktena! paro matrayeti tisrbhih pavamanam upaniniya caror ajya- 
migram catasra ahutir juhoti vasudevaya svaha baladevaya svaha 
visnave svaha ériyai svaheti' i 
svistakrtam avadayantahparidhi sadayitva daivatam arcayaty etair 
eva namadheyair amugmai namo ’musmai nama iti gandhapuspa- 
dhipadipair annenamusmai svahamugmai svaheti phalodakenimum 
tarpayamy amum tarpayamiti | svistekrtprabhrti siddham a dhenuva- 
rapradanad! abhir visva abhiyuja iti janum nipatya catuh pradaksinam 
parikramed visvabhuje namah sarvabhuje nama atmane namah para- 
matmane nama iti! dhruvasiktam japitva purusam udvasayed om 
bhth purusam udvasayamy om bhuvah purugam udvasayamy om 
suvah purugam udvasayamy om bhir bhuvah suvah purugsam udva- 
sayamity udvasya yatrapas tad gatvotsrjed avabhrtam ! pra tat te 
adya kim it te visno paricaksyam bhid iti dvabhyam pratisaram 
visramsayatidam visnur vi cakrama ity etayarca carum prasnaty | 

/ 


4. All MSS spell kirtika. — asidhaphalgunakartika TMG. 2. dvadasyam 
va yad va MG. 3. Sucir grhe D. 5. siddhe va yat Be JTMG, krtva 
payasam siddhe va B. — vitatam om. BBe JTMG. 6. vidyudgeadham 
hiranmayam (hiranmayam om. T) Be TMG, vidyudvarnahiran® B, vidyudvar- 
nam hiran® J. 7. BUT abbrev. the Avahanamantra. 9. asana om. BBe J. 
_. snina om. TMG. 10. Cacamaniyam TMG. 40—11. °malyam ca yathopa® 
BBe J TMG. 41. yathopanayanam BBe. — barhisy DBJ. — asvatthaparne 
DJMG. 42. juhuyat J. 43. piyasa Sjyam upaniniya variant in D. 
44. catasr TMG. — ajyahutir BBe J. — hutva J. — vasudevaya svaha | bala- 
bhadrayeti pathantaram | balabhadraya devaya svaha visnave T. 16. antah 
paridhi om. BBe JTMG. — abhyarcayaty M. 21. parikramayed BBe JMTG. 
93, BTM abbrev. the Mantra. 27. visramsayet TMG. — etaya carum DBBel. 
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evam ghosayed vaisnava ity aham! vaignavo ’smiti yah pratibriyat 
tasmai Segam dadyad! etair eva mantraih prasnati! prasyapa aca- 
myom namo bhagavate vasudevayeti dvadasaksaram japitvaévamedha- 
phalam apnoti sakrd igtva sanatanam ity aha bhagavan baudhayanah. 


Adhyaya 8. 


athato ravikalpam vyakhyasyamo! mandalam caturagram va goma- 
yena gocarmamatram sthandilam krtvastacatvarimsatkrtvo ravivare 
tamrapatre raktagandhém raktapuspam va! ghrnih stirya aditya ity 
avaihyasatyenety arghyam dadyat hamsah sucisad iti padyam agnir 
murdhety acamaniyam! athainam snapayaty apo hi stha mayobhuva 


iti tisrbhir hiranyavarnah sucayah pavaka iti catasrbhih pavamanah 
! 
suvarjana ity etenanuvakena marjayitvathadbhis tarpayati dhataram 


tarpayami vidhataram tarpayamy aryamanam tarpayami mitram 
tarpayami varunam tarpayami bhagavantam tarpayami hamsam tar- 
payami pisanam tarpayami parjanyam tarpayami vivasvantam tar- 
payamindram tarpayami ravim tarpayamity etair eva namadheyair 
gandhapuspadhtpadipair amugmai namo ’mugmai nama iti! vyahrti- 
bhih purusam udvasayamity udvasyathapipam dadyad asticatva- 
rimsad! ekavaram arcayitva kustharogi ksayarogi baddho vimucyate 
bandhad rogi rogid vimucyata ity aha bhagavan baudhayanah. 


Adhyaya 9. 


athato jyesthakalpam vyakhyasyamas| tilatailam ajyam payo dadhi 


sakttin lajan krsaran krsnani vasamsiti sambharan upakalpayate | 


prosthapadayam anuradhayam va havisyam bhuijitatha svo bhite 
jyestham anusmarann’ utthaya devagare rahasyapradese va yatra 





1. vaigsnava ity aham om. TMG, yo vaisnava ity aha D, BeJ unreadable. 
2. dadyad ity BBe JT, dadititi MG.. 3. dvadasaviram BBeJ. 4. avap- 
noti M. — aha bhag® baudh® om. DBBeJ. 7. raktagandham om. T, °gandha 
G. — va om. BBe. 9. DMT abbrev. the Mantra. 41. atha om. D. 
41—15. The series of names according to DTMG; Be almost unreadable. — 
dhatiram tarp° mitram tarp°® indrum (!) tarpayamity Be; dhataram tarp? 
mitram tarp° varunam tarp® bhagava[m]tam tarp° hamsam tarp® pisanam tarp° 
parjanyam tarp® vayasam (thus also Be) tarp° imdram tarpayamity J. 
14. pusinam D, ptisnam T. 15. indram tarp°® om. TG (G adds it at the end). 


— ravim tarp° om. M. 18. ekavarunam(!) BBeJ. — °rogi tatha vimucyate 
BJ, bandhad vimucyate baddho D, baddho vimucyate ity aha T. 24. krsarin 
om. M, karambhan D, krtsnin BBeJ. — vasimsi evam sam° G. 22. pro- 


sthapidanur® TMG, antradhaiyam DMG. 
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rocate manas tatra sthandilam krivatha devayajanollekhanaprabhrty 
& pranitabhyah krivagrenagnim jyesthidevim avahayati 

yasyah simba rathe yukta vyaghraé capy anugaminah | 

tam imam pundarikaksim jyestham avahayamy aham || 
ity avahyehalokakirtaye namah paralokakirtaye namah ériyai namo 
jyesthayai namah satyayai namah kalipatnyai namah kalilrdayayai 
namah kumbhyai namo nikumbhyai namah prakumbhyai namo 
‘jayai namah ériyai namo varadayai namah hastimukhayai namo 
vighnaparsadayai namo vighnaparsadyai nama ity! athainam snapa- 
yaty apo hi stha mayobhuva iti tisrbhir hiranyavarnah sucayah 
pavaka iti catasrbhih pavamanah suvarjana ity etenanuvakena marja- 
yitva tair eva namadheyair gandhapuspadhupadipair amusyai namo 
"musyai nama itil paridhanaprabhrty agnimukhat krtva pakvaj 
juhotindro jJyestham anu naksatram etiti puronuvakyam antcya 
purandaraya vrsabhaya dhrsnava iti yajyaya juhoty! athajyahutir 
upajuhotindraya svaha jyesthayai svaha jyaisthyaya svahabhijityai 
svaheti! namah su te nirrta iti sadbhir anucchandasam! atha kutsair 
juhoti! devasya tva savituh prasave ‘Svinor bahubhyam piisno has- 
tabhyam bhir bhuvah suvar om jyesthayai havir nivedayamiti havir 
nivedayaty | atha disam balim krtva gandhamalye dve vasasi nived- 
yam dattvannam ca brahmanebhyo dattva namah su te nirrta iti 
sadbhir upasthaya svistakrtprabhrti siddham # dhenuvarapradanad | 

yasyah simha rathe yukta vyaghraé capy anugaminah | 

tam imam pundarikaksim jyestham udvasayamy aham || 
ity udvasya jyesthamantram sahasrakrtva avartayec chatakrtvo ’pa- 
rimitakrtvo va dasivaram! sakayavakabhaiksamtlaphalasi adhahsayi 
svo bhute tathaivtbhyarcya sanmasad trdhvam nityan&am acarat 
sarvan kaman avapnotity aha bhagavan baudhiyanah. 





4. sthandilam kulpayitva atha G. 4. jyesthiim devim (jyesthadevim BJ) 
aivihayamity BBe J TMG. Oo. ihalokikirtaye D BBe J. paralokakirtaye 
D BBe, om. J. 6. kapilapatnyai D, kapilipatnyai T. — kapilahrdayayai D, 
kapilihrdayiyai T. 7. krtyai BBe J. — nikrtyai BBe, vikrtyai J, kumbhin- 
yai D, om. T. — prakrtyai BBe J. 8. jyayayai D. — sriyai namo om. D. 
9. namah iti tarpayati ipo D. 10. DTM abbrev. the Mantra... 15. dhrsnava 
om. T. 16. jyesthaya D. — Ssraisthyaya T, sresthaya D, jesthaya (?) B, om. 
Be. — prajapataye sviheti DBBe. 17. nirrta iti havir annam nivedayati | 
atha disam (1. 20) T. — atha krtsnair, variant in D. 49. havir om. 
DBBeJ. 20. balim rchéati (icchati BBeJ) gandhamilyair dve dasi (vedasiti 
BBeJ) naivedyam (nivedyam BBeJ) TMG BBelJ. 23. anuyayinah D. 
24, jyesthadevim udvas° TMG. — aham om. BBeJ TMG. 25. jyestham 
sahasra® BBel. 26. dasavaram BBe T. — sakayavaka aiksamtla? BRe (1). 
— adhassayiti TMG. 27. sinmasid TMG. — trdhvam samicaran nityanam 
asiisyan D. — aeitryat TM, acirya (?) J, aryan (?) B, Be unreadable, text 
according to G. 28. Siti ha smaha D. 








Adhyaya 10. 


athato vinayakakalpam vyakhyasyamo! masimasi caturthyam sukla- 
paksasya paficamyam vabhyudayadau siddhikama rddhikamah pasu- 
kamo va bhagavato vinayakasya balim haret! purvedyuh krtaika- 
bhuktah gucir apa acamyatha devayajanollekhanaprabhrty agnimukhat 
krtva daksinamukham hastimukham daksinato brahmanam upavesyo- 
potthaya daivatam avahayati 

vighna vighneévaragaccha vighnety eva namaskrta | 
avighnaya tavastv adya sadasmakam bhavan bhavom || 

ity! atha ditirvaksatasumanomisram arghyam dadatima apah sivah 
sivatamah putah pttatama medhya& medhyatama amrta amrtarasah 
padya arghya arhaniya abhisecanitya acamaniya marjaniyas ca pra- 
tigrhyantam pratigrhnatu bhagavan vinayako vinayakaya nama ity | 
atha tiisnim gandhapuspadhipadipair abhyarcyopatisthate bhiipataye 
namo bhuvanapataye namo bhttanim pataye nama ity! atha tisro 
vinayakahutir juhoti vindyakaya bhipataye namo vinayakaya svaha 
vinayakaya bhuvanapataye namo vinayakaya svaha vinayakaya bhi- 
tanaim pataye namo vinayakaya svaheti! jayaprabhrti siddham a 
dhenuvarapradanad | | 

apupam karambhodanasaktin payasam ity athasmé upaharati vigh- 
naya svaha vinayakaya svaha virdya svaha stiraya svahograya svaha 
bhimaya svaha hastimukhaya svaha varadaya svaha vighnaparsade- 
bhyah svaha vighnaparsadibhyah svahety! atha bhtitebhyo balim 
upahared ye bhutah- pra carantity! atha pajicastitram kankanam 
haste vyahrtibhir badhnati 


3. va om. BBe. 4, °bhuktis M, °bhaktig T, °bhaktah BBe J. 5. daksi- 
nabhimukham T. — hastamukham M. 8. avighnaya bhavan samyak 
sada *’smakam bhava prabho iti D. — bhagavin Be J. — prabho iti T. 
9. °misram udakam dadati G. 10. sivatamas santas santatamah pttah 
putatamah punya#h punyatamah medhya medhyatamié justa justatama amrté D. 
41. marjaniyas ca om. G. — pratigrhyatam BBe J TMG. 13. tisnim vi 
DTMG. — bhititapataye Be J. 144. T adds: bhttaye nama. — atha catasro 
T, iti upasthaya tisro D. 15. bhutapataye BBe JM — bhiipataye namo 
vinayakaya bhuvanapataye svaha vinaiyakiya bhutanam pataye namo viniya- 
kaya svaha vinityakaya bhtitaye namo vinayakaya svaheti T. 19. karam- 
bhodaka® BBe, karambham odakam DJ. — atha om. T. — upakirati BBe J, 
also MS. Sanskrit 106, fol. 100 b, of the ‘Hof- und Staats-Bibliothek” in Munich. 
The passage is quoted by Th. Bloch, Vober das Grhya- und Dharmasutra der 
Vaikhanasa, p. 6. 99. vighnaparsadabhyah BG, also the Munich MS., om. J. 
93. atha om. TMG. — paficavarnasttram T. 24, vyahrtibhir, thus D (Ctibhir), 
om. BBe J TMG. 
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viniyaka mahabaho vighnam hanti tavajfiaya | 

kama me sadhitah sarva idam badhnami kankanam || 
athagnim pradaksinam krtva pranamyabhivadya vinayakam visarjayati 

kritam yadi maya praptam éraddhaya me ganeévara | 

uttistha saganah sidho yahi bhadram prasidatom || iti!, 
tasminn ante dvadasesu samidhonopari madhyamam caiva daksi- 
nordhvasamidham tatha dadhimadhupaya ajyam parisecanam visar- 
janam ca kalpayati. 


Adhyaya 15. 


athato ‘rdhamase ‘rdhamase ’stamyam brahmana brahmacarinah 


10 striyas ca putrakama ayuskama arogyakama brahmavarcasakamah 


15 


20 


saubhagyakamas copavasanty! atha pradoge rudram viriipaksam sapat- 
nikam sasutam saganam saparsatkam avahayamity avahya svaga- 
tenabhinandayati svagatam punaragatam bhagavate mahadevaya 
virupaksaya sapatnikaya sasutaya saganaya saparsatkayety etad 
asanam klptam! atrastam bhagavan mahadevo virtpaksah sapatnikah 
sasutah saganah saparsatka ity! atha ktircam dadati bhagavato ’yam 
ktrco darbhamayas trivrd dharitah suvarnamayas tam jusasveti ! 
pratigrhnatu bhagavan meahadevo virtipaksal sapatnikah sasutah 
saganah saparsatka ity! atra sthanani kalpayati mahakalaya namah 
sankukarnaya namo babhrukarnaya namo nandikesévaraya namo 
dandimundaya namas candikesvaraya nama ity! atha pakvaj juhoty 
ardraya rudrah het: rudrasyeti dvabhyam! athajyahutir upajuhoti 
bhavaya devaya svaheti caturviméatibhih! havyavaham svistam iti 


1. hanmi M. — vighnam eta[t] tavajfiaya BBeJ, vighnesa bhavadajiiaya D. 
92. kimo me sidhitas (vasitas(?) T) TMG. — idam vyahrtibhir ibaddhnami 
kankanam BBe TMG. 3. atha sagnikam viniyakam pra° D. — °abhivad- 
yam(!) BD. 4. priptam ya sraddhaya mahiganesvara(?) T, praptam maha- 
bhagaganesvara BBeJ, sraddhaya va gan° D. 5. sadhu BBeJ, sidhur MG, 
sidha yobhi bhadram (?) T. — prasidanom G errata. 6. Text according to 
MG; passage entirely corrupt. — °opari mardhvam paficaiva daksinordhvam 
T, tasminn ante dvadasesu samiddhegnauparin madhyamam caiva daksinam 
cordhve samidham B, tasmin yaite dviidasedhmasamiddhenopari madfvamam 
caiva daksinordhvam samidham D; BeJ omit the difficult passage: prasidatom 
iti dadhimadhupaya eie. 7. D ims. sammisrya after fijyam. 8. ca om. 
DBBeJ. 9. athato ‘rdhamiase ’stamyim BBe JMG. 410. ca om. BBe JMG. 
12. saparisatkam D. 13. punarigamanam variant in D. 14. saparisat- 
kiyety D. 18. virtipaksiya sapatnikaya sasutdya saganaya saparsatkayety 
DBBeJ. 19. athatra D. — °kalaya TMG. 20. sankaraya D, who gives 
gankukarnaya as a variant. 24. atha devayajanollekhanaprabhrty agnimu- 
khat krtva pakvaj D. 23. svaha ity adibhis catur® D. — caturvimSatir 
BBeJ, caturvimsatibhih hutva DT. — svistam om. BBeJ TMG, cp. D errata. 
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svistakrtam hutvagrenagnim arkaparnesu hutagesam nidadhati yo 
rudro agnay iti! 

gistair gandhamalyair abhyarcya raudribhir rgbhih stunvanty argais 
ca stotrair! devatam pravihayati prayatu bhagavan iéanah sarvaloka- 
namaskrto ‘nena havisa trptah punaragamanam pratiti! 

ya evam vidvan acarati putravan paguman bhavati sarvam papma- 
nam tarati tarati brahmahatyam apa punarmrtyum jayatiti ha smaha 
bhagavan baudhayanah. 


PRASNA 1V. 
Adhyaya 2. 


ahutanukrtir baliharananukrtir dhirtabalis! catursgu catursu masesu 
phalgune masi. éuklapaksasya saptamyam kriyetapi va trayodasyam | 
evam asadha evam karttike! sa purastad evopakalpayate barhir 
bailvani ca paficadasedhmadarini bailvam meksanam paridhims ca 
Svetaraktan gandhamalyan Svetaraktaims ca pratisarai! srapayaty 
apupan vividhams ca bhaksyan sthalipakam ca srapayaty | athainan 
adaya sahantevasibhir gramat pracim vodicim va disam upaniskramya 
yatripas tad gatva snatvapa acamya surabhimatyablingabhir varuni- 
bhir hiranyavarnabhih pavamanibhir iti marjayitvantarjalagato ’gha- 
marsanena sodaga praniyaman dharayitvottirya vasah pidayitvanyat 
prayatam vaseh paridhayapa acamya devayajanam udanayaty | atha 
Sucau dese vedim kurvanti purusamatrim aparimitém va! tasyah 
purvardhe sthandilam kalpayitvodumbarasakham bahuparnam apra- 
tiguskagram nihatya darbhair bhagavate dhurtaya pratikrtim krtva- 
parenodumbarasakham pratisthapya pratisarena saha sakhaya pari- 
vyayante! yajfiopavitam upavyayante 


4. hutvathagrenagnim DT. 3, raudribhir J. — rgyajussimitharvabhis 
stutibhis stunvanty D, ep. p. 10.21. — stuvanty T. 4. ca om. DB. — prava- 
hayet TMG. — igas JMG, isanas sarvalokinam sarva° D. ‘5. tustah JBBe. 
7. tarati once only MT. — api punar M, punar om. BBeJ. — ha sma om. TMG. 
10. Suklapaksesu BBe. 41. sidhanani purastid D. 12. ca om. JTMG, 
caiva D. — °dartni bhavanti bailvam TMG. 13. Svetaraktam gandhamal- 
yam BBeJD. — pratisarin dhtpam érapayati D. — grapayanti BBe TMG. 
44, apUpamé ca vividhabhaksyan TMG, annani (anyan BBeJ) vividhams ca 
bhaksyan DBBeJ.—érapayanti TMG. 14-19. cp. BDh III,9,4and IT, LTS Ts 
15. grimat om. TMG. 16. snitva: thus D, om. BBe JTMG. 17. pava- 
manibhir vyahrtibhir iti TMG. 48. trin D, sat trin BBeJ. 49. udina- 
yanty T. 90. vedikim T. — purusamatram TMGD. — aparimitam D. 
21. krtvodumb® MG. — bahuparn#im bahusakham aprati® DBBeJ. 22. bha- 
gavato dhurtasya(!) 'T, pumsiya BBe, pumsayeti J. 24. upavyayate DBI. 
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yajiiopavitam paramam pavitram | prajapater yat sahajam pu- 
rastat || 
ayusyam agriyam pratimufica subhram | yajfiopavitam .balam 
astu teja || iti! 
tena tvaham pratigrhnamy ayusa brahmana brahmavarcasayety ! apa- 
rardhe vedyai sthandilam krtvollekhanaprabhrty a paryuksanat krtva 
vedim strnaty anatidrsnam! uttarenagnim pragagran darbhan sam- 
stirya tegsu dvandvam nyafici patrini sadayitva tisnim samskrtabhir 
adbhir uttanani patrani krtva visrasyedhmam trih sarvabhih proksya 
darbhegu daksinato brahmanam upavesyottarata udapatram nidhaya 
pakvam odanam payasam va yacati! tam abhyuksyagnav adhisrayaty | 
a paridhanat krtva samanvarabdhegv antevasisu pradaksinam agnim 
parisicyathedhmat samidham abhyajyadadhati 
imam stomam arhate jatavedase | ratham iva sam mahema 
manisaya || 
bhadra hi nah pramatir asya samsady | agne sakhye ma risama 
vayam tava || svahety ! 
evam evabhyajya dvitiyam abhyadadhati 
yasmai tvam ayajase sa sadhaty | anarva kseti dadhate suviryam || 
sa tutava nainam asnoty amhatir | agne sakhye ma risima va- 
yam tava || svahety | 
evam evabhyajya trttyam abhyadadhati 
sakema tva samidham sadhaya dhiyas | tve deva havir adanty 





tvam adityan 4 vaha tan hy usmasy | agne sakhye ma risama 
vayam tava || svahety | 
evam evabhyajya caturthim abhyadadhati 
tat te bhadram yat samiddhah sve dame | somahuto jarase 
mrlayattamah || 
dadhasi ratnam dravinam ca dasuse | agne sakhye ma risama 
vayam tava || svahety ! 
evam evabhyajya paticamim abhyadadhati 
tam tva samidbhir angiro ghrtena yardhayamasi | brhacchoca 
yavisthya || svahety | ~ 
4—4. TM abbrev. 3. agryam BJG. 5. tvam aham D. — dyuse brah- 
mavarcasaya TMG. 6. vedyiis D. 7. anatidrésyam BBe. 10. daksinatas 
cottaratas codapaitrena (°pitre J) nidhaya BBeJ. — brahmanam uttaratag 
codapatram (uttaratodapatram TM) nidhaya TMG. di. vit yacitam adbhir 
abhyuksyagnav adhisrityajyam nirupyadhisritvobhayam paryagni krtva pari- 
dhanat krtva D. 18. dvitiyam samidham idadhati TMG. 19. sa sadha- 
yaty TM, samadhayaty D; JB abbrev. the Mantra, also the three following. 
22. trtlyam samidham M. — addadhaiti TMG; abhyajyadadhati BJ, kkewise 
1, 27 and I. 32. 27. adadhati TMG. 
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evam evabhyajyaikapacayena bhave namah svaheti sadaksarena pa- 
risista! agharaprabhrty agnimukhat krtva daivatam avahayanto 
nrtyantah pradaksinam agacchanti! trih pradaksinam pariyanti 

yasya simha rathe yukta vyaghras cipy anugaminah | 

tam imam putrikaputram skandam avahayamy aham || 

ayatu devottamah karttikeyo | brahmanyah putrah saha matrbhih || 

dhatra visikhena ca viévarupo | justam balim sanucaro jusasva || 
saptaham jata yah éaktih saptaparvam arindamam vyaghravriam 
mahadhurtam prapadye samsitavratam putram devam varadam pra- 
padye dhurtam senam ugrasenam aparnasutam krttikinam sadasyam 
agneh putram samayair yathoktais caturmasyaih saptamim tvam 
aranyena gandhais ca bhaktya ca yajama sakte vittam vittany asasas 
ca rajan kamamé ca dhirta prayaccha namah éankaraya namaég ca 
samne namo nilagrivaya namah! kritikaputrah priyatim viniyogah 
priyatam éasah priyatim putrikaputrah priyatam bhagavan maha- 
dhiirtah priyatim namo nama iti! tam dyantam anumantrayate sva- 
gatam punaragatam bhagavate dhirtayaitad isanam klptam atrastam 
bhagavan mahadhirta ity' atha ktircam arhanam ca dadati bhaga- 
vato ’yam kirco darbhamayas trivrd dharitah suvarnamayas tam 
jusasvety! athismai kamse va camase va puspaphalaksatamiérair 
varsiyasa tejomayenapidhayarhaniya apo nivedayanta ima apah sivah 
givatamah putih pitatama medhya medhyatama amrta amrtarasah 
padya arghya abhisecaniyaé acamaniyaé marjaniyas ca ta jusantam 


3. pradaksinam Agacchanti om. D. — 
avahayamti trih BBeJ. — paryanti BBeJ TM. 5). Aavahayamiha BBeJ. 
6. brahmanyaputrah BeJ DTMG. — matrbhis ca DTMG. 7. dhatryai D, 
svadhatra BJ, svabhratra Be. 8. saptaham jatayas saktis DT, jato yas MG. 
— jatiyasaktisaptaparvam (°varyam BBe) arimdama (iramdam Be, iramdama 
B) BBeJ, saptahajata and arimdamah variants in D. — vyaghrahata MGB, 
vyaighridhata B, vyaghraddhata J, vyighrahate T (under vyaghraha® there 
is written jagraha°). 9. maham dhirtam BJ, mahi&ddhtrta G, mahad- 
dhtrta M, mahavaradavaparaidhirtam T. — putram: thus MTG (T has a 
second reading: purandaram), param D, puranam BBelJ. 10. dhtirtasenim 
BBeJ TMG. — aparnasutah J, parnasutah B, aparnim sutam M, suvarndsutah 
T. — sadasyah BJ. 41. tvim aranye ganthais ca D, tvarabhyainan 
gandhais ca G, tvam uranyaina M, uranyena T. 12. yajimahe sukto (Sukte 
T) vitto (om. T) vittany asasafi ca TMG, yajama sukro (Sukle J) vitto vittany 
arasas ca jana (arasas cajana J) BBeJ. 18. dhirtah prayacchatu D. 
14. sthimne D, sambhiya nila® T. — krttikaputraya D. — api niyogah BM, 
apl va niyogah G. 15. priyatim sasah om. M., vistkhah D. — krttika- 
putrah DMGT. — bhagavan mahadhtrtah om. D. 17. punaragamanam BBe. 
18. bhagavato ’yam kurco arhanafi (kUrcorhanafi M) ca bhagavato ’yam MG. 
— darbhamayah kirco trivrd BBelJ. 23. ca om. TMG. — jusatam prati- 
grhyatim BBeJ TMG (ep. II, 13:2. 25; II, 16:8.6; IT, 10: 21. 12). 


1. °pacayena na bhave TMG. 
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pratigrhyantam pratigrhnatu bhagavan mahadhtrta iti! marjayaty 
&po hi stha mayobbuva iti tisybhir hiranyavarnah sucayah pavaka 
iti catasrbhih pavamanah suvarjana ity eteninuvakena! marjayitva 
pradaksinam avrtya pratyann avrtya jaghanenagnim upavisyanvarab- 
5 dhesy ajyahutir juhoti skandaya svaha kumaraya svaha banaya 
svaha hiranyacidaya svahangirase svaha guhaya svaha bhadrasanaya 
svaha nilagrivaya svaha bhavaputraya svaha dhirtaya svaha pasu- 
bhuve svaha sasthyai svaha visakhaya svaha sanatkumaraya svaha 
skandaparsadebhyah svaha sasthiparsadebhyah svahety etair eva na- 
10 madheyaih purvardhe juhoty! . 
uttarardhat svistakriam avadayantahparidhi sadayitvopotthaya dai- 
vatam arcayati gandhapuspadhipadipair amusmai namo ’musmai nama 
iti! phalodakenamum tarpayamy amum tarpayamity! annenamusmai 
svahamusmai svahety! atra namasyati yam kamam kamayate tan 
15 me kamah samrdhyatim tasmin kame samrddhe dronam upaha- 
risyami kamam vardhayatv iti! kame samrddhe dronannam upaha- 
risyaty! athainam upatisthate 
namo bhagavata iti guhyo guhyapatir guhah | 
vasur vasupatir namo dhtrtasvami prasidatu || 
20 mahayasa mahateja mahaseno maharipah | 
mahatapa me bhaktasya pratigrhnatv imam balim || ity! 
athopavisya svistakriam hutvopotthaya devam pravahayanto nrtyantas 
trir apasalaih pariyanti 
simhavyaghrasamayuktah saratho rathinam varah | 
25 prayatu bhagavan dhtrtah priyavanih priyamkarom || nama ity | 
athopavisya jayaprabhrti siddham @ dhenuvarapradanad! athainam 
pratikrtim adaya sirasi nidhayavabhrthamantrenapsu praplavyatisistair 
candhamalyair atmanam alamkrtya pratisaram badhnaty 
aditya sukrtam siitram indrena trivrtam krtam | 
30 a’vibhyam grathito granthir brahman@ pratisaram krtam || 


1. marjayaty om. D. 2. tisrbhir ... eteninuvakena om. MG. 4. pra- 
tyann idrutya BTM, om. Be. 9. upajuhoti TMG. — balaya DT. 
6. bhadrasentya T. 7. nilavasaya B. — pasupataye TMG, ang variant in D. 
9. sasthyith parsadebhyah BJ. 10. meksanenopaghatam purvardhe D, — 
purvardhe ..... arcayati om. BBeJ MG. 1. devatam arcayaty etair eva 
nimadheyair gandha® D. 12. gandhapuspadhtipadipanam phalodakenamusmai 
namo ’musmai nama ity annenamusmai svihamusmai svaheti phalodakena- 
mum tarpayamy amum tarpayamiti BBeJ. 14. GM add.: tilodakentmun 
tarpayamy amun tarpayamiti. — natra TMGB, tan atra J, tin na Be. 
18. namo bhavodhava iti guho guhyapatir bhavah (guhah BBeJ) DBBeJ. 
91. me: thus D; mama TMG BBeJ. 22. daivatam DBBeJ. 24. °samyuktah 
BBeJ, simhenavyaighrasamyuktas T. 27. pratimam T. 29. adityadhikr- 
tam BBeJ, adityi krtikam TMG. 30. grandhi TM, grandhir D. 
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abhicaram ca kharvam ca yac'ca me dugkrtam krtam | 

sarvato me bhayam nasti yavat sutram dharigyati || ity! 
athanyonyam apah pratigrahayante priyatam bhagavan mahadhiirta 
ity! atha pakvad upadaya pragnati! na strikumarah prasniyus! tasya 
prasanamantra Ryur asi viévayur asi sarvayur asi sarvam ayur asi 
sarvamn ina ayur bhuyat sarvam ayur gesam iti! praéyapa acam- 
yatmanam pratyabhimréate yata indra bhaydmahe svastida viéas 
patir iti dvabhyam! punah punar avoksayanta ayusyam varcasyam 
rayasposam raksoghnam svastyayanam rddhir ity! ahutanukrtir 
vyakhyato baliharananukrtir! devam avahya gandhapuspadhipadi- 
pannaphalodakair abhyarcya namaskrtya pravahayante! dhurtabalim 
caturgu masesy evam yajamanas caturmasyaném phalam avapnotiti 
ha smaha baudhayanah. 


1. sarvam ca D. — yatra me B. 2. sarvato vai BBe. — putram BBe 
3. bhagavan dhtrta BJ. “ 4. na strikumarau praéniyatam D. 5. tatpra- 
Sanamantra DBBeJ. — TMGD abbrev. the Mantra. 6. acamya jatharam 
abhimrsati D. 7. aveksyiyanta BeM, °ante G, avyoksayanta T, aveksad- 
yamta(?) B, avetyapa J. Y. riyasposam om. DBBeJ. — rddham D.- 
10. daivatam D, daivatam B, devatiim Be. 11. dhurtabalis citurmasyesv 
TMG. — catursu catursu masesv D. _ 13. bhagavan bodhayanah D. 


10 
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TRANSLATION. 


PRASNA II. 
Adhyaya 15. 


Now we shall explain the ritual for the consecration of Visnu '). 

On the twelfth or eleventh (day) under Sravana or [under....], 
and whichever other lunar mansions are auspicious, on these (occa- 
sions the ceremony has to take place). 

On the preceding day he should serve food to an even number 
of Braihmanas, and should cause them to say: “An auspicious day! 
Hail! Good luck!” He should make at nightfall (of that day) an 
image of Visnu, resting on gold, with the five products of a brown 
cow, with gold, barley, blades of Dtrva grass, and leaves of Ficus 
Religiosa and Butea Frondosa; and he should sprinkle it with water, 
(reciting the) three (verses): ‘apo hi stha mayobhuvah’, etc. (lbs 
IV, 1, 5, 0), the four (verses): ‘hiranyavarnah sucayah pavakah’, 
etc. (TS, V, 6, 1, a), (and) the chapter ‘pavamanah suvarjanah’, etc. 
(TB, I, 4, 8), with the Vyahrtis. 

Barley and blades of Dirva grass, mixed with flowers, fruit and 
unhusked grain he lays down at the feet (of the image, reciting 
the verse): ‘idam visnur vi cakrame’, etc. (TS, I, 2, 13, ¢). He ties 
a cord (round the right hand of the image, with the verse): ‘rak- 
sohanam vajinam’, etc. (TS, I, 2, 12, 9). 

Then (he covers the image) with a (new) unwashed garment, 
crowns it with a wreath of Kuéa’ grass, and leaves it during the 
night in one of the following: a river, a pool, a waterfall, a pond, 
or a sacred bathing place, (after having recited the versesfp ‘ava te 
hedah’, etc. (TS,1,5,11,2), (and), ‘ud uttamam’, ctc. (TS, I, 5, 11,4) *). 

Now on the following morning four Brahmanas, having bathed, 
and having clothed themselves in a (new) unwashed garment, dace 
set up the image, (reciting the verse), ‘ut tistha brahmanas pate, 
etc. (TA, IV, 2, 1). 

Then he should establish it in a pure place. 


1) Cp. Appendix I. 2) Cp. Appendix II. 
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Taking the cow’s urine, with the Gayatri; the cowdung, (with 
the text) ‘gandhadvaram’ (TA, X, 1, 10); the milk, (with the verse) 
‘a pyayasva’ (T'S, I, 4, 32); the sour milk, (with the verse) ‘dadhi- 
kravnah’ (TS, I, 5, 11,6); the clarified butter (with the formula) 
‘Sukram asi, jyotir asi’ (TS, I, 1, 10,0); the decoction of Kuéa 5 
grass (with the formula), ‘devasya tva’ (TS, VII, 1, 11,4). ') 

These are called the five products of the cow. 

Here he says: 3 

‘Of a brown cow the milk is best, of a white one the sour milk, 
of a red one the clarified butter is best, of spotted and black ones 10 
the two remaining products’. 

With that (mixture, the paficagavya), he bathes (the image, 
reciting the eight verses beginning with), ‘@ vo rajanam’ (TS, I, 
3, 14, b—2). 

With a jar filled with a decoction of the bark of all trees used in 15 
sacrifice, (namelyj, éami (Prosopis Spicigera), palasa (Butea Fron- 
dosa), khadira (Acacia Catechu), bilva (Aegle Marmelos), aévattha 
(Ficus Religiosa), vikankata (Flacourtia Sapida), nyagrodha (Ficus 
Indica), panasa (Artocarpus Integrifolia), amra (Mangifera Indica), 
sirisa (Acacia Sirissa), and udumbara (Ficus Glomerata), he sprinkles 20 
the image, reciting this (chapter), ‘aévatthe vo nisadanam’ (TS, IV, 
2, 6, e—w). 

With a jar filled with pearls, jewels, silver, and copper, immersed 
in water, he sprinkles (the image), reciting the above-named (verse), 
‘hiranyavarnah’, etc. (TS, V, 6, 1, a). 25 

With a sharp (instrument of) gold he should form the eyes ) 
(with the formula), ‘tejo ’si’ (TS, I, 1, 10, 2). 

Now having performed the ceremonies from the marking off of 
the place of sacrifice, up to the end of the Agnimukha, he offers 
burnt oblations, cutting off portions of the cooked food, reciting 30 
the two (verses), ‘visnor nu kam’, ete. (TS, I, 2, 13, i), and ‘paro 
matraya’, etc. (TB, II, 8, 3, 2). 

Reciting the Puruga-hymn (TA, III, 12) he should offer oblations 
of clarified butter; (reciting the verse), ‘idam visnur vi cakrame’, 
ete. (T'S, I, 2, 13, e) he should touch both feet (of the image). 35 

Again he should offer oblations with that (same hymn; reciting 
the verse), ‘visnor nu kam’, etc. (TS, I, 2, 18, i) he should touch 
the place of the navel (of the image). 


1) The same verses: BDh, IV, 5, 12; BGrps, V, 3, 10 (in D). Likewise in 
nearly the same form: Matsyapurana, adhy. 267 (devasnapanam), sl. 5—6. 
2) Cp. Appendix III. 
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Again he should offer oblations with that (game hymn; reciting 
the verse), ‘ato deva avantu nah’, etc. (RV, I, 22, 16)') he should 
touch the head of the image. 

Again he should offer oblations with that (same hymn, and) he 

5 should then touch the whole body (of the image), reciting the 
Puruga-hymn. 

At the end of the sacrifice he should place (the image) in a 
standing position (reciting the verse), ‘ud u tyam jatavedasam’, etc. 
(TS, I, 2, 8, 9); he should take it into the temple of the god 

10 reciting the Sakuna-hymn *\ (‘kanikradat’, RV, IT, 42), he should 
lay down pearls, jewels, coral, gold, and silver on the pedestal, 
and he should place Visnu (on the pedestal, reciting the verse), 
‘ato deva avantu nah’, etc. (RV, I, 22, 16). 

Now he places in readiness *) perfume, flowers, incense, and a 

15 lamp, stands before (the image), and performs the invocation, with 
the Vyahrtis, preceded by the syllable ‘Om’, singly and in com- 
bination: ‘Om bhith, I invoke Purusa, Om bhuvah, I invoke Puruga, 
Om suvah, I invoke Purusa, Om bhiur, bhuvah, suvah, I invoke 
Purusa’. 

20 Thus having invoked (the deity), he sprinkles (the image) from 
a jar filled with ‘water and pearls. ‘By means of the Prayava he 
should support the Brahman’ ‘), thus it is declared in the Veda. 

With the Pranava he offers (the god) a bundle of Kuéa grass 
(as a seat). 

25  Erom a jar which contains (water and) Durva grass, Evolvulus 
Alsinoides, Panicum Frumentaceum, and lotus leaves, he offers the 
water for washing the feet °). 

From a jar which contains (water and) a mixture of cardamom, 
cloves, Pimenta Acris, and camphor, he offers the water for rinsing 

30 the mouth. : 

As arghya he offers: water (and) milk, with tips of Kusa grass, 
unhusked barley corns, and white mustard seeds. 

The water for washing the feet, the water for acamana and the 
arghya he offers (with the formula), “These waters are benelicial, 

35 very beneficial; clean, very clean; pure, very pure; immortal, nectar, 
fit for padya, for acamana, for arghya; may they be welcome, may 


4) The hymn does not occur in the texts of the Black Yajurveda. 
2) Cp. Vaikh. Gs. IV, 11; (Appendix, p. 61. 9). 
3) This translation of @kasSonmukhani is uncertain. 


4) This seems to be a quotation from an Upanisad, cp. Introd. p. xxix, note 2. 


5) For this stitra and the two following cp. Appendix IV. 
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they be accepted, may the Lord, the great Visnu, accept (them) 
adoration to Visnu. - 

(Reciting the verse), ‘idam visnur vi cakrame’ (I'S, I, 2, 13, e) 
he unties the cord. ri 

He performs obeisance to the deity, and then gives the perfume, 5 
(reciting), ‘These perfumes are beautiful, heavenly, adorned iti 
all perfumes, purified by Kuéa grass, purified by the rays of the 
sun. May it be accepted, may the Lord, the great Visnu, accept 
it; adoration to Visnu’. ¥ 

He gives the garland, (reciting), ‘These garlands are beautiful, 10 
heavenly, adorned with all garlands, purified by Kuga grass, artic 
by the rays of the sun. May it be accepted, may the Lord, the 
great Vignu, accept it; adoration to Visnu’. 

He gives the flower, (reciting), ‘These flowers are beautiful 
heavenly, adorned with all flowers, purified by Kuga STARS, area 15 
by the rays ofp the sun. May it be accepted, may the Lord, the 
great Visnu accept it; adoration to Visnu’. 7 

He gives the incense, (reciting), ‘(This) incense is the sap of 
trees, rich in incense, the best incense, to be smelled by all crea- 
tures; let this incense be accepted. May the Lord, the great Visnu, 20 
accept it, adoration to Visnu’. ') - 

He gives the lamp, (reciting), ‘Light, brightness, and splendour, 
always dear to the gods, may this lamp, shining on all creatures, 
be accepted. May the Lord, the great Vigsnu, accept it; adoration 
to Visnu’. 25 

Now he gives flowers, pronouncing the twelve names. Having 
satiated the god with these same (names, he should offer as) obla- 
tions, boiled rice with sesamum seeds, rice milk, boiled rice with 
treacle, and boiled rice with curcuma. ) 

_The rice milk he should offer (with the formula), ‘pavitram te 30 
vitatam’, ete. (TA, I, 11, 1). Of the boiled rice with treacle he 
should offer a full dish, poured over with ghee. He should offer 
an oblation of ghee mixed with boiled rice and sesamum, (with the 
formulas), “I'o Vasudeva svaha; to Sankargana svaha; to Pradyumna 
svaha; to Aniruddha svaha; to Santi svaha; to Sri svaha; to Sara- 35 


? 


1) This verse occurs very often, with slight variations. The Nirnayasindhu 
p. 169 has vanaspatirasodbhiito gamdhadhyo, etc.; the Skandapurana (Bombay 
ed.) vol. V1, adhy. 239, 46: vanaspatiraso divyo gandhadhyo, etc. Thus like- 
wise the Matsyapurana, adhy. 267, 26, where the second line runs: maya 
nivedito bhaktya dhiipo ’yam pratigrhyatam. A different version: Varaha- 
Purana, adhy. 118, 44b—45a (devopacéravidht). 
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svati svaha; to Pusti svaha; to Visnu svaha’; (and the verses), 
‘visnor nu kam’, etc. (TS, I, 2, 13, 2), ‘tad asya priyam’, etc. (TB, 
Il, 4, 6, 2), ‘pra tad visnuh’, etc. (TB, Il. 4, 3, 4), ‘paro matraya’, 
etc. (IB, II, 8, 8, 2), ‘vi cakrame’, etc. (TB, II, 4, 3, 5), ‘trir 
devah’, etc. (TB, II, 4, 3, 5), (and) with the twelve names (in the 
formula), “To (god) so and so svaha, to (god) so and so svaha. 

(The ceremonies) which begin with the sacrifice to Agni Svistakrt, 
and end with the gift of a fee (consisting of) a cow are known, 
(and have now to be performed). 

Now he performs the Bali-offering of all oblations, (saying), “Thee, 
the only one, the first created, the Puruga, existing of old, Nara- 
yana, the all-creating, we worship with sacrifices. For thou art the 
performed sacrifice, (thou art the sacrifice) to be performed. Accept 
the sacrifice by thyself in thyself’. 

Now he lays down in front of the fire on Aévatiha leaves the 
remains of the offering '), (saying), ‘Bhir, Bhuvar, Suvah, Om’. 

Twice or four times he circumambulates (the image and) the fire, 
turning his right side towards it, (saying), ‘Adoration to Visvabhu] ; 
adoration to Sarvabhuj; adoration to the Atman; adoration to the 
Paramatman’. 

A religious student or a householder should feed with boiled rice 
with curcuma twelve Brahmanas, who have restrained their passions *). 
This is the ritual for the consecration. 


Adhyiya 14. 


Now we shall explain the rite of the daily worship of Mahapuruga. 

Clean and pure (himself), he should in a pure and suitable place, 
which he has smeared with cowdung, make an image (of the god), 
and having worshipped that with unhusked barley-corns and flowers 
in due quantity, together with flower-water, he should invoke Ma- 
hapurusa (with the formula), ‘(Om bhih, I invoke Purusa; Om bhu- 
vah, I invoke Purusa; Om suvah, I invoke Purusa; Om bhir, 
bhuvah, suvah, I invoke Purusa’. 

Having invoked (the god), he should give him a seat of Kuga 
grass, (with the formula), ‘May the Lord Mahapurusa come hither’. 





1) The practice of laying down the remnants of the offering on the leaves 
of a particular tree, generally with a Mantra addressed to Rudra, is ex- 
clusively found in Baudhadyana. Cp. Iii 6, Ill 15, and W. Caland, Uber das 
Rituelle Sutra des Baudhaiyana (Leipzig 1903), p. 31. 

9) This stitra shows that the consecration may be performed by a Brah- 
macarin as well as by a Grhastha, for the person who provides the Brah- 
manas with food is the same as the one who performs the ceremony. 
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Having consecrated the sacrificial vessel by reciting the verse 
addressed to Savitr, and having cleaned it, (he should fill it), straining 
the water through the pavitra '). Again with the same (verse) having 
consecrated the water together with the pavitra, he should cause 
(the god) to look at the sun, (chanting the word) ‘Om’, (and holding 
it) as long as his breath lasts. 

Of that (water) he should give the water for washing the feet 
(with the verse), ‘trini pada vi cakrame’, etc. (TB, I, 4, 6, 1). 

Now having removed the remnants of the offering, pronouncing 
the Vyahrtis, he should give the arghya, (reciting the verse), ‘idam 
visnur. vi cakrame’, etc. (TS, I, 2, 13, e). ; 

The water for acamana, (reciting the verse), ‘divo va visno’, etc. 
(TS, I, 2, 13, h). % 

Then he bathes him, (reciting the) three (verses), ‘apo hi stha 
mayobhuvah’, etc. (IS, IV, 1, 5, 6); the four (verses), ‘hiranya- 
varnah’, etc? (I'S, V, 6, 1, a), (and) the chapter, ‘pavamanah’, ‘ete. 
(TB, I, 4, 8); (then with the verse), ‘brahma jajfianam’, etc. (TS, 
IV, 2, 8, d), the verse (called) ‘Vamadevi’ *), (and) the ‘Yajuhpa- 
vitra’ (TS, I, 2, 1, 1). ; 

Now he satiates (the god) with water, (saying), ‘I satiate Kegava, — 
Narayana, — Madhava, —. Govinda, — Visnu, — Madhusadana, — 
Trivikrama, — Vamadeva, — Sridhara, — Hréikesa, — Padma- 
nabha, — Damodara’. 

Having satiated him (while pronouncing) these names, and having 
sprinkled water from the left to the right with the Vyahrtis, he 
should give with the Pranava the garment; with the Savitri the 
sacred thread; (with the verse), ‘idam visnur vi cakrame’, etc. (TS, 
{, 2, 13, e) the water for acamana; (with the verse), ‘gandhadva- 
ram’, etc. (TA, X, 1, 10) the perfume; (with the verse), ‘irivati’, 
etc. (TS, I, 2, 13, f) the unhusked barley corns; (with the verse), 
‘tad visnoh’, etc. (IS, I, 3, 6, 2) the flower; with the Savitri the 
incense; (with the verse), ‘ud dipyasva’, etc. (TA, X, 1, 4) the 
lamp; (with the formula), ‘devasya tva’, etc. (TS, VU, 1, 11, a) the 
oblation of havis. 

Then he should give him flowers, pronouncing the twelve names. 
He should recite (the verses which have) ‘trini pada vi cakrame’ 
as introductory verse, (and the words) ‘sumrdika bhavantu nah’ at 
the end (TB, II, 4, 6, 1—8)%). 


1) The pavitra consists of two Kusa blades used as strainers. 

2) Vamadevi is the hymn, ‘kaya nas citra & bhuvat’ (TS, IV, 2, 14, a). 

3) The following five verses are meant: trini pada, tad asya arte 
kratvada, ima brahma, upa nah sUnavah. 


3) 
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Then they praise him with hymns relating to Visnu from the 
Rk, Yajus, Sama, and Atharva Veda. 

He should dismiss Purusa with the Vyahrtis, ‘Om bhth, I dis- 
miss Purusa; Om bhuvah, I dismiss Purusa; Om suvah, I dismiss 
Puruga; Om bhir bhuvah suvah, I dismiss Purusa, Om, may the 
Lord, the Great Purusa, depart.’ 

In temples which possess an image (of Mahapurusa) the entire 
(ritual) is the same, except for the invocation and the dismission 
(which are in this case not needed). ‘This they declare to be the 
great means of obtaining prosperity’, thus speaks the venerable 
Baudhayana. 


Adhyaya 15. 


Now I will proclaim the excellent bathing of Vignu. 

In front of the temple the wise man ') should make a shed for 
the bathing, and in the middle of the shed he should install an 
altar. Where the god has a permanent abode, an altar is not 
(needed). (1—2). Near that (altar), in the place destined for them, 
is the best place (of standing) of the jars. The number of these is 
nine; one places them while pronouncing the Pranava. (3). What- 
ever is done on this occasion, has to be performed while pronouncing 
the Pranava. The placing of the jars begins in the east and ends 
in the north-east. (4). 

In this way *) every act has to be performed. The wise man 
should finally place the ninth jar in the middle, and all jars he 
should place on bunches of Kuga grass, which are resting on a 
layer of rice *). (S—6). 

On the failure of this (rice) every cultivated kind of grain *) is 





4) ‘The wise man’, i. e. he who knows how the ceremony has to be per- 
formed. 

2) ‘In this way’, i. e. ‘pradaksinam’, from the left to the right. Cp. W. 
Caland, Een Indogermaansch Lustratiegebruik, (Versl. en Meded. der Kon. 
Acad. van Wetensch., Afd. Lett., 4° Reeks, vol. Il, p. 276 ff.). & 

3) This practice is still current in South India. Cp. Bombay Gazetteer, 
vol. XV, part I, p. 126, (a description of the marriage-ceremomies among the 
Havig Brahmans): ‘.... the priest worships Lakshmi, the goddess of riches, 
by placing on a heap of rice piled on a plantain leaf a copper pot containing 
some silver or gold coins and topped with a cocoanut resting on mango leaves.’ 

4) Cp. Brhadaranyakopanisad VI, 3, 32 (ed. and transl. Béhtlingk 1889): 
‘dasa gramyani dhanyani bhavanti | vrihiyavah | tilamasah | anupriyungavah 
godhtimas ca | mastiraé ca | khalvas ca | khalukulas ca | .’ 

‘Ks gibt zehn angebaute Getreidearten: Reis und Gerste, Sesam und Bohnen-: 
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here prescribed (i.e. allowed). He should fill all (eight) jars with 
cristal-clear water, but the middle one with the five products of 
the cow. Then he places on all (jars) a bunch of Kuéa grass and 
covers them with platters. (78). With the nine platters, which 
should not be empty, he should always perform the action of these 
(jars), (9), putting rice corns into them. 

In due order the wise man should worship all jars with per- 
fume, flowers, etc. 

Having invoked Paramatman at the right moment with the invoca- 
tion described above, having caused the god to come to the altar, 
and then having thus worshipped him from every quarter with 
unhusked grain, he should place the god, whom he has caused to 
come, immediately on the altar, in a spot which he has smeared 
with another (quantity of) cowdung, (and) which is sprinkled with 
unhusked barley .corns, grain, and rice; so that he (the god) is 
sitting in that place, facing the east. 

But in case there is a permanent abode of the god, no invocation 
is prescribed. (10—13). 

There, in the continuous presence of the god Paramatman, he 
should give in due order the seat, etc., using (as Mantra) the Pu- 
rusa-hymn. (14). 

Then seizing the (middle) jar, he should first perform the ablution. 
The following Mantras have to be remembered when bathing Para- 
matman: the Visnu-hymn (TS, I, 2, 13, 2), the seven (verses, viz. 
the three beginning), ‘apo hi’ (TS,IV, 1, 5, 5), (and the four verses 
beginning), ‘hiranyavarnaih’ (TS, V, 6,1, @), and the chapter, ‘pava- 
manah’, etc. (TB, I, 4, 8); all these are the generally prescribed 
(Mantras for the bathing). (15—16). The wise man should not use 
any Mantra which has not been enumerated above. 

Having performed in that (manner) the bathing of Puruga according 
to the rules, he should give (the god) milk and food, and he should 
complete the rest, what may relate to the constant divine worship 
of the bathing with the jars. (17—18). 

Three (other Mantras) are also prescribed for the bathing: after 
the Mantra, ‘brahma jajfianam’, etc. (TS, IV, 2, 8, d), he should 
use (the verse called), ‘Vamadevi’ (TS, IV, 2, 11, a), and the 
‘Yajuhpavitra’ (TS, I, 2,1, 1). The chapter, ‘pavamanah’ (TB, I, 4, 8) 
should always be used. 

All this he should perform; at an equinoctium (i.e. at the be- 


Panicum miliaceum und Panicum italicum, Weizen, Linsen, Khalva, und 
Dolichos uniflora.’ 
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ginning of an ayana, half-year), at the passage of the sun from one 
zodiacal sign into another, at an eclipse of sun or moon, and at 
the interruption of the worship (of the god) at some time or other, 
it should take place; also at the occasion of any other inauspicious 
sign, (or) after a bad, fear-inspiring dream. (19—21). 

First he should perform the bathing (himself), then complete 
tranquillity (i.e. absence of malicious influence) will reign. At the 
occasion of an ayana he should celebrate a festival; (then) he will 
be freed from all his sins. (22). In this world and in the here-after 
his happiness increases; later he who has bathed Krgna, the bene- 
factor of the world, will undoubtedly be absorbed in Visnu. 

Thus speaks the venerable Baudhayana. 


Adhyaya 17: 


Now we shall explain the rite of the daily worship of Mahadeva. 

Clean and pure (himself) he should in a pure and even place, 
which he has smeared with cowdung, make an image (of the god), 
and having worshipped that with unhusked barley-corns and flowers 
in due quantity, together with flower-water, he should invoke Ma- 
hadeva (with the formula), ‘Om bhth, I invoke Mahadeva’, etc. ‘May 
the Lord Mahadeva come hither’. 

Having consecrated the sacrificial vessel by reciting the Yajus- 
verse, ‘yo rudro agnau’ (TS, V, 5, 9, 2), and having cleaned it, (he 
should fill it), straining the water through the pavitra. Again with 
the same (verse) having consecrated the water together with the 
pavitra, he should cause (the god) to look at the sun, (chanting 
the word) ‘Om’, (and holding it) until he loses his breath. 

Of that (water) he should give the water for washing the feet, 
(with the formula), ‘padyam’ '). 

Now he removes the remnants of the offering, gives (him) arghya 
and Acamaniya, and then bathes him, (reciting) the three (verses), 
‘apo hi stha mayobhuvah’, etc. (TS, IV, 1, 5, 6); the four (verses), 
‘hiranyavarnah’, etc. (TS, V, 6, 1, a), (and) the chapter, ‘payamanah’, 
etc. (TB, I, 4, 8); (then with the verses), ‘brahma jajfianam’, etc. 
(TS, IV, 2, 8, d), ‘kad rudraya’, etc. (TA, X,17), the ‘T'varitarudra’ 
(TA, X, 16—18)?), the ‘Vamadevi’ (TS, IV, 2, 11, a), the ‘Ya- 
juhpavitra’ (TS, I, 2, 1, 1), (and) ‘apo va idam’, etc. (TA, X, 22) 
he should perform the ablution. 


4) Cp. Hir. Gs. I, 12, 18: ‘The water for washing the feet.’ 
2) Cp. Sayana, comm. on TA, X, 18 (ed. Bibl. Indica, p. 339): anenanuvil- 
katrayenoktanim mantranam tvaritarudrakhyi mantrakalpesu prasiddha. 
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Then he sprinkles water from the left to the right with the 
Vyahrtis, lays down the pavitra at the heel (of the image), and 
satiates (the god) with water, with the eight (names in the formula), 
‘I satiate god Bhava, — Sarva, — Isina, — Paéupati, — Rudra, 
— Ugra, — Bhima, — Mahan’. 

‘Om, adoration to Rudra, Tryambaka’, (with this formula) he 
should give the garment and the sacred thread. 

With the eight (names in the formula), ‘Adoration to god Bhava’, 
(etc.), he should" give eight flowers. 

With the (verses called) “‘I'varitarudra’ (TA, X, 16—18) he should 
give the perfume, the flower, the incense, and the lamp. The 
oblation of clarified butter (with the formula), ‘devasya tva’, etc. 
(TS, VII, 1, 11, @). 

(With the verse), ‘tryambakam’, etc. (TS, I, 8, 6, 2), he should 
sprinkle (the image with water). if 

Having said, ‘amrtopastaranam asi’ (TA, X, 32) as introductory 
formula, he should lay (before the image) as havis (offering) any 
sweet substance which is not prohibited, (and) bulbs, roots and fruit. 

Having sat down for a moment without looking (at the image), 
he removes the offering, (saying), ‘I remove the havis (offering)’. 
Having said, ‘amrtapidhanam asi’ (TA, X, 35) as introductory for- 
mula, he should give the water for acamana, (reciting the verse), 
‘tryambakam’, etc. (TS, I, 8, 6, 2). 

Having worshipped (the god) in every way, with the eight (names 
in the formula), ‘Adoration to god Bhava’, etc., he gives the per- 
fume, etc., (with the formula), ‘Adoration to god so-and-so ; adoration 
to god so-and-so’. 

With hymns relating to Rudra from the Rk, Yajus, Sama, and 
Atharva Veda, and with hymns of praise attributed to Regis, they 
extol him. 

Making an obeisance, he dismisses (the god with the formula), 
‘May the Lord Mahadeva depart’. 

In places where there is a (permanent) Linga (the ritual is similar), 
except for the invocation and the dismission. 

‘This they declare to be the great means of obtaining prosperity’, 
thus speaks the venerable Baudhayana. 


Adhyaya 18. 


Now we shall explain the rite of the worship of the bathing 
of Rudra. 
First having bathed in a (holy) bathing-place, having left the 
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water, and having put on a (new) unwashed garment, the religious 
student, pure, and fully prepared (for the sacrifice), dressed in white, 
should make an image of Iéana. Standing in a spot south-west of 
that (image), looking towards it, he should assign a place in himself 
(i. e. in his body) for the deities (to preside in, with the words), 
‘May Brahman abide in the organ of generation; may Visnu abide 
in the two feet; may Hara abide in the two hands; may Indra 
abide in the two arms; may Agni abide in the stomach; may Siva 
abide in the heart; may the Vasus abide in the throat; may Saras- 
vati abide in the mouth; may Vayu abide in the nostrils; may 
Candra and Aditya abide in the two eyes; may the Aégvins abide 
in the two ears; may the Rudras abide in the forehead; may the 
Adityas abide in the skull; may Mahadeva abide in the lock of 
hair; may Pinakin abide in the back; may Silin abide in front; 
may Siva and Sankara abide on both sides; may Vayu abide on 
all sides; may Agni, surrounded by garlands of flames, abide on 
all sides; may all deities abide in all limbs each in the right place. 
May they protect me.’ 

Having stroked his limbs in the sequence (of the text which he 
now recites), ‘agnir me vaci éritah’, etc. (TB, III, 10, 8, 4), he 
should worship (the god) with perfume, unhusked grain, leaves, 
flowers, and a lamp. 

Now he prays to him, (saying), ‘Thou art honoured by men, by 
the blest, by the gods, Asuras, etc. I honour thee to the best of 
my power; favour (me) Mahegvara’. And (with the verses beginning 
with), ‘tryambakam’, etc. (TS, I, 8, 6, 2). 

Now he invokes him (with the verses), ‘May the fallow steeds, 
the harmonious ones, bring thee hither, together with the white 
horses, the bright, wind-swift, strong ones, that are quick as thought. 
Come quickly to my offering, Sarva! Om’ '). 

In case there is a permanent (altar), the invocation is omitted. 
Now he gives him a seat, (reciting the text), ‘sadyojatam’, eté. 
(TA, X, 48); the water for washing the feet (with the text), ‘bhave 
bhave’, etc. (TA, X, 43); the arghya (with the formula), ‘Adgration 
to Bhavodbhava’ (1.c.); the water for acamana (with the formula), 
‘Adoration to Rudra’. 

Then he bathes him with the five products of the cow, (reciting 
the) three (verses), ‘apo hi stha mayobhuvah’, etc. (TS, IV, 1, 5, 5); 


1) The verse occurs Hir. Gs. II, 8, 2. The translation is that of Oldenberg 
in SBE XXX. 
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the four (verses), ‘hiranyavarnah’, etc. (TS, V, 6, 1, a), the chapter 
‘pavamanah’, etc. (TB, I, 4,8); (and the verses), ‘brahma jajiianam’, 
etc. (TS, IV, 2, 8, d); ‘kad rudraya’, etc. (TA, X, 17); ‘sarvo vai’, 
etc. (TA, X, 16); ‘kaya naé citra @ bhuvat’, etc. (TS, IV, 2, 11, a; 
cp. p. 33 note 2); ‘apo va idam’, etc. (TA, X, 22); with these 
verses he performs the ablution. : 

Then he satiates (the god with water, with the eight names), 
‘(I satiate god) Bhava’, etc. 

(With. the formula), ‘Adoration to Vamadeva’'), he offers the 
garment; (with) ‘Adoration to Jyestha’, the sacred thread; (with) 
‘Adoration to Rudra’, the water for acamana; (with) ‘Adoration to 
Kala’, the perfume; (with) ‘Adoration to Kalavikarana’, the unhusked 
grain; (with) ‘Adoration to Balavikarana’, the flower; (with) ‘Ado- 
ration to Balapramathana’, the incense; (with) ‘Adoration to Sarva- 
bhitadamana’, the lamp; (with) ‘Adoration to Manonmana’, the 
naivedya, at the right moment. Then he offers him eight flowers, 
with the eight Mantras, ‘Adoration to god Bhava’, (etc.). 

Then he worships the Rudra-manifestations of (the god, reciting 
the text), ‘aghorebhyo ’tha ghorebhyah’, etc. (TA, X, 45). 

Then he should mutter the Rudragayatri, (viz.), ‘tat purusaya 
vidmahe’, etc. (TA, X, 46). He should recite this Rudragayatri one 
thousand times, (or) one hundred times, (or) any number of times, 
(but) at least ten (times). 

He then pronounces the blessing (with the verse), ‘iéanah sarva- 
vidyanam’, etc. (TA, X, 47). 

Now pouring water from a jar with a continuous stream on 
the head of (the image), he should mutter the eleven chapters (be- 
ginning with), ‘namas te rudra manyave’, (Satarudriya, TS, IV, 5, 
1—11); the three chapters (beginning with), ‘sarvo vai rudrah’ (TA, 
X, 16); the five chapters (beginning with), ‘ima rudraya’*), and 
other Mantras relating to Rudra he should mutter, as many as 
he knows. Sadyo yotd, 12 Sr. 

Thus he should mutter eleven times. 

Ai the end of every muttered passage he should mutter a single 
one of the eleven chapters (beginning with), ‘agnavisnii sajosasa’ 
(TS, IV, 7, 1—11). 


1) The following series of Mantras occurs TA, X, 44, where ‘sresthaya 
namah’ is found after ‘jyesthaya namah’, and ‘balaya namah’ after ‘balavi- 
karanaya namah’. +B 28,6 

2) ‘ima rudriya’ is not T'S, IV, 5, 10, c, sqq., as the text has there, ‘imam 
rudraya’; the other Samhitas (RV, I, 114; VS, 16, 48) have ‘ima’. 
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At the end of all (ceremonies) he should again worship (the god). 

The (manner of) worship has been explained (above). 

This rite of worship of the bathing of Rudra should be performed 
by one who is desirous of the destruction of sin, of deliverance from 
illness, of prosperity, of absence of passion, of deliverance (of the 
soul), of long life, and of health. Acting thus he obtains all these 
(blessings). 

As naivedya he gives a great oblation (consisting of) rice boiled 
in milk, ete. 

His teacher he presents with a fee of ten cows with their calves, 
adorned with gold, together with a bull; in the absence of these 
he should give a fee (consisting of) one cow. 

Thus speaks the venerable Baudhayana. 


Adhyaya 19. 


Now we shall explain the rite of the second consecration. 

Under the above-named Naksatras, and whichever other Naksatras 
are auspicious,.in the bright half of the month, during the northern 
course of the sun, in the beginning of the spring or the other 
seasons, in case he has consciously interrupted the adoration of (the 
god), who has been consecrated before, during one or two days or 
during one or two months, or in case he has touched a Sidra or 
a@ woman during the menses or such like, (on these occasions he 
should perform the ceremony). 

On the day preceding (it) he should serve food to an even number 
of Brahmanas, and should cause them to say, ‘An auspicious day! 
Hail! Good luck?’ 

Having placed (the image) in water at nightfall, (and having left 
it there during the night), he should on the following morning raise 
it, and he should place (near it) two jars, filling the one with the 
five products of the cow, and the other with clear water in which 
nine pearls have been placed. 

Thereupon he should bathe (the god). * 

Having bathed (him, reciting) the Purusa-hymn and the Mantra 
relating (to the god he worships), he should offer him eight thous- 
and or eight hundred or twenty-eight flowers. 

Having worshipped to the best of his ability, he should offer 
rice boiled with treacle. 

If he acts thus he obtains absence of evil influence. 

The bathing has to take place in case one has wilfully inter- 
tupted the worship. 
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It is declared that welfare and prosperity fall to the share of 
one who acts thus. 

In this way he should consecrate (the image) with the Mantra 
of the second consecration '). 

Thus speaks the venerable Baudhayana. 


‘ Adhyaya Rae 

Now at the performance of Puja of the two great gods, the 
offering of a seat, of water for washing the feet, of arghya, and 
of water for acamana, everywhere takes place with (the recital of) 
the two (verses), ‘trini pada vi cakrame’, etc. (IB, II, 4, 6, 1), (or), 
‘tryambakam yajamahe’, etc. (TS, I, 8, 6, 2), in accordance with the 
characterizing word ?).eAnd the Pija of these two (gods) is per- 
formed everywhere in observance of the instructions (originated) 
from the (religious) practices of the three highest castes, as there 
does not exist a prohibition which is generally accepted. 

Thus spoke Baudhayana. 
.......-.-.7) (then) he becomes the companion 


‘of these two (gods), and dwells in their world. 


If he acts thus (during a period) exceeding thirty years (?), then 
he attains, with his people, to the highest abode of the two gods, 
called Brahman. 

One who is devoted (to the gods), and those who know thus *), 
should give to (the person) who teaches (him this Puja), or to the 
one who performs it (for him), if he is a Brahmana, one hundred 
masas (of gold); if he is a Ksatriya, he should give him one thous- 
and; if he is a Vaisya, he should give in proportion to his charity. 

No woman or Sudra should perform (this Puja). 

If they perform (it), (then only) in case they have obtained their 


4) Perhaps one ought to read here: ‘evam punahpratisthim mantrena 
pratipadayed’. All MSS have ‘punahpratisthamantrena’; the reading ‘pratipa- 
dayed’ is found in TMG. The translation would be: ‘In this way he should 
accomplish the renewed consecration with a Mantra’. But even so the meaning 
of this Sitra remains obscure. 

2) Therefore the first verse for Visnu, the second one for Siva. 

3) The words, ‘evam pratisthipya vi kuryat’ are evidently corrupt. 

4) The expression, ‘ya u cainad...’ occurs very often, e.g. TB, III, 9, 20, 2s 
‘yo Svamedhena yajate ya u cainam evam veda; Baudh. Srs. X VIII, 53: 414, 18 
‘siryacandramasor eva tat siyujyam salokatim dpnuvanti ya etenayanena 
yanti ya u cainad evam viduh’. It became stereotyped, and was used wrongly 
in the text above. Cp. BDh, IJ, 8, 31, ‘ya u cainad adhite’, where ‘ca’ is 
redundant. 
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independence. (Thus) according to the Acarya ') (i.e. Baudhayana). 

If a Brahmana (performs this Paja) for (2 woman or Sudra) who 
are independent, then he loses his caste, even if he is without 
means of subsistence, (according to) Saliki ‘), 

Now he may perform Paja for the two gods at will, under any 
circumstances: in the water, or on a sthandila, or near images; 
having performed everything he should worship (them), but he 
should not be negligent (in this respect). 

In the absence of (a suitable) place or means, he should perform 
(the ceremonies) in a public place, or he should (only) mentally 
worship (the god). 

Thus speaks the Lord: 

‘When any one offers to me in devotion a leaf, a flower, fruit, or 
water, I accept this pious offering of one who is devout in mind’ 2). 

Bowing devoutly he should mentally recite these Mantras. 

He should not neglect, however, (to worship the two gods with) 
whatever is agreeable to either of them. (Then) he becomes ab- 
sorbed in them, and lives in their world. 

The person by whose aid he performs the worship of the two 
(gods), — unless it should be his son, his disciples, or his wife, — 
him he should give a golden conch (in case Visnu is worshipped), 
or (an image of) a bull mounted on gold; (the latter is) the fee 
(for the worship) of Rudra. Thus speaks the venerable Baudhayana. 

For performing the consecration (of the image), or for performing 
the bathing, he should provide the teacher with all requisites, and 
he should give him a fee (consisting of) eleven cows. Thus Saliki. 


PRASNA III. 
Adhyaya 3. 


Now we shall explain the rite (of the worship) of Durga. 

Every month, in the forenoon of the day on which the moon stands 
in conjunction with the Krittikas, placing ready the requisites (for the 
worship, viz.) the sacred thread and red lotus flowers, preparing with 


1) Buhler, SBE XIV, p. xt note, mentions Acarya and Saliki as names of 
teachers. It is highly probable, however, that by ‘Acairya’ Baudhayana him- 
self is meant. A complete list of names of teachers mentioned in the Bau- 
dhayaniya-Stitra is given by W. Caland, Uber das Rituelle Sutra des Bau- 
dhayana, p. 35 (cp. p. 5 ff.). 

2) Bhagavad Gita IX, 26; transl. by J. Davies, 4th ed., London 1907. 
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cowdung a quadrangular sthandila '), ‘a bull’s hide’ in size, sprinkling 
it, being cloaked with purity, he should invoke Bhagavati, (reciting 
the verse), ‘jatavedase’, etc. (TA, X, 1, 16), (and with the formula), 
‘Om, I invoke the noble consort of Rudra’. 

Having thus invoked her, he offers (her) a bunch of Kuéa STAss 
(as a seat, reciting the verse), ‘tam agnivarnam’, etc. (TA, X, 2, 1). 

He offers (her) the sacred thread (with the verse), ‘agne tvam 
paraya’, etc. (TS, I, 1, 14, m), (and then) batifes her, (reciting the) 
three (verses), ‘apo hi stha mayobhuvah’, ete. (TS, IV, 1, 5, 8), 
the four (verses), ‘hiranyavarnah’, etc. (TS, V, 6, 1, a), (and) the 
chapter, ‘pavamanah’, etc. (TB, I, 4, 8). 

Having bathed (her), he worships her with the eleven names, 
‘to Arya, to Raudri, to Mahakali, to Mahayogini, to Suvarnapuspi, 
to Vedasankirti, to Mahayajii, to Mahavaisnavi, to Mahabhagavati, 
to Manogami, to Sankhadharint’, (and) with perfume, flowers, incense, 
and a lamp. 

Having worshipped (her) with these names (in the formula), 
‘Adoration to goddess so-and-so; adoration to goddess so-and-so’, 
he offers an oblation, (reciting) the Savitri, (and with the formula), 
“To the adorable goddess Durga 1 offer this oblation’. 

Offering the remainder as a burnt-oblation, he should mutter the 
five Durga (verses; i.e. ‘jatavedase’, etc.; TA, X, 64—68), and 
ten times (the formula), ‘svasti’. He should mutter (also the verses 
beginning with), ‘jato yad agne’ (T'S, I, 5, 11, e), ‘vasat te visno’ 
(TS, II, 2, 12, r), ‘vastos pate’ (TS, III, 4, 10, @ or 6), ‘eva van- 
dasva’ (TB, II, 5, 8, 4), ‘a no niyudbhih’ (TB, II, 8, 1, 2), ‘hiranya- 
varno abhayam krnotu’ (TB, II, 8, 4, 1), ‘aévavatim’ (TS, IV, 2, 
6, 0), ‘tvam varuna uta’ (TB, II, 5, 2, 3), ‘brhaspate yuvam indrag 
ca vasvah’ (TB, II, 5, 6, 3), ‘svasti na indro vrddhaéravah’ (TA, 
I, 1, 1), with (?) the eleven chapters (beginning), ‘Sam ca me mayaé 
ca me’ (TS, IV, 7, 3) ?). 

Having removed the oblation (while reciting) the Savitri, ‘(and 
with the formula), ‘I remove the oblation for the adorable goddess 
Durg’, he should give the remainder to Brahmanas. 





1) Buhler remarks on BDh. III, 9, 4 (SBE, XIV, p. 307, note): “A sthandila 
is the raised mound, four fingers high, which is used as an altar for the 
Grhya ceremonies. Regarding the term ‘a bull’s hide’, see Visnu XCII, 2.” 

Jolly notes in his translation of the passage mentioned (Visnusmrti): ‘Nan- 
dapandita defines ‘a bull’s hide’ as a measure of surface 300 Hastas long by 
ten Hastas broad’. This can hardly be the size of a sthandila. 

2) Perhaps the eleven chapters TS, IV, 7, 1—14 are meant: ‘agnivisnt 
sajosasa’, etc. (Cp. II, 18, p. 39, I. 35). 
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During a year he should worship (her in this way). 
‘All desires will be fulfilled (of one who acts thus).’ 
Thus speaks the venerable Baudhayana. 


Adhyiya 4. 


Now we shall explain the rite (of the worship) of Upaéruti. 
5 On Sunday or on Tuesday, on the fourth, eighth (or) fourteenth 
day under Bharani or Krttika, (the worship) should be performed. 
Fasting, (keeping) pure, (and) abstaining from sexual intercourse 
on the preceding day, he should towards the evening put fuel on 
the fire, strew (Kuéa grass) around (it), and, standing south of it, 
10 he should invoke Upaéruti, (with the formula), ‘Om bhuh, I invoke 
the goddess Ratri; Om bhuvah, I invoke the goddess Upasruti; 
Om suvah, I invoke the goddess Maharatri; Om bhir, bhuvah, 
suvah, I invoke the goddess Mahakalaratri’. 
Having invoked (the goddess), he bathes her, (reciting the) three 
15 (verses), ‘apo hi stha mayobhuvah’, etc. (TS, IV, 1, 5, 6), the four 
(verses), ‘hiranyavarnah’, etc. (TS, V, 6, 1, a), (and) the chapier, 
‘pavamanah’, etc. (TB, I, 4, 8). 
Having bathed (her), and adorned (her) with perfumes, dark- 
coloured flowers, incense, and lamps, he strains the clarified butter, 
90 and offers it as a burnt oblation, (with the formula), ‘To the 
goddess Ratri svaha; to the goddess Upaéruti svaha; to the goddess 
Maharatri svaha; to the goddess Mahak@laratri svaha; to Nisa svaha; 
to Ksapa svaha; to Krsna svaha; to Andhakarini svaha’; (and) with 
the two (verses), ‘yata indra bhayamahe’, etc. (TB, I, 7, 11, 4), 
95 (and), ‘svastida vidas patih’, etc. (IB, III, 7, 11, 4); (with these 
verses) he offers the burnt oblation. 
Having finished the sprinkling (of water) on all sides (of the fire), 
he worships the goddess (by reciting) the Ratri-hymni ’). 
(With the formula), ‘I dismiss the goddess Ratri’, together with 
30 the Vyahrtis, he should dismiss her. 
Then he should proceed to a burial ground, or he skould go to 
a temple, or the house of a learned Brahmana, or the workshop 
of a potter. 
At a distance of nine dhanus (c. 15 yards) (from that), he stuffs 
35 his ears. 
Having muttered the verse, ‘svasti na indro vrddhasravah’, etc. 
(TA, I, 1, 1), he should loosen them again. 


1) Ratristkta or Durgastava: ‘a ratri parthivam rajah’, etc., RVKhile IV, 2, 
(ed. Scheftelowitz, p. 110); also Muir, OST, IV, 497/8. 
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‘What is revealed, may that be accepted, what belongs together, 
may that be united; and (this) is the beginning of any sacred rite’, 
thus speaks the venerable Baudhayana. 


Adhyaya 5. 


Now we shall explain the rite (of the worship) of Sri. 

On the fifth day of the bright half of the month, or also on the 
day of the full moon....'). 

Fasting a day and a night, pure, after personal purification, he 
smears in an even place a quadrangular sthandila, ‘a bull’s hide’ 
in size, with cowdung, scatters perfume and flowers, fills a waterjar 
from a golden vessel, and (places) perfume and flowers in that (jar). 

Having invoked (the goddess) with the two (verses), ‘hiranya- 
varnam harinim’, etc. (Srisukta ; RVKhila II, 6, 1 and 2)7), (and 
the formula), ‘Om bhih, I invoke Sri; Om bhuvah, I invoke Sri; 
Om suvah, I invoke Sri; Om bhir, bhuvah, suvah, I invoke Sri’, 
he sprinkles (water) in the known way, (reciting) the two (verses), 
‘kardamena’, etc. (Srisukta v. 11 and 12), bathes (the image, reciting 
the verse), ‘aévaptrvam’, etc. (ib. v. 3), (and) gives the perfume, 
(reciting the verse), ‘gandhadvaram’, etc. (ib. v. 9); the flower, 
(reciting the verse), ‘kamso ’smi tam’ *), etc. (ib. v. 4); the incense, 
(reciting the verse), ‘upaitu mam’, etc. (ib. v. 7); the lamp, (reciting 
the verse), ‘candram prabhasam’, etc. (ib. v. 5); the naivedya, (reciting 
the verse), ‘adityavarne’, etc. (ib. v. 6). 

Now he heaps, south of the goddess, fuel on the fire, strews 
(Kusa grass) around it, boils a caru in milk, with large grains of 
rice, divides the sacrificial substance into two parts, approaches (the 
image, reciting the verse), ‘manasah kamam’, etc. (Srisukta, v. 10), 
and offers as burnt offering whatever he wishes, or boiled rice 
mixed with clarified butter, after having recited the fifteen verses 
of the Sristkta, 4). 

With the same hymn, and (with the formula), ‘Adoration to Sri; 


1) The words, ‘srikadambamayam bilvasiramayam sthandilam vidhiyate’ 
are unintelligible, and evidently corrupt. 

2) Ed. Scheftelowitz, p. 72. 

3) Scheftelowitz reads in his text, ‘tkamsy asmi tim’, but nearly all MSS 
he quotes have the same reading as Baudhayana. 

4) This passage is another proof of the fact that the Srisukta originally 
consisted of only fifteen verses, cp. Scheftelowitz, p. 74. Also BGrps. I, 45, 6 
(in D): ‘....Sristktam hiranyavarnim harinim iti paficadasarcam’. 
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adoration to Pusti'); adoration to Dhatri; adoration to Sarasvati’, 
he offers a bali-offering. 

Having taken Jotus flowers as many as are available, he strokes 
(the image) limb for limb. 

(With the verse), ‘ksutpipaisam’, etc. (Sristkta, vy. 8), he removes 
Alaksmi (Evil Fortune). 

‘(Acting) thus daily or monthly, he gains great prosperity, wealth, 
fame, longevity, good health, (and) the possession of sons and cattle. 
Great blessing falls to his share’, thus speaks the venerable Bau- 
dhayana. 


Adhyaya 6. 


Now we shall explain the rite (of worship) of Sarasvaiti. 

On the thirteenth day of the bright half of the month, under 
Uttara Phalguni, or under an auspicious Naksatra (in general), he 
performs the ceremonies to begin with the marking off of the place 
of sacrifice, up to (the placing ready of) the Pranita-water, (and 
standing) in front of the fire, he invokes Sarasvati. 

Having invoked her (with the verse) *), 

‘May the boon-bestowing goddess (or the goddess Varada) come: 
do thou, mother of the Vedas, receive with favour the letter 
equivalent to the Veda, the Gayatri, this my prayer’, 

(and the formula), ‘I invoke Sarasvati’, (etc.), he prepares the 
places of standing (of the images?), (saying), ‘I prepare for Vagdevi; 
I prepare for Girdevi; I prepare for Sarasvati; I prepare for 
Brahm1’. 

Then he bathes her, (reciting the) three (verses), ‘apo hi stha 
mayobhuvah’, ete. (I'S, IV, 1, 5, 6), the four (verses), ‘hiranya- 
varnah’, etc. (TS, V, 6, 1, a), (and) the chapter, ‘pavamanah, etc. 
(TB, I, 4, 8). Having bathed her, he satiates her with water, 
pronouncing the above-mentioned names, and with perfume, flowers, 
incense, and a lamp, (with the formula), ‘Adoration to goddess so 
and so; adoration to goddess so and so’. 

Having performed (the ceremonies) to begin with the laying down 
of the Paridhis (pegs), up to the end of the Agnimukha, he offers 
a burnt oblation of cooked food, or of rice milk, (reciting the two 


1) Pusti (fatness) and Tusti (contentment) are common names of Laksmi 
Cp. Matsya Purana, adhy. 68. 25; adhy. 80. 16. They occur also as names 
of Durga (MBh. VI, 23, transl. Muir, OST, IV, 432). 

2) Translation: Muir, OST, IV, 428. 
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verses which begin with), ‘codayitri sunrtanam’, (and), ‘paviravi 
kanya’ (TS, IV, 1, 11, ¢ and 4%). 

Then he offers additional oblations of clarified butter, (reciting 
the verses which begin with), ‘pra no devi’ (TS, I, 8, 22,c); ‘a no 
divah’ (TS, I, 8, 22, d); ‘ye te sarasva trmayah’ (TS, III, 1, 11, ™); 
‘uta nah priya priyasu’ (TB, II, 4, 6,1); ‘ima juhvana’ (TB, I, 4, 6, 1); 
‘yas te stanah sasayah’ (TB, II, 8, 2, 8); ‘devim vacam ajanayanta’ 
(TB, I, 4, 6, 10); (and) the hymn (?), ‘yad vag vadanti’ (TB, II, 4, 6, 11; 
and 12?), , 

(The ceremonies) which’ begin with the oblation to Agni Svistakrt, 
and end with the gift of a fee (consisting of) a cow, are known. 

Now he lays down on Palaéa-leaves the remnants of the offering. 

Having offered a havis-oblation, he offers bali-offerings outside 
of the place of sacrifice, goes out, causes a youth to sit down to 
the west of the fire with his face to the east, and gives the in- 
troduction to the teaching of the Veda. 

Thereupon he should dismiss the goddess, (reciting the verse) '), 
‘Born on the highest peak, on the earth, on the summit of the 
mountain, dismissed from the Brahmanas, go, goddess, wherever 
thou wilt.’ 

‘For returning, for meeting again, one who is desirous of knowledge 
should worship Sarasvati in this manner every month’, thus speaks 
the venerable Baudhayana. 


Adhyaya 7%. 


Now we shall explain the rite (of worship) of Visnu. 

On the twelfth day of the bright half of the months Asadha, 
Karttika, or Phalguna, or when he feels inclined to sacrifice, he 
fasts a day and a night. 

The following morning, in a wood (situated) to the east or north 
(of his dwelling-place), or in the house of a pure person, where he 
thinks fit, there, on a sthandila, he builds up a fire, scatters (Kuéa 
grass) around it, and performs (the ceremonies) up to (the placing 
ready of) the Pranita-water. As soon as the rice-milk is ready, he 
should recite (the text), ‘yat te pavitram’, ete. (TB, I, 4, 8, 2), 
(and), ‘pavitram te vitatam’, etc. (TA, I, 11, 1); he should, (pronouncing 
the syllable), ‘Om’, hang a cord, (consisting of) white, yellow and 
red (threads), round the arm of the Lord, (viz. the image of Visnu 
which is) made of brass (or) of gold; he should place (the image 


1) Translation: Muir, OST, IV, p. 428; cp. p. 424. 
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on the pedestal), and he should invoke (the god with the formula), 
‘Om bhih, I invoke Purusa; Om bhuvah, I invoke Puruga; Om 
suvah, I invoke Purusa; Om bhir, bhuvah, suvah, I invoke Puruse’. 


Having invoked (the god), he should give in the known manner » 


the seat, the bath, the water for washing the feet, and the water 
for icamana, and he should worship with various fragrant materials, 
flowers, incense, lamps and garlands, as far as they are available. 

On Kuga grass, on Aévattha leaves, (or) on a layer of Darbha 
grass he places the two censers, (with the verse), ‘gobhir justam’, 
etc. (TA, X, 2, 1). 

Then he offers sixteen oblations of clarified butter, (reciting) the 
Purusa-hymn. 

Having poured out the Pavamana (?) near by, (reciting) the three 
(verses which begin with), ‘paro matraya’ (TB, U, 8, 3, 2—4), he 
offers four oblations of the rice-milk, mixed with clarified butter, 
(with the formulas), ‘To Vasudeva svaha; to Baladeva svaha; to 
Visnu svaha; to Sri svaha’. 

He cuts off the oblation for Agni Svistakrt, places (it) inside the 
Paridhis (and) worships the deity with perfume, flowers, incense, 


20 and a lamp, (reciting) these same names (in the formula), ‘Adoration 


25 


to god so and so; adoration to god so and so’; with food, (using 
the formula), ‘To god so and so svaha; to god so and so svaha’; 


with fruit-water, (using the formula), ‘I satiate god so and so; I. 


satiate god so and so’. 

(The ceremonies) which begin with the oblation to (Agni) Svistakrt, 
and end with the gift of a fee (consisting of) a cow are known. 
Having bent the (right) knee (to the ground, reciting the verse), 
‘abhir viéva abhiyujah’, ete. (TB, Il, 8, 8, 3), he should walk four 
times round (the fire), turning his right side towards it, (with the 


30 formula), ‘Adoration to Viévabhuj; adoration to Sarvabhuj ; adoration 


to Atman; adoration to Paramatman’. 

Having muttered the Dhruva-hymn (AV, VI, 88), he should 
dismiss Purusa (with the formula), ‘Om bhth, I dismiss Purusa; 
Om bhuvah, I dismiss Purusa; Om suvah, I dismiss Purusa; Om 


35 bhur, bhuvah, suvah, I dismiss Puruga’. Having dismissed Puruga, 


40 


he should go where water is, and pour out the water of purification. 

(Reciting) the two (verses), ‘pra tat te adya’, etc. (and), ‘kim it 
te visno paricaksyam bhiut’, etc. (IS, H, 2, 12, s and t), he loosens 
the cord (from the arm of the image). 

(Reciting) the verse, ‘idam vignur vi cakrame’, etc. (TS, I, 2, 13, e), 
he eats the rice-milk. 

Thus he should call out, ‘I am a Vaignava’. To him who answers 
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(with the same words), ‘I am a Vaignava’, he should give the rest 
(of the food). He (viz. the person to whom the food is given) eats 
(this, reciting) the above-mentioned Mantras. | 

Having eaten and sipped water, he (viz. the person who sacrifices) 
mutters the twelve-syllabled Mantra, ‘Om namo bhagavate vasudevaya’. 

‘(Even if) he sacrifices (in this way only) once, he attains the 
eternal reward of the ASvamedha’, thus speaks the venerable Bau- 
dhayana. 


wv 


Adhyaya 8. 


Now we shall explain the rite (of the worship) of Ravi '). 

Having made a circular or quadrangular sthandila, (smeared) with 
cowdung, and ‘a bull’s hide’ in size, on forty-eight successive days 
of Ravi (i. e. Sundays), (and having placed ready) in a copper jar 
red perfume or red flowers, he should invoke (the deity with the 
verse), ‘ghrnih siirya adityah’, etc. (TA, X, 15, 1). 

(Reciting the verse), ‘&i satyena’, etc. (TS, III, 4, 11, f) he should 
give the arghya; (with the verse), ‘hamsah éucisat’, etc. (TS, I, 8, 15, 2) 
the water for washing the feet; (with the verse), ‘agnir mirdha’ 
(TS, I, 5, 11, x»), the water for acamana. 

Now he bathes him, (reciting) the three (verses), ‘apo hi stha 
mayobhuvah’, etc. (TS, IV, 1, 5, 6), the four (verses), hiranyavar- 
nah’, etc. (TS, V, 6, 1, a), (and) the chapter, ‘pavamanah’, etc. 
(TB, I, 4, 8). 

Having bathed (the god), he satiates (him) with water (with the 
formulas), ‘I satiate Dhatr, — Vidhatr, — Aryaman, — Mitra, 
— Varuna, — Bhagavan, — Hamsa, — Piisan, — Parjanya, — Vi- 
vasvat, —- Indra, — Ravi. 

With these same names (he worships him) with perfume, flowers 
incense, and a lamp, (using the formula), ‘To god so and so svahi, 
to god so and so svaha’. 

Having dismissed (the god with the formula), ‘I dismiss Purusa’, 
together with the Vyahrtis, he should give a cake. (Thus) forty- 
eight times. 

‘By once performing this worship, one who suffers from leprosy 
or consumption (obtains deliverance from his disease). The fettered 
one is delivered from his fetters, the diseased one from his disease’ 
thus speaks the venerable Baudhayana. 





1) The worship of the sun (Surya) is described at length in the Bhavisya 
Puriina I, 48 ff. 
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Adhyaya 9. 


Now we shall explain the rite (of worship) of Jyestha. 

Sesamum oil, clarified butter, milk, coagulated milk, barley meal, 
parched grain, rice-milk with sesamum, and dark-coloured garments 
he places ready as requisites (for the worship). 

Under Prosthapada or Anuradha he should (only) eat (food) 
which is fit for an oblation. 

Now the next morning he meditates on Jyestha, rises, and makes 
a sthandila in a temple or a private place, wherever he thinks fit. 
He performs (the ceremonies) beginning with the marking off of 
the place of sacrifice, up to the placing ready of the Pranita-water, 
and invokes the goddess, (standing) in front of the fire, (with the 
verse), ‘Her, whose chariot is drawn by lions, and who is followed 
by tigers, her, the lotus-eyed Jyestha, I invoke.’ 

After the invocation (he recites the formulas), ‘Adoration to 
Thalokakirti, — to Paralokakirti, — to Sri, — to Jyestha, — to 
Satya, — to Kalipatni, — to Kalihpdaya, — to Kumbhi, — to 
Nikumbhi, — to Prakumbhi, — to Sri, — to Varada, — to 
Hastimukha, — to Vighnaparsada, — to Vighnaparsadi. 

Now he bathes her, (reciting) the three (verses), ‘apo hi stha 
mayobhuvah’, etc. (TS, IV, 1, 5, 6), the four (verses), ‘hiranyavar- 
nah’, etc. (ITS, V, 6, 1, a), (and) the chapter, ‘pavamanah’, etc. 
(TB, I, 4, 8). 

Having bathed (her, he worships her) with perfume, flowers, 
incense and lamps, with the above-mentioned names (in the formula), 
‘Adoration to goddess so and so; adoration to goddess so and so.’ 

He performs (the ceremonies) from the laying down of the pegs 
up to (the end of) the Agnimukha; then he offers an oblation of 
the cooked food. 

Having recited the Puronuvakya (verse), ‘indro jyestham anu 
naksatram eti’, etc. (TB, III, 1, 2, 1), he offers (the oblation) with the 
Yajya (verse), SmEATiE qathtne dhrsnave’, etc. (TB, IIT, 1, 2, 2). 
_ Now he offers additional oblations of clarified butter, cenitiine 
the formulas), ‘To Indra svaha; to Jyestha svaha; to Jyaisthya 
svaha; to Abhijiti svaha’; (and) the six (verses which begin), ‘namah 
su te nirrte’ (TS, IV, 2, 5, g—m); after each verse an oblation. 

Now he offers with kutsa (°). 

(With the formula), ‘On the instigation of god Savitr I offer thee, 
with the arms of the Asvins, with the hands of Pusan, bhir, bhuvah, 
suvar, Om, as havis-oblation to Jyestha’, he offers the havis-oblation. 
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Now he offers a bali-offering to the Disas (cardinal points); he 
offers as naivedya perfume and a garland, and two garments, he 
serves food to the Brahmanas, and he worships her with the six 
(verses which begin), ‘namah su te nirrte’ (IS, IV, 2, 5, g—m). 

(Ihe ceremonies) which begin with the oblation to (Agni) Svistakrt 5 
and end with the gift of a fee (consisting of) a cow are known, 
(and have now to be performed). 

Having dismissed her (with the verse), 

‘Her, whose chariot is drawn by lions, and who is followed by 
tigers, her, the lotus-eyed Jyestha, I dismiss’, 10 
he should repeat the Jyesthamantra (?) one thousand times, or one 

hundred times, an unlimited number of times, but at least ten times. 

(Living only on) vegetables, food prepared from barley, food 
obtained by begging, edible roots, and fruit, sleeping on the ground, 
he should worship the following day in the same way. 15 

‘After observing (@carat) during six months the regularly prescribed 
(precepts), he obtains (the fulfilment of) all desires’, thus speaks 
the venerable Baudhayana. 


Adhyaya 10. 


Now we shall explain the rite (of worship) of Vinayaka. 

Every month, on the fourth of fifth (day) of the bright half, at 20 
the occasion of a festival or such like, if he is desirous of success, 
prosperity, or cattle, he should offer a bali-offering to the Lord 
Vinayaka. 

On the previous day he takes one meal, purifies himself, and 
sips water. Then (i.e. on the day of the worship) he performs (the 25 
ceremonies) from the marking off of the place of sacrifice, up to 
(the end of) the Agnimukha, places (the image of) Hastimukha 
with the face turned southward, and a Br&hmana to the south of 
the fire, stands up, and invokes (the god with the verse), 

‘Vighna, Vighnesvara, come to (us), adored under the name of 30 
Vighna. To thy welfare be (this) now; mayest thou always be to 
our (welfare). Om.’ 

Now he gives arghya (water), mixed with Darva grass, unhusked ~ 
barley corns, and flowers, (reciting the formula), 

‘These waters are beneficial, very beneficial; clean, very clean; 35 
pure, very pure; immortal, nectar, fit for paidya, for arghya, fit to 
be adored, fit for sprinkling, for acamana, for bathing. May they 
be accepted, may the Lord Vinayaka accept them; adoration to 
Vinayaka’. 
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Then having silently (i. e. without reciting Mantras) honoured 
(him) with perfume, flowers, incense, and lamps, he worships (him 
with the formula), ‘Adoration to the Lord of the earth; adoration 
to the Lord of the world; adoration to the Lord of creatures’. 

Then he offers three oblations to Vinayaka, reciting the formula), 
‘Adoration to Vinayaka, the Lord of the earth; to Vinayaka svaha. 
Adoration to Vinayaka, the Lord of the world; to Vinayaka svaha. 
Adoration to Vinaiyaka, the Lord of creatures; to Vinayaka svaha’. 

(The ceremonies) beginning with (the muttering of) the Jaya- 
formulas, and ending with the gift of a fee (consisting of) a cow 
are known, (and have now to be performed). 

Now he offers him a cake, flour mixed with curds, boiled rice, 
barley meal, and rice-milk, (with the formulas), “To Vighna svaha; 
to Vinayaka svaha; to Vira svaha, to Sura svaha; to Ugra svaha; 
to Bhima svaha, to Hastimukha svaha, to Varada svaha; to the 
male attendants of Vighna svahai; to the female attendants of 
Vighna svaha’ '). 

Now he should offer a bali-offering to (all) Beings, (reciting the 
verse), ‘ye bhitah pra caranti’, etc. (TA, X, 69). 

Then he ties a bracelet consisting of five threads to his hand, 
pronouncing the Vyahrtis, (and reciting the verse), ‘Vinayaka, long- 
armed, (this bracelet) removes obstacles on thy command. All my 
desires are fulfilled; (here) I tie this bracelet.’ 

Now he walks round the fire, turning his right side towards it, 
bows down, performs obeisance, and dismisses Vinayaka, (reciting 
the verse), 

‘If what is performed by me with reverence, o Ganeévara, has 
attained (its purpose), then rise, with thy attendants, excellent one; 
depart, ......’ 2) 


Adhyaya 15. 


Now the eighth day of every half month is a fgsting-day for 
Brahmanas, for religious students, and for women who are desirous 
of sons, of long life, of health, of holy lustre, and of good fortune. 

Having invoked (the god) in the evening (with the formula), ‘I 
invoke Rudra, (the god) with deformed eyes, with his consort, with 
his son, with his attendants, with his retinue’, he greets (him) with 


41) Some of these names also occur BDh, II, 5, 9, 7. 
2) The words ‘bhadram prasidatom’ are evidently corrupt. So is the pas- 
sage following, of which no translation can be given. 
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the welcoming formula, ‘Welcome is (this) return! This seat is 
prepared for the Lord Mahadeva, (the god) with deformed eyes, 
with his consort, with his son, with his attendants, with his retinue. 
May sit down upon that the Lord Mahadeva, (the god) with deformed 
eyes, with his consort, with his son, with his attendants, with his 
retinue.’ : ; 

Then he gives the bunch of Kuéa grass, (with the formula), 

‘Of thee, o Lord, is this seat, made of“Darbha grass, threefold, 
yellow, made of gold; take delight in that’; (and), ‘May accept 
that the Lord Mahadeva, (the god) with deformed eyes, with his 
consort, with his son, with his attendants, with his retinue.’ 

Here he prepares the places of standing (of the images’), (with 


the formulas), ‘Adoration to Mahakala, — to Sankukarna, — to 
Babhrukarna, — to Nandikesvara, — to Dandimunda, — to Can- 
dikesvara. 


Now he offers oblations from the cooked food, with the two (verses), 
‘ardraya rudrah’, etc. (IB, ILI, 1, 1, 3), (and), ‘heti rudrasya’, 
etc. (ib.). 

Now he offers additional oblations of clarified butter, with the 
twenty-four (formulas), “To god Bhava svaha’, (etc.). 

Having offered the oblation for (Agni) Svistakrt, (reciting the 
text), ‘hayyavaham svistam’, ete. (TB, III, 1, 3, 3), he lays down 
in front of the fire on Arka leaves the remnants of the offering, 
(reciting the verse), ‘yo rudro agnau’, etc. (ITS, V, 5, 9, 2). 

Having worshipped the god with the remaining perfume and 
garlands, they praise him with verses from the Rgveda, and with 
hymns of praise composed by Rsis, addressed to Rudra. 

He dismisses the deity (with the formula), ‘May the Lord Iéana 
depart, honoured by the whole world, and satisfied by this havis- 
offering till return.’ 

‘He who, knowing this, acts in this way, becomes rich in sons 
and cattle; he conquers all guilt, (even) that of killing a Brahmana. 
He conquers repeated death’, thus spoke the venerable Baudhayana. 


PRASNA IV. 


Adhyaya 2. 


The Bali-offering to Dhtrta, (the paradigm of which is similar 
to that of) the Ahutanukrti (and) the Baliharananukrti '), should be 


4) Cp. BGrhs, III, 7 and IU, 9. 
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performed in every fourth month; on the seventh or thirteenth (day) 
of the bright half of (the month) Phalguna; likewise in Asadha, 
likewise in Karttika. 

He gets ready beforehand (what is required for the worship): 
Kuéa grass, fifteen fire-logs of Bilva-wood, a pot-ladle and pegs 
(Paridhis) of Bilva-wood, perfume and garlands of white and red 
(colour), and bracelets (composed) of white and red threads. He 
cooks cakes and various eatables, and he cooks a Sthalipaka. 

Taking these (things) with him, he leaves the village, with his 
disciples, in an easterly or northerly direction, goes where water 
is (to be obtained), bathes, sips water (and) washes himself, (reciting 
the verses called), Surabhimati '), Ablingas, Varunis, Hiranyavarnas, 
and Pavamanis. 

Standing in the water, he performs sixteen suppressions of the 
breath, mentally reciting the Aghamarsana hymn, ascends the bank, 
wrings out his dress, puts on another pure dress, sips water, and 
leads (the disciples) to the place of sacrifice. 

In a pure and suitable place they make an altar of the size of a 
man, or of any size. On the eastern half of that they prepare a 
sthandila; they drive into (the ground) a branch of an Udumbara 
tree, with many leaves, the tips of which are not withered; they 
make an image for the Lord Dhtrta by means of Durva grass, 
erect it west of the Udumbara branch, and entwine it, together 
with the branch, with the bracelet. 

They put on the sacred thread, (reciting the verse), 

‘The sacred thread is the best purifier, which was formerly born 
with Prajapati. Put on the vitalizing, pre-eminant, radiant sacred 
thread; be there strength and splendour’ ’), 

(and with the text), 

‘With this I receive thee with vitality, with divine power, for 
holy glory.’ 

On the western half of the altar he prepares a sthandila, performs 
(the ceremonies) from the marking off of the sacyjficial ground up 
to the sprinkling round, and he strews (Kuga grass) on the altar in 


4) Similar passages: BDh, II, 4, 2, and II, 17, 37. — ‘The Surabhimati is 
found TS, I, 5, 44, 2; the three Ablingas, TA, X, 1, 11; the four verses ad- 
dressed to Varuna, TS, IJJ, 4, 44, r—u, and TA, II, 4, 4. By the term Piva- 
manis the Paivamanainuvaka, TB, I, 4, 8 is meant.’ (Buhler, SBE, XIV, p. 246, 
note). The Aghamarsana hymn occurs TA, X, 4, 43. 

2) The same Mantra occurs Baudh. Grhs. II, 5 (D, p. 40). Cp. Kirste, The 
Grhyasttra of Hiranyakesin, Vienna, 1889, p. 98. It is perhaps taken from 
an Upanisad; it is found e.g. Brahmopanisad 2. 
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such a way that (the surface of the altar) is not to be seen through it. 

To the north of the fire he strews Darbha grass with the tips 
turned towards the east. Upon that he places in twos ‘) the (sacri- 
ficial) vessels upside down. With water which has been consecrated 
silently (i. e.. without Mantras), he sprinkles (the sacrificial vessels) 
three times with all (five fingers), after having placed the vessels 
upright, und untied the fuel *). | 

Having caused"a Brahmana to sit down to the south (of the fire) 
on (a seat of) Darbha grass, and placed a vessel with water to the 
north (of it), he has boiled rice or rice-milk brought to him. Having 
sprinkled it, he places it on the fire. 

Having performed the ceremonies up to the (agni-)paridhaina, he 
sprinkles (water) round the fire, from the left to the right, while 
his disciples are touching him one after the other. 

He then anoints a piece of wood from the (pile of) fuel with 
clarified butter, and puts it on the fire, (reciting the verse), 

‘We have sent forward with thoughtful mind this song of praise 
like a chariot to the worthy Jatavedas. For blissful is his care for 
us in his companionship. Agni! May we suffer no harm in thy 
friendship. Svaha’. °). 

Having anointed (it) in the same manner, he puis a second one 
on the fire, (reciting the verse), 

‘He prospers for whom thou performest the sacrifice; he dwells 
untouched; he acquires abundance of heroes. He is strong; no 
distress overtakes him. Agni! May we suffer no harm in thy 
friendship. Svaha’. *). 

Having anointed (it) in the same manner, he puts a third one 
on the fire, (reciting the verse), 

‘May we be able to light thee. Prosper our prayers. The gods 
eat the sacrificial food that is offered in thee. Bring thou hither 
the Adityas, for we long for them. Agni! May we suffer no harm 
in thy friendship. Svaha’, *). 

Having anointed (it) in the same manner, he puts a fourth one 
on the fire, (reciting the verse), 

‘That is thy glorious (nature) that when kindled in thy own 


4) ‘dvandvam’; cp. TS, I, 6, 8, 2. 

9) For this passage cp. BGrhs, I, 3, 7, 9, 10. 

3) RV, I, 94, 1; translation H. Oldenberg, Vedic Hymns, part IT (SBE, XLVI, 
4897). This verse and those following do not occur in the texts of the Black 
Yajurveda. They are found in the Baudh. Srs. 

4) RV, I, 94, 2; transl. as before. 

5) RV, I, 94, 3; transl. as before. 
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house, and fed with Soma, thou art awake, the most merciful one. 

Thou bestowest treasures and wealth on the worshippers. Agni! 

May we suffer no harm in thy friendship. Svaha’. '). 

Having anointed (it) in the same manner, he puts the fifth one 

5 on the fire, (reciting the verse), 

‘So, Angiras, we make thee strong with fuel and with holy oil. 
Blaze high, thou youngest of the gods. Svaha’. ”). 

Having anointed (them) in the same manner, he puts the remaining 
ones on the fire, reciting the six-syllabled Mantra, ‘bhave namah 
10 svaha’; every time one less (?) *). 

Having performed (the ceremonies) from the two Agharas up to 
(the end of) the Agnimukha, they go round (the fire), turning their 
right side towards it, dancing, and invoking the deity. Three times 
they go round (the fire, reciting the verse), 

15 ‘Him, whose chariot is drawn by lions, and who is followed by 
tigers, him, Putrikaputra, Skanda, I invoke. 

May the highest of the gods come hither, Karttikeya, Brahmanya, 
the son with his mothers (i. e. the Krtiikas), with Dhatr, with 
Visakha; he who may assume all forms. Take, with thy attendants, 

20 delight in the offered bali *). 

. . . . . with devotion we honour thee, o Sakti; prant us 
prosperity, riches, fame, o King, and desires, Dhurta! Adoration! 
Adoration to Sankara; adoration to Saman; adoration to Nilagriva. 

25 Let Kritikaputra be gratified; let Viniyoga be gratified; let Sasa 
be gratified; let Putrikaputra be gratified; let the Lord, the Great 

Dhurta, be gratified. Adoration!’ 

When (the god) arrives, he addresses him with the Manira, 
‘Welcome is (this) return! This seat is prepared for the Lord 

30 Dhurta. May the Lord, the Great Dhirta, sit down upon that’. 

Then he gives (him) a bundle of Kusagrass (as a seat), and wor- 
ships (him with the formula), ‘Of thee, o Lord, is this seat, made 
of Darbha grass, threefold, yellow, made of gold; take delight in that’. 

Now they offer him arghya (water), mixed with flowers, fruit, 

35 and unhusked barley corns, in a goblet or cup, which they cover 
with a golden (lid), larger (than the receptacle, reciting the for- 


| 


1) RV, I, 94, 14; transl. as before. 

2) RV, VI, 46, 44; TS, II, 5, 8, 4; transl. R. T. M. Griffith, The Hymns ot 
the Rigveda, Benares, 1889—1892, Vol. 2, 320. 

3) The meaning of ‘ekipacayena’ is not clear. 

4) The text of the passage following is so corrupt that I have been unable 
to translate it satisfactorily. 
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mula), ‘These waters are beneficial, very beneficial; clean, very 
clean; pure, very pure; immortal, nectar, fit for padya, for arghya, 
for sprinkling, for acamana, for bathing; may they be welcome, may 
they be accepted; may the Lord, the Great Dhirta, accept (them)’. 

He bathes (him, reciting) the three (verses), ‘apo hi stha mayo- 
bhuvah’, etc. (TS, IV, 1, 5, 0), the four (verses), ‘hiranyavarnah’, 
etc. (IS, V, 6, 1, a), (and) the chapter, ‘pavamanah’, etc. (TB, I, 
4, 8). Having bathed (the god), he turns to the right, goes west- 
ward, sits down behind the fire, and offers burnt-oblations of clari- 
fied butter, while (his disciples) are touching him from behind, 
(reciting the formulas), 

‘To Skanda svaha; to Kumara svaha; to Bana svaha; to Hiran- 
yacuda svaha; to Angiras svaha; to Guha svaha; to Bhadrasena 
svaha; to Nilagriva svaha; to Bhavaputra svaha; to Dhurta svaha; 
to Pasubhu svahé; to Sasthi syaha; to Visakha svaha; to Sanat- 
kumara svaha; to the attendants of Sasthi svaha; to the attendants 
of Skanda svaha’. With these names he offers on the eastern half 
of the altar. 

Having cut off the oblation for (Agni) Svistakrt from the northern 
part (of the cooked food), and having placed (that oblation) inside 
(the enclosure of) the Paridhis, he stands up, and worships the 
deity with perfume, flowers, incense, and a lamp, (with the for- 
mula), ‘Adoration to (god) so and so; adoration to (god) so and 
so’; with fruit and water, (with the formula), ‘I satiate (god) so 
and so; I satiate (god) so and so’; with food, (with the formula), 
‘To (god) so and so svaha; to (god) so and so svaha’. 

Now he pays homage (to the god, with the words), ‘Whichever 
wish may be conceived, let that wish be fulfilled for me. When the 
wish is fulfilled, I shall offer a drona. May he increase the wish’ '). 
When the wish is fulfilled, he shall offer a drona of boiled rice. 

Now he worships him, (with the formula), ‘Adoration to the Lord! 
May Guha, the Mysterious one, the Lord of Secrets, Vasu, the Lord 
of riches, — Adoration! —, may Dhirtasvamin be propitiated. May 
he, who is possessed of great renown, of great splendour, the leader 
of a great army, the possessor of great beauty, the great ascetic, 
accept this sacrifice because of my devotion’. 

Then having sat down and having offered the oblation to Agni 
Svistakrt, they stand up (again), and, carrying (the image of) the 
god, they go three times (round the fire), dancing, (and) turning 
their left side towards (it, reciting), 


1) This may mean: ‘May he bring the wish to fulfilment’. 
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‘He who is accompanied by lions and tigers, with his chariot, 
the best of charioteers, may he, the Lord Dhtrta, depart, the 
pleasant-voiced, the bestower of delights. Om, Adoration?’ 

Then they sit down, (and perform) in the known way the (cere- 

5 monies) which begin with the offerings with the Jaya-formulas and 
end with the gift of a fee (consisting of) a cow. 

Having taken up the image, he places it on his head, (and then) 
plunges it into water, reciting the Avabhrtha-mantra '). He adorns 
himself with the remaining perfumes and garlands, and fastens the 

10 sacred cord, (reciting), 

‘The thread has been well made) by Aditi, it has been made 
threefold by Indra, by the Asvins the knot has been tied, the 
(whole) cord has been made by Brahman. Magic and ........°%) 
and whatever (other) sins I have committed: nowhere exists fear 

15 for me, as long as the cord will be worn.’ 

Now they offer each other water, (with the formula), ‘May the 
Lord Mahadhtrta be gratified’. 

Then taking from the cooked food, he eats. 

Women and children should not eat (of that food). 

20 His Mantra for the eating is, ‘Thou art Life, thou art universal 
Life, thou art All-life, thou art all Life, may I have all Life, may 
I come to complete old age’ (TB, II, 5, 7, 2). 

Having eaten and sipped water, he touches his own (body), 

(reciting) the two (verses), ‘yata indra bhayamahe’, etc. (TB, II, 
25 7, 11, 4), (and), ‘svastida visas patih’, etc. (TB, III, 7, 11, 4). 

(Herewith) has been expounded the Ahutanukrti, (which is at 
the same time) the Baliharananukrti *). 

Having invoked the god, and worshipped (him) with perfume, 
flowers, incense, lamps, food, and water mixed with fruit, they 

30 perform obeisance, and dismiss (him). 

‘He who performs the oblation for Dhtrta in this way every 
fourth month, attains the reward (otherwise obtained by performing 
the ceremony) of the Caturmasyas’, thus spoke Baudhayarta. 


4) Probably TS, I, 4, 45, f. 

2) ‘sukrtam’, an emendation of D, and propably wrong. The other MSS 
have ‘adhikrtam’ (RBeJ), and ‘krtikam’ (TMG). 

3) The MSS (except D) have here ‘kharvam’, ‘mutilated, dwarfish’, which 
does not fit here. It may have a meaning which is not recorded in the 
Dictionaries. The editor of D did not understand the word either, and altered 
it into ‘sarvam’. — For magic (abhicéra) cp. Introd. p. XXII, f. 

4) According to the opening words of this chapter the Dhurtabali belongs 
to the species: Ahuta, as well as to the species: Baliharana. 
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APPENDIX I. 


La 


The three Adhyayas on the worship of Visnu in the Vaikhanasa 
Grhyasttra (IV, 10, 11 and 12) resemble Baudhéyana’s chapter on 
the same subject in so many particulars, that I think it worth while 
to reprint and translate them here. I follow the text of the edition 
by T. M. Narayana Sastri, Phalgat, 1914, in Grantha, with com- 
mentary, which [ call N. 

Prof. W. Caland has kindly placed at my disposal transcripts of 
two Grantha MSS, one in Mysore and one in Madras, of the Vai- 
khanasa Grhyastitra. The text based on these two MSS I call C. 

The text is also found in the Bhasya on Vaikhanasa by Nrsim- 


hagnicit (B), a copy of which is in the possession of Prof. Caland, . 


together with a copy of the Prayogavrtti of Sundararaja '). 


VAIKHANASA GRHYASUTRA. 


PRASNA IV. 
Adhyaya 10. 


athagnau nityahomante visnor nityarca sarvadevarca bhavati | 
agnir vai devanam avamo visnuh paramas tadantarena sarva anya 
devata iti brahmanam | tasmad grhe paramam visnum pratisthapya 
sayampratarhomante ‘reayati | sadangulid ahinam tadrupam kalpa- 
yitva purvapakse punye naksatre pratistham kuryat | tasmat pur- 
vam trtiye "hany aupasanagnikundam krtva pirvavat proksanolle- 
khanadikarma kuryat | dvitiyasyam vedyam satiriméadangulapra- 
manair darbhaih kiircena va paristirya paridhin urdhvasamidhau 
nidhayordhvavedyam yathadisam indradidigdevan daksine brahma- 


4) The Bhasya is MS 1609, the Prayogavrtti MS 1610 in the Collection of 
the Madras Government Sanskrit College. Cp. Triennial Catal. of MSS Col- 
lections during 1913—14 to 1915—16, for the Gov. Or. MSS Library, Madras, 
Vol. TW, part I, p. 2272. 

3. visnupratisthim samsthapya B. 
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nam uitare somam ca puspadyair abhyarcya tathaivagharam juhoti 
dadbhyah svahety angahomam ato devadimé ca hutva purusasiktam 
japan suvarnenaksyunmeganam karoti| nadyam tatake jalapiirne 
patre va ye te satadyair vastrani kusamé castirya visnusiktena 
5 devam praksirasam sayayitvadhivasayati | dvitiyadivase snatva ra- 


trau purvavad agharam hutvastau kalasan abrtya paficagavya- — 


ghrtadadhiksiraksatodakaphalodakakuéodakaratnodakaih pirayitva de- 
vam abhyarcya vasoh pavitram agna ayahise tvorje tva éam no 
devié catvari srigah somo dhenum catvari vag idam visnur iti 

10 kalasaih sn@payitvapohiranyapavamanair gandhodakaié ca snapayati 
agner uttarasyam vrihibhir vedim krtva vistaram nyasya vastrany 
astirya devam aropya vastradyair alamkrtyarcayati | punyaham krtva 
svastistiktena tam abhimrsya svastida visas patir iti pratisaram baddhva 
purvavad devam sayayita || 10 || 


Adhyaya Il. 


15 kalavihinam kumbham utpitair adhavair apirya devasya parsve 
nidhaya pranavenabhimréya ktrciksatasuvarnaratnani praksipet | nis- 
kalam devam hrdayat tathadhave rukmabham raktanetrasyapanipa- 
dam Srivatsankam caturbhujam pitambharadharam sankhacakradha- 
ram saumyam sakalam dhyatva pranamet | agnim parisicya hautram 

20 prasamsya daksginapranidhyam om bhih purugsam om bhuvah puru- 
sam om suvah purugam om bhitir bhuvah suvah purusam na@raya- 
nam visnum purusam satyam acyutam aniruddham ériyam mahim iti 
namnavahya nirvapam krtvajyena visnusiktapurusasiktabhyim ato 
devadin sriye jato medini deviti catur avrtya hutva nimna carum 

25 juhuyat | prabhate snatva pranavena devam utthapya éakunasiktam 
japan saha kumbhena devam aniya grhe vayavyam devayatane ’pnisa- 
layam varcapithe ratnam suvarnam va samnyasya visnusuktapurusa- 
suktabhyam visnum pratisthapayamiti pratisthapya bimbasya mirdhni 
nabhau pade ca suvar bhuvar bhitr iti hrdaye pranavam vinyasye- 

30 dam visnur iti devam dhyayan kumbhastham adhavam saktiyutam 
kurcenadaya bimbasya miurdhni visnum avahayamiti samsravyava- 
hanam karoti | vidhinaivam dradhya havir nivedayati || 11 || 


Adhyaya 12. 
atha nityarcanam | ato deva iti devam pranamya nirmalyam vya- 
pohyotpttair adhavair vyabrtya vedim parimrjya pUrvavad devam 
35 dhyatva pra tad visnur iti kusapuspadarbhanyatamenasanam kalpa- 





2. digbhyah C. 3. tatake om. B. 5. praksiras NC. — °adhivasayet N 
7. kugodaka om. C. 13. pratisaram C. 17. tadadhave NC. 23. deva-" 
dims N, devadim ©. 35, kusapuspady anyatamena® B. 
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yitva trini padeti padyam éam no devir ity aicamanam dadyat | ise 
tvorje tveti snapayitva visnor nu kam iti vastrabharanair alamka- 
roti | purvavat padyacamanam dattva tad vignoh paramam iti pus- 
pam tad viprasa iti gandham paro matrayeti dhtpam visnoh kar- 
maniti dipam trir deva ity arghyam dattva punar acamanam dadati | 
tad asya priyam iti havir nivedaget | idam visnur iti paniyam 
tathacamanam vicakrame prthivim iti mukhavasam ca dattva dva- 
dasastakgarabhyam puspaini dadati | tam yajiiapurusam dhyayan 
purusasuktena samstuya pranamam kuryat| yajfiesu yad vihinam 
tat samptrnam bhavatiti sgrutih | dvijatir atandrito nityam grhe 10 
devayatane va bhaktya bhagavantam naraiyanam arcayet | tad vis- 
noh paramam padam gacchatiti vijiiayate || 12 || 


qt 


Thanks to the two commentaries these three Adhyayas present 
few difficulties to the translator. The Bhasya of Nrsimhagnicit in 
particular is very useful in this respect. 15 

All Mantras are found in Bloomfield’s Vedic Concordance,. except 
medinz devi (IV, 11). I have given no references, because I do not 
know which Samhita to refer to. 


Adhyaya 10. 


Now the constant adoration of Visnu, performed after the con- 20 
stant burnt offerings in the (sacrificial) fire, is equal to the adoration 
of all gods. 

‘Agni indeed is the lowest of the gods, Visnu the highest; between 
these two are all the other gods’, thus says a Brahmana (Ait. Br. I, 

1, 1). Therefore having established the Highest Visnu in his house, 25 
he adores him after finishing his evening and morning oblations. 

Having made a likeness of him, not less than six fingers in 
height, he should perform the consecration (of this image on a day) 
during the bright half of the month under an auspicious Naksatra. 
On the third day preceding this (consecration) he should prepare 30 
the space for the household fire, and he should perform the acts 
of sprinkling water, marking off the place of sacrifice, etc., as before. 

He (then) strews around (the ground) with shoots of Darbha 
grass, thirty-six fingers in length, or with a bunch of Kuéa grass, 
and he lays down on the second altar the pegs') (and) the two 35 
urdhvasamidhs ”). 

On the upper altar having honoured with flowers, etc. the gods 


9. yad om. NC. 14. Srimanniriyanam N. 
1) paridhi, cp. Vaikh. Gs. IJ, 40. 
2) See l.c. I, 44 init., and cp. Ap. Gs. II, 9, 9. 


10 


15 


20 


25 


30 
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of the quarters of the heaven in order of succession, beginning 
with (that presided over by) Indra (i. e. the east), and (the two 
Brahmanas representing) Brahman to the hérth and Soma to the 
seath (of the fire), he offers the aghara in the known way. (With 
the formula), ‘To the Teeth svaha’, (he offers) the Angahoma. He 
offers (to Sri and Bhi) with the (six verses beginning with), ‘ato 
devah’ (and) he performs the opening of the eyes (of the image) 
with (a needle of) gold, muttering the Purusa-hymn. 

In a river, in a pond, or (in the absence of that) in a vessel 
filled with water he spreads cloths and Kuéa grass, (reciting the 
verses), ‘ye te éatam’, etc., lays the god down (upon that) with 
the head turned towards the East, (reciting the) Visnu-hymn ’), 
and leaves the image (there during the night). 

On the day preceding (the consecration) he bathes, offers in the 
evening the aghara as before, brings eight jars, fills them (respec- 
tively) with the five products of the cow, clarified butter, sour 
milk, milk, unhusked rice with water, fruit with water, Kuéa grass 
with water, and pearls with water, worships the god, bathes him 
with the jars (reciting respectively the verses), ‘vasoh pavitram’, etc., 
‘ana ayahi’, etc., ‘ise tvorje’, etc., ‘Sam no devih’, etc., ‘catvari 
ériga’, etc., ‘somo dhenum’, etc., ‘catvari vag’, etc., (and), ‘idam 
vigsnur’, etc., and bathes him with scented water (reciting the 
verses), ‘apo hi stha’, etc., (and), ‘hiranyavarnah’, etc., (and the 
chapter), ‘pavamanah’, etc. 

To the north of the fire he makes an altar with rice, places a 
(wooden) seat upon that, spreads cloths (over it), places the god 
upon it, adorns him with garments etc., and worships him (with 
the eight upacaras). 

Having pronounced (the formula), ‘An auspicious day!’, he touches 
the (bracelet), (reciting) the Svasti-hymn 2), ties the bracelet (round 
the right hand of the image), and lays the god down in the same 
way as before (i.e. with the head turned towards the east). 

Adhyiya 11. = 

He fills a jar, which should not be of dark colour, with clean 

water *), places it on the (right) side of the god (on a heap of 


4) The Visnu-hymn is RV, I, 154 (vignor nu kam, etc.). 

9) The Svasti-hymn is also mentioned BGrps, V, 5, 2 (in D). it must be 
RV, V, 51, 11, svasti no mimitam, etc. 

3) According to the commentaries this is the translation of ddhava, The 
word is not found in the dictionaries. 
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rice), touches it, pronouncing (the syllable), ‘Om’, and throws in it 
a bunch of Kuéa grass, unhusked rice, (a piece of) gold, and pearls. 

Having meditated in that way from the heart ') on the spot-less 
god, as being in the water, whose colour is gold, having a red 
face, eyes, hands, and feet, having the mark of the Srivatea,, having 
four arms, wearing Whitish-yellow garments, bearing conch and 
disc, of benign countenance, (having contemplated) the whole (god), 
he should make oheisance. 

Sprinkling (water) round the fire, and depositing at each verse 
of the Hotr a piece of fuel, he invokes (the god) by name into 
the southern pranidhi-vessel 2) (with the formula), ‘Om bhuh, (I 
invoke) Purusa; Om bhuvah, (I invoke) Purusa; Om suvah, (I in- 
voke) Puruga; Om bhtr, bhuvah, suvah, (I invoke) Purusa, Nara- 
yana, Visnu, Puruga, the true one, the unfettered one; (and) Sri, 
Mahi’. Having thrown out the rice for the sacrificial dish, he should 
offer burnt oblations of clarified butter, (reciting) the Vignu-hymn, 
the Purusa-hymn, (and the verses), ‘ato devah’, etc., ‘ériye jato’, 
etc., (and), ‘medini devi’, etc., repeating this four times; and he 
should offer the oblation of rice, pronouncing the name (in the 
formula, ‘Om, to Keéava svaha’, etc.). 

In the morning he bathes, places the god with the syllable ‘Om’ 
in a standing position, carries (the) image, together with a jar, 
in the north-eastern direction into his house, a temple, or the house 
of the Agnihotra, whilst muttering the Sakuna-hymn (RV, H, 42: 
‘kanikradat’), lays down on the pedestal for worship jewels, or (a 
piece of) gold, and places (the image) upon it, reciting the Visnu- 
hymn and the Purusa-hymn, and (pronouncing the formula), ‘I 
install Visnu’. 

He (then) places (the word) ‘suvah’ in the head of the image °), 
(the word) ‘bhuvah’ in the navel, (the word) ‘bhir’ (between) the 
feet, and (the syllable) ‘Om’ in the heart, (recites the verse), ‘idam 
visnur’, meditates on the god, and performs the invocation by 
taking the water in the jar, possessed of his power, together with 
a bunch of Kuéa grass, and offering a libation on the head of the 
image, (with the formula), ‘I invoke Visnu’. 





1) The translation of the abl. hrdayat presents difficulties. 

2) The word pranidhi is not given in the dictionaries. It occurs Vaikh. 
Gs, I, 41: pranidhi praksa@lya, which is explained in the Bhasya: prakarsena 
nidhiyate ’smin jalam itt pranidhis te patre praksalayet. 

3) By pointing at the head with a golden needle while pronouncing the 
word suvalt. 
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Having thus worshipped according to the rules, he offers the 
havis-oblation. 


Adhyaya 12. 


Now the constant worship. 
Having made obeisance to the god, (reciting the verse), ‘ato 
5 devah, etc., he takes away the remains of the offering, sprinkles 
(the ground) round the altar with purified water, pronouncing the 
Vyahrti, meditates on the god as before, prepares a seat of Kusa 
grass, flowers, or Darbha grass, one of these three, (with the verse), 
‘pra tad vignur’, etc., and gives the water for washing the feet 
10 (with the verse), ‘trini pada’, etc., the water for rinsing the mouth 
(with the verse), ‘sam no devih’, etc. 
He bathes (him with the formula) ‘ise tvorje’, etc.; he adorns (him) 
with garments and ornaments, (with the verse), ‘visnor nu kam’, etc. 
(Again) he gives water for washing the feet and for rinsing the 
15 mouth (with the same Mantras) as before. He gives the flower (with 
the verse), ‘tad visnoh paramam’, etc., the perfume (with the verse), 
‘tad viprasah, ete., the incense (with the verse), ‘paro matraya’, etc., 
the light (with the verse), ‘vigsnoh karmani’, etc. 
Having given the arghya (with the verse), ‘trir devah’, he gives 
20 once more water for rinsing the mouth. 
(With the verse), ‘tad asya priyam’, etc. he should offer the 
havis-oblation. 
The water for drinking he gives (with the verse), ‘idam visnur, 
etc.; the water for rinsing the mouth with the same (verse as be- 
25 fore); the betel (with the verse), ‘vicakrame prthivim’, etc., the 
flowers with the twelve-syllabled (Mantra) ') and the eight-syllabled 
(Mantra) *). hg 
Meditating on the god as Yajiiapurusa, and praising him with 
the Purusa-hymn, he performs obeisance. Si 
80 ‘What has been omitted in sacrifices, that becomes entire again; 
thus says the Veda. 
A twice-born man should vigilantly and constantly, in his house 
or in a temple, devoutly worship the Lord Narayana. Then ' 
reaches Visnu’s highest abode; thus it is declared in the Veda. ,, 


APPENDIX IT. 


35 Before the consecration the image is kept under water during a day 
and a night: the jaladhivasa (II, 13:1. 10; 11,16: 7. 1; IH, 19: 12. 23). 


1) ‘Om nano bhagavate vasudevitya’. 2) ‘Om namo narayandya’. 
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This practice is still current in the South of India, as the following 
quotation from the Bombay Gazetteer, XV, I, p. 147 (1883, Kanara), 
will show. 

‘[he image when first brought from the maker is purified by 
washing with the five products of the cow, and kept in a copper 5 
pot full of water for twenty-four hours. It is then taken out and 
the sacred fire is lit. While the, fire is burning the priests chant 
verses. I'he image is kept buried under a heap of rice for about 
half an hour, and then covered with a silk cloth. The priest then 
touches the image in all the limbs and finally breathes into its 10 
mouth. The sacred fire is again lit and the image is fit to receive 
divine honours’. 

In Baudhayana a ‘pot’ is not mentioned as a place where the 
image may be kept; in Vaikh. Gs. it is (IV, 10: 60.4). 


APPENDIX I. 


The ceremony of the ‘opening’ of the eyes of an image (II, 13: 15 
2. 5, and I, 16:7. 16) is of the greatest importance. 

‘The rite of making the eyes of the image is often supposed to 
confer life upon it, and until this is done it is not worshipped’. 

(E. Thurston, Tribes and Castes of Southern India, 1909, vol. 
III, 106, i. v. Kammalan (Tamil); quoted by W. Crooke, ERE VII, 20 
144, i.v. Images and Idols). 

Thurston (1.c. p. 106f.) gives the following illustrations of this 
belief : 

“Kammalan denotes one who rules the eye, or one who gives the 
eye. When an image is made, its consecration takes place at the 25 
temple. Towards the close of the ceremonial, the Kammalan who 
made it comes forward, and carves out the eyes of the image .. 
.++.... A very interesting account of the netra mangalya or 
reremony of painting the eyes of images as performed by crafits- 
nen in Ceylon, has been published by Mr. A. K. Coomaraswamy 30 
(Medieval Sinhalese Art). Therein he writes that by far the most 
‘mportant ceremony connected with the building and decoration of 

vihara (temple), or with its renovation, was the actual nétra 
uangalya or eye ceremonial. The ceremony had to be performed 
in the case of any image, whether set up in a vihara or not. Even 35 
in the case of flat paintings it was necessary. D. S. Muhandiram 
when making for me a book of drawings of gods according to the 
Rupavaliya, left the eyes to be subsequently inserted on a suitable 
occasion, with some simpler form of the ceremony described. 
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..... . Knox has a reference to the subject as follows. 
‘Some, being devoutly disposed, will make the image of this god 
(Buddha) at their own charge. For the making whereof they must 
bountifully reward the Founder. Before the eyes are made, it is 
5 not accounted a god, but a lump of ordinary metal and thrown 
about the shop with no more regard than anything else. But, when 
the eyes are to be made, the artificer is to have a good gratifiica- 
tion, besides the first agreed upon reward. The eyes being formed, 
it is thenceforward a god. And then, being brought with honour 
10 from the workmen’s shop, it is dedicated by solemnities and sacri- 
fices, and carried with great state into its shrine or little house, 


‘which is before built and prepared for it’”. 
The last quotation proves that the belief was not restricted to 


Hinduism. 
The Puranas often mention the practice of ‘opening’ the eyes of 
15 an image. Thus Agnipurana (ed. Poona 1900), Adhy. 58 (snapana- 
vidhyadikathanam), sl. 6 b—8 a. 
evam vijiapya pratimam nayet tam snanamandapam || 
Silpinam tosayed dravyair gurave gam pradapayet | 
citram deveti mantrena netre conmilayet tatah |) 





| 
20 agnir jyotiti drstim ca dadyad vai bhadrapithake | 
In the Manasara a special chapter is devoted to this practice. 
Cp. P. K. Acharya, A Summary of the Manasara, Leiden 1918, 
p. 72. ‘When the Indian sculptor has carved a divine image, the 
ceremony of chiselling (lit. opening) the eyes of the idol is the 
95 final function by which it is, as it were, imparted with eye-sight 
and rendered fit to be worshipped. The custom is quite ritualistic, 
although it is stated here that it should be carried out by the 
sthapati. The ceremonies consist in the worshipping of different 
deities, in performing the sacrifice with the holy fire, and in the 


30 ratna-suddhi (lit. purifying the jewel), etc.’ 
APPENDIX IV. ; 


The ingredients which the water for washing the feet, the water 
for rinsing the mouth, and the arghya-water are to be composed 
of, are enumerated II, 13:2. 20ff., and II, 16:8. 2 if 

Almost the same ingredients are mentioned in the Agnipurana, 

gy adhy. 57, sl. 21—23 (kalasadhivasavidhi). 

I quote from the ed. Poona 1900, Anandasrama Sanskrit Series n°. 41. 

yavan siddharthakam gandham kuéagram cakgatas tatha | 
tilin phalam tatha puspam arghyartham purvato nyaset ‘| 21 
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padmam éyamalatam dirvam visnukrantam ') kuéams tatha | 
padyartham daksine bhage madhuparkam tu pagcime || 22 
kakkolakam lavaigam ca tatha jatiphalam éubham | | 
uttare hy acamanaya agnau durvaksatanvitam || 23 


In ‘A prose English translation of Agni Puranam, ed. and publ. 5 
by Manmatha Nath Dutt, Caleutte, 1903, Vol. I p. 202, this pas- 
sage is rendered as follows. | ‘ 

‘Barley, white mustard, perfumes, and the extremities of the 
Kusha grass, sun-dried rice, sesamum orientale, a fruit and a flower 
should be first placed for the purpose of presenting the preliminary 10 
offering; while lotus flowers, branches of green grass, a climbing 
plant called shyamalaka (Ichonocarpus frutiscens) together with a 
leaf of the holy basil, and the bunches of Kusha Brass should be 
offered on the right hand side, as the foot offering of the deity 
the small metal cups containing the offering of honey ete. naling 15 
placed on the same side with the foregoing articles. The berry of 
the coccola plant (probably coculus Indicus), clove and the fruit of 
the auspicious Jati-tree (nutmeg) together with sun-dried rice and 
the bunches of green grass should be offered into the fire on the 
north for the purpose of rinsing the mouth of the deity’. 20 
| Tt should be noted that the words apah kstram in the passage 
in Baudh&yana, which present difficulties in the translation, and are 


probably corrupt, are not found here in the list of ingredients for 
acamaniya. 


1) Variant: ‘visnuparnim’, Cp. the variants in Baudhayana. 
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ERRATUM. 


Page 11, line 5 purataé suli read puratah éull. 
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I much regret that I was unable to make use of the ‘Cambridge | 
History of India’, Vol. I, and F. HE. Pararrer’s ‘Ancient Indian 
Historical Tradition’, a8 these works appeared after the Introduction 


had gone to press. 


